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Ata time when the question of the inspiration of 
the Bible is again in the foreground it seems well to 
inquire about Luther’s position in this respect, There 
exists no treatise upon this question in the English 
language which rests on the sources and takes all 
aspects into consideration; and most of the numerous 
German publications on this subject are not entirely 
Free from a certain bins. So I tried to step in and to 
ive to the church what it needs; I leave it to her 
scholars to decide in what measure I succeeded. If 
only this would be recognized that one can maintain 
"verbal inspiration" and at the same time reject the 
theory of dictation, not little would be accomplished, 
because the assumption that these two are identical 
seems to be nearly ineradicable, Luther maintained 
the first and rejected the second. 

This treatise is based upon lectures delivered in 
1938 at the Luther Academy at Dubuque, Lowa. They, 
however, are here much enlarged, and the extensive 
Notes appended are entirely new. 

The text itself is kept free from Latin quotations 
in order that every one who is not familiar with this 
language can follow with ease. The Notes, however, 
are primarily for the scholar who is not frightened 
when he meetsa few Latin sentences. The quotations 
from Flacius Clavis Scripturae and, especially, from 
Osiander’s Gospel Harmony are extraordinarily ex- 
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tensive because these books are so eminently rare in 
our country. 

About one-fourth of the quotations from Luther 
have been translated by my colleague, Dr. J. C. 
Mattes, 

A book like this is necessary although it does not 
sell rapidly; all the more I am thankful that our 
Wartburg Press finally decided to undertake its pub- 
lication. 


Wartburg Seminary, M. Rew. 
January, 1943. 
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LUTHER AND THE SCRIPTURES 


1, Inraopverion 


Luther and the Scriptures — this covers a large 
ares. For this reason it will be well at once to elim- 
inate those phases of the question which will not be 
considered, 

We shall not enlarge upon the question as to when 
Luther first came into direct contact with the Bible, 
This question is carefully considered in our book 
Luther German Bible? There it is shown that 
at Magdeburg, while he was a pupil fourteen years 
of age, Luther purchased a “Postil,” which in those 
Gays, as a rule, contained some 500 Biblical pericopes; 
that already in Magdeburg, or at least in Erfurt a 
lite later, he saw a complete Latin Bible; that since 
1501, when he took up his residence in the "Georgen- 
burse” at Erfurt, a hospice for students, he daily 
heard a chapter from the Bible read and sometimes 
himself read a chapter at table; that in 1505, as he 
entered the cloister, he received his own Latin Bible, 
a copy bound in red leather, which he later most lo 
ingly remembered; that he read the same daily with 
great zeal and acquired a most extraordinary knowl- 
edge of its contents; that, indeed, when in 1508 he 
was transferred to Wittenberg, he was obliged to 
leave his copy in the cloister at Erfurt, but found 
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other copies in Wittenberg, which in obedience to 
the regulations of the Augustinians he used daily; 
that in 1509 as a Baccalaureus Biblicus he took up the 
work of an instructor to introduce a class to the under- 
standing of the Bible; and that in October, 1512, the 
Lectura in Biblia was entrusted to him for the rest of 
his life, and that from 1513 to his end he regularly 
delivered exegetical lectures. 

Nor are we at this time interested in the question 
as to when Luther began to use the original text of 
the Scriptures in place of the Vulgate as the basis for 
his exegetical work. We know that soon after the 
appearance of Reuchlin’s Rudimenta of the Hebrew 
language, 1506, he took up the study of Hebrews 
that in his marginal notes to the Sen/ontiae of Lom- 
bardus from 1509 onward he began almost imper- 
ceptibly to use what he had learned until this times 
that the Flebraets, to which he refers at various times 
in his lectures on the Psalms, 1513-1515, was nothing 
else than the Latin translation of the Hebrew ori 
inal by Jerome and not the Hebrew original itself; 
but that, when he acquired the Septem Psalmi Poeni- 
sentiales of 1512 by Reuchlin, where he found the 
Penitential Psalms in Hebrew with a Latin transla- 
tion and brief grammatical expositions, he made use 
of this in connection with the above-mentioned 
Hebraeus; that when he wrote his exposition of the 
Penitential Psalms intended for the bé, 1517, he 
ceased to regard the Vulgate as authoritative and used 
the Hebrew text in Reuchlin's edition instead, though 
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we cannot as yet claim that the Hebrew original was 
now the basis of his exposition; but that this was the 
case when in 1519 he began to deliver his second 
series of lectures on the Psalms. Meanwhile he had 
received the edition of the whole Psalter in Hebrew, 
‘which appeared in 1516, as a present from his friend 
Johann Lang, Now he discloses a sufficient knowl- 
edge of the Hebrew actually to start out from the 
Hebrew original, and from this point onward it was 
and remained his principle: the Hebrew text is 
decisive. 

We know that Luther took up the study of Greek 
at a date that followed his study of the Hebrew; that 
through his close association with Johann Lang, who 
had matriculated at Wittenberg in 1511 and remained 
as instructor in Greek until 1516, and later through 
Melanchthon, who had come to Wittenberg in 1518, 
he penetrated ever deeper into the knowledge of the 
same} that when Erasmus’ edition of the Greck Tes- 
tament, which first appeared in February, 1516, came 
to Wittenberg in August of that same year, he imme- 
diately used it and from that time onward made it 
basic for his lectures on Romans, This he continued. 
during the years that followed. What an accurate 
knowledge of the Greek as well as of the Hebrew his 
work of Bible translation reveals is shown in detail 
in my above-mentioned book.” 

And, furthermore, it is not my intention to pre- 
sent the evidence for the fact that Luther gradually 
relinquished the Middle-Age method of Bible expo- 
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sition and advanced to the only correct principle of 
exposition, We know that in 1513, when he began 
his lectures on the Psalms, he still operated with the 
fourfold sense of Scripture, the sensus literais,alle- 
goricus, tropologicus, and ansgogicus, but that al- 
ready in the course of his lectures he combined three 
of them into one and occasionally designated the 
sensus literals as the sensus primarius scripturae be- 
hind which the sensus tropologicus must retreat. In 
his lectures on Romans, 1515-1516, and on Galatians, 
1516-1517, this view becomes increasingly evident, 
and after 1519 his exposition is entirely controlled by 
the principle: Scripture has but ome meaning, even 
though in his practical explanations of the Scriptures 
he still oftentimes pays tribute to the allegorical sense, 
He now declares in his writing against Emser, “Scrip- 
ture shall not have a double meaning but shall retain 
the one that accords with the meaning by the words,” * 
and again, “The Holy Ghost is the most simple au- 
thor and speaker in heaven and earth, therefore His 
words cannot have mare than one, the most simple 
meaning." * In his Christmas Postil of 1522 he even 
‘writes, “If we concede that Scripture has more than 
one sense, it loses its fighting force.” * 

In the same year Luther emphasized the prin- 
ciple, Scripture is its own interpreter," a principle 
which, incidentally, is repeatedly applied by him in 
his first series of lectures on the Psalms, and which 
today has become flesh and blood to us. At the Leip- 
zig Disputation he stated: “That is not the right way 
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erpret Scripture, to collect statements from di 
ferent parts of the Bible without any regard for log- 
ical order or context. But that is the way it is com- 
monly done, and it leads to nothing but errors. In 
order not to go wrong the theologian must, therefore, 
keep in mind the whole of Scriptures, compare the 
contradicting passages and as the two cherubim facing 
‘one another find the harmony of their mutual diver- 
sity in the center of the propitistorium, that is, in 
the true understanding of Christ (et contraria con- 
traria conferre et sicut duo Cherubim adversis culti- 
bus wtriusque diversitatis consensum in medio propi- 
istorii invenire). * 

We shall not even spend time on the question as 
to which books Luther included in the New Testa- 
ment canon, and how he arrived at the conclusion not 
to regard certain books as canonical, as to whether he 
was in this instance influenced by the position of Eras- 
mus as well as by Cajetan — though we must touch 
upon this question as we proceed. We merely remark 
at this time that in his September Testament, 1522, in 
differentiation from his first exposition of the Psalms, 
in which he accepted all traditional books of the Vul- 
gate, including the Epistle of James and the Old 
"Testament Apocrypha, as canonical, he now does not 
regard the Epistle to the Hebrews, James, Jude, and 
Revelation as belonging to the canon. 

And even less shall we attempt to show how 
Luther is given a totally new understanding of the 
contents of the Scriptures, so that in contradistinetion 
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to the Middle Ages they became for him the message 
of Law and Gospel, and he found the heart of the 
same in Chris, the crucified and risen Lord. ‘Thereby 
the Bible, hitherto a closed book, became the open 
Bible.’ 

‘We shall rather limit our subject in such a way 
that it shall deal with nothing but the question, J 
‘which sense and to what extent was the Bible the 
mihority for Luther, with which Luther's opin- 
jon concerning inspiration is naturally inseparably 
conjoined. 
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Je stands to reason that Luther's attitude toward 
the Scriptures would be influenced by the fact that 
when he studied theology in the cloister at Erfurt, 
Erfurt and Vienna were the chief exponents of the 
‘via moderna, i. cy of Occamism, and that he also 
became an adherent of this trend of thought, espe- 
cially also because the Collectorium of the Oecamıst 
Gabriel Biel was one of the most important textbooks 
studied by the young Luther, The Occamists, how- 
ever, emphasized the authority of Scripture more 
strongly than did other Middle-Age theologians, 
though none of the latter denied it. They empha- 
sized the facts that the Holy Scriptures are inspired 
of God, that they posit absolutely certain propositions 
of faith, that the Christian is obligated to believe only 
these, and that everyone who denies this faith must 
be regarded as a heretic.” Whereas the advocates of 
the via antigua, which had its chief bases in Cologne 
and in Leipzig, emphasized the use of the Scriptures 
for the edification of the masses; the Occamists were 
concerned chiefly with stressing the authority, the sole 
authority of the Scriptures, It was taught that if we 
desire to have a firm foundation that is strong enough 
to bear the load, we must turn to the Holy Serip- 
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tures which have come into existence through inspira- 
tion. Occam emphatically declares: “What is not 
contained in the Scriptures, or cannot with necessary 


and 
d'Al added, “A declaration of the canonical Ser 
ture is of greater authority than an assertion of the 
Christian Church." 


Yet this viewpoint could not produce evangelical 
and reformatory results, since despite all its emphasis 
and the decided assertion that only accordance with 
the Scriptures renders truths of faith obligatory, the 
conviction nevertheless obtained that the teaching of 
the Church and the teaching of Scripture are identical, 
and Occam insistently recognized not the Pope but 
the Church as the final judge of the question as to 
whether his understanding of the Scriptures is cor- 
rect, for in the Preface to his Compendium Errorum 
Papae he confesses: “IE I should have written some- 
thing in this work which is contrary to Holy Weit or 
the teachings of the saints, or the assertions of the 
Most Holy Church, I submit myself and my words 
to correction by the Catholic Church — not the 
Church of malignants, or heretics, or schismaties and 
their protectors.” ^ Though Occam thus ascribed to 
the Church as a whole this position as judge, which 
Church must then somehow function through a Coun- 
Gil, there is noticeable in the Occamists in Erfurt a 
departure from this position, namely to the extent 
that in place of the Church as a whole, which func- 
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tions through a Council, they, in contradistinction to 
their leader, accepted the Pope as the spokesman of 
the Church universa". If we then note in Luther a 
strong emphasis on the authority of the Scriptures, 
indeed the sole authority of the Scriptures, this does 
motas yet present a new understanding unless there is 
coupled with it a disavowal of the other statement, 
that the teaching of Scripture is self-evidently iden- 
tical with the teaching of the Church, and that the 
‘Council or the Pope as the spokesmen of the Church 
must pronounce the final judgment as to what is 
Scripture teaching and what not, as Luther in his 
letter of May 9, 1518, to his teacher Trutvetter 
gratefully declares that he taught him, “that religious 
teachings (Glanbenslehren) can be based only upon 
the canonical books, and that these above all others 
must have precedence.” We shall, therefore, have 
to trace just how Luther gradually perfected this 
realization and thereby in truth advanced to the asser- 
tion of the sole authority of the Scriptures. 

Luther's first statements concerning this matter 
we find in the marginal notes written by him in his 
personal copy of the Sentences of Lombardus, which, 
in 1510, as a Sententiarius he was called upon to teach. 
Here we find statements such as the following: “But 
you, dear reader, whoever you may be, take this as 
the word of a simple man: no one has ever yet had 
the experience that the vapors of the earth have illu- 
minated the heavens, but rather that they hold back 
the light from the earth. By that T want to say that 


16 LuvnrR AMD THE Seene 


theology is heaven, or, to put it still better, the king- 
dom of heaven. Man is the earth, and his specula- 
tions are the vapors; now understand the rest and sce 
for what reason there arc such great differences of 
opinion among the doctors. Note, too, that a swine 
has never been able to teach Minerva even though it 
often imagines that it can." * All light must come 
from revelation, the human understanding is unable 
to understand supernatural matters.” “For since no 
one has seen them, whatever is added to revelation is 
certainly nothing but human invention.” “Arguments 
based on reason determine nothing, but because the 
Holy Ghost says itis true, it is true.” ^ In connec- 
tion with disputed question Luther affirms: “Though 
many famous doctors hold this opinion, yet 
they do not have Scripture on their side but only 
arguments of reason. But I have the words of Se 
ture on my side in this opinion that the soul is the 
image of God, and so I say with the Apostle, “Though 
an angel from heaven, that isa doctor of the Church, 
teaches otherwise let him be anathema!” These 
declarations could also have been made by Occam and 
by d'Ailli. They do not as yet necessarily go beyond 
the opinion and the judgment of the doctores, i. c 
the teachers of the Church, concerning the Scriptures. 
It was still an open question whether Luther would 
be willing to set the authority of the Scriptures, here 
maintained by him, in opposition not only to this or 
that statement of Middle-Age or other teachers of 
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the Church, but also to individual statements of the 
commonly accepted teaching of the Church. 

Luther's Lectures on the Psalms, 1513-1515," 
contain many declarations concerning the Scriptures. 
“What pasture isto the beast . . . ‚the nest for the 
birds, the stream for fish, the Scriptures are for be- 
licving souls." To the arrogant, of course, they are a 
stumblingblock;'" he will have nothing to do with 
ince they offer him nothing.” But to him who 
approaches the Scriptures with humility they open 
themselves” and themselves produce humility,” 
change man from a desperate sinner into a child of 
God. They give everything which the soul needs," 
and itis to tempt God, if anyone will not be satisfied 
with the Scriptures, They are the fountain from 
which one must dip." Each word of the sume is a 
source which affords an inexhaustible abundance of 
water to everyone who thirsts after the saving doe- 
trine. God's will is completely contained ther 
that we must constantly go back to them. Nothing 
should be presented which is not confirmed by the 
authority of both Testaments and agrees with them. 
Tt cannot be otherwise, for the Scriptures are divine; 
in them God speaks and they are His Word." In 
his lectures on the Psalms Luther regards the expres- 
sions, “God speaks,” and, “the Scriptures speak,” as 
convertible, To hear or to read the Scriptures is noth- 
ing else than to hear God. They are His sanctuary 
im which He is present. Therefore we dare not de- 
spise one single word of the Scripture for “all its 
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words are weighed, counted, and measured." The 
prophets who spoke or wrote the Word were the 
organs of the Spirits” that is the precious fact that in 
them God himself is heard. For this reason we read 
in the Prophets, “The Word of the Lord came to 
me.” This is the friendliest and most intimate inspi- 
ration there is." Every word of the Scriptures must 
be precious to us because it comes from the mouth of 
God, is written for us, preserved for us, and will be 
proclaimed to the end of days." Why in one place 
we read so and not otherwise can be understood only 
by him who will permit himself to be guided by 
God.“ How unconditionally Luther accepted the 
authority of the Scriptures is evident from the fact 
that he is willing to accept things as truc and real 
which in any legend would be rejected as absurd, if 
they are covered by a word of Scripture; No one 
should prefer his own opinion to that of the Scripture. 
even if it seems much more plausible.” 

And yet Luther did not at this time regard the 
Scriptures as the sole authority. On one occasion he 
declares without equivocation that understanding of 
the Scriptures does not as yet guarantee the truth.” 
Heretics have also always appealed to Scripture and 
yet have fallen into erroneous ways. At this time he 
can even write that God did not put His Spirit into 
the letters but into the ecclesiastical oficcholders, and 
to this view can apply Deut. 32:7, we must hear truth 
from their lips." To the Church, as it progresses in 
understanding, will be revealed new truths. For this 
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reason only that which is authentic and canonized 
should be preached.” To the Church and the Church 
Fathers Luther still surrenders the right of his own 
and independent understanding of Scripture. 


‘This remained Luther’s attitude also during his 
Lectures on Romans, 1515-1516, although we now 
see most clearly how his relation to Scripture is gro 
ing ever more intimate and that he declares it as 
mission to oppose philosophy and to “stimulate the 
study of the Scriptures. ^ And, indeed, at the Uni- 
versity of Wittenberg the study of the scholastics 
retreated ever more into the background. On May 
18, 1517, Luther could write to his friend Lang: 
“Our theology and St. Augustine now prosper and 
reign at our university. Aristotle is losing more and 
more; the lectures on the Sententiae are discredited. 
Only he can expect to have hearers who lectures about 
the Bible or Augustine or some other recognized 
teacher of the Church.” In his synodical sermon, 
which he wrote, not in 1512 as the Weimar Edition 
assumes, but in 1516 for the Provost of Leitzkau, he 
energetically declares that the work of pastors is the 
study and the preaching of Scripture, Here we read: 
“Therefore in this honorable meeting you may re- 
solve many things and order everything well, but if 
you do not insist that it is commanded for priests, as 
the teachers of the people, to do away with all unau- 
thentic legendary matter and to concentrate only on 
the holy Gospel and the holy exponents of the holy 
Gospel, to proclaim with a suered reverence the Word 


20 Lesen AND mp ScuPrunes 


of truth to the people and omit at last all speculations 
of men, or add them only in moderation, setting forth 
their difference, and thus faithfully labor for the birth 
from God — I say, if you will not devote yourselves 
to this with increasing zeal, then 1 say to you in all 
frankness everything else Will be as nothing. For 
that is the chief thing that matters, that is the essence 
of a genuine reformation, that is the very soul of all 
piety.” “ In general there is evident in the sermons 
preached before the posting of the Theses, as far as 
they have heen preserved, a strong emphasis on the 
Word as the Means of Grace. In the sermon of Oct. 
5, 1516, even this sentence is found, “Faith surren 
ders itself captive to the Word of Christ" " — surely 
a strong emphasis on the authority of Scripture. And 
yet in addition to this the Pope, the Church and its 
accredited teachers, and the Councils are authorities, 
that claim recognition whenever the true understand- 
ing of Scripture is concerned. This view he shared 
until September, 1517, for then he concludes the 
powerful 97 Theses against scholastic theology with 
the words, “Herewith we would say nothing and b 
lieve we have ssid nothing which does not harmonize 
with the Catholic Church and the Church teachers.” '* 
The developments between 1518 and 1520 
helped Luther to divorce himself more and more 
From these authorities and to advance to the assertion 
of the sole authority of the Scriptures. OF special 
influence in this matter was the fact that the Pope 
through Prierias entered the lists of the defenders of 
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the indulgence trafic, the meeting of Luther with 
jetan in Augsburg, and his disputation with Eck in 
Leipzig. lt would be most interesting to trace this 
development step by step and to note how progressive 
study of the Scriptures and the whole course of 
events, in a way, forced Luther to follow this course. 
Space forbids. 1 shall have to limit myself to the 
most important facts." 
In his Acta Amgustanı, 1518, Luther writes, 
“One thing should not be concealed from you, that in 
this disputation nothing is sought but the clear mean- 
ing of Scripture." Ina letter to Staupitz dated Sep- 
tember 1, 1518, Luther expresses his joy over the 
fact that the young theologians are filled with zeal 
for the Holy Scriptures. In a writing, Concerning 
Freedom of the Sermon, Papal Indulgence, and 
Grace, June, 1518, we read, “Even though all saintly 
teachers had maintained this or that, it would mean 
nothing over against a single statement of Holy Scrip- 
ture.” In the fall of that sume year, soon after his 
meeting with Cajetan, Luther publicly appealed to a 
future general Council.” (hereby the Pope sas elim- 
inated as an authority apart from and above the Scri 
tures, During the first weeks of December he pub- 
lished his Appelatio ad Concilium. This contains the 
sentence, “The power of the Pope is not something 
opposed to nor above but for and under the majesty 
of Scriptures and truth." * In his exposition of the 
110th Psalm that same year Luther emphasized the 
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fact that the Word of God alone is the power to over- 
come the world." 

We come to the year 1519. On March 5, in con- 
nection with the Miltite affair, Luther wrote: “It was 
never my intention to secede from the Apostolic Ro- 
‘man Sce; indeed, I am satisfied that the Pope should 
be called or even should be the lord of all. What 
business is it of mine? For I know that we must 
honor and tolerate even the Turk because of his 
power, and because I know, as Peter says, that there 
is no power save one that is ordained by God. But I 
am active for my faith in Christ, that they may not 
treat His Word as they please and contaminate it. 
Let the Roman decretals leave me the pure gospel 
and take away all else, I will not move a hair." 
With this statement compare what the Reformer 
declared in 1522 when looking back at this ti 
“Now at first I dealt with this accursed abomination 
modestly, quietly, nicely, would have been glad to 
have popery and help it be something; except that I 
‘would have the Scriptures pure and clean and certains 
did not yet know that it was opposed to the Scriptures 
but thought only that it was zithaut the Scriptures 
like other secular government established by men.” * 

The disputation with Eck, 1519, especially led 
Luther ever farther on this course. Now he also 
divorced himself from the authority of the Council 
When he denied their infalliility he advanced from 
their fallibility to the infallible Scripture as the sole 
decisive norm for everything that wanted to be 
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accepted as divine truth, and thereby without more 
ado he identified Scripture and the Word of God. 
Thus in bis Dispuzatio J. Ecki et Mart. Lutheri he 
applied the admonition of Paul, “Prove all things; 
hold fast that which is good,” to the decrees of Popes 
and Councils and expressly said of them that they 
have erred, but that Holy Scripture is the inerrant 
Word of God (verbum Dei infallibile). At this time, 
in connection with the daring statement that among 
the articles of Hus there were many perfectly Chris- 
tian and evangelical articles which the Council at 
Constance had unjustly condemned, he also stid: “A 
faithful Christian cannas be forced beyond the Holy 
Scriptures which are really the divine law (jus di 
um) unless a new and authentic revelation is added; 
indeed, we are prohibited by the divine law from be- 
lieving something that is not proved by the divine 
Writing or clear revelation.” ^ 

At this time Luther also uttered the lofty state- 
ment that the authority of Scripture is far above the 
rational capacity of the entire human race, “The state- 
ment of all writings (sc. of the Fathers) must be 
judged according to the divine Writ, whose authority 
is greater than the powers of perception of the entire 
human race.” "à Since in this connection he was forced 
to express himself especially also concerning the state- 
ments of the Fathers, he continues, this I do not say 
because T condemn the opinions of these so famous 
Fathers but because 1 imitate them, who come next 
to the Scriptures, and especially when the Scripture is 
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clear, cling to the Scripture itselE” On the last day 
of the disputation Luther's last sentence was a con- 
fession of the authority of the Scriptures, for he con- 
cluded with an expression of his sorrow aver the fact 
that Eck did not penetrate any deeper into Scripture 
than the insect into water when it passes over it, 
indeed, that he flees from it like the devil from the 
cross, while he himself with all due reverence for the 
Fathers prefers the authority of Scripture. 


Luther again speaks of the infallibility of Scrip- 
ture in Contra malignum J. Echi judicum M. Lu- 
theri Defensio, which left the press on September 30, 
1519. In the preface he refers to the statement of 
Augustine, «I have learned to ascribe this honor 
(namely the infallibility) only to books which are 
termed canonical, so that 1 confidently believe that 
not one of their authors erred,” and continues, “but 
the other authors, no matter how distinguished by 
great sanctity and teaching, I read in this way, that 1 
do not regard them as true because they themselves 
judged in this wise but in so far as they could con- 
Vince me through the authority of the canonical wri 
ings or other clear deductions; ` The same year, in 
his Operationes in Psalmos, Luther uttered the fa- 
mous declaration: “Who is the Pope, what is the 
‘world, who is the prince of this world, that I should 
deny the truth of the gospel for their sake? Let him 
live who lives; let him perish who perishes; 1 will, 
if God gives me grace, always think so?" In 
December he wrote to Dungersheim: “In this man- 
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ner I desire that the superiority of the Roman See be 
maintained, if necessary, although, as I said, neither 
at Leipzig was I able to demonstrate this, nor am I 
able today, nor to show any text of Scripture to those. 
who oppose it. For thus I have no fear lest, in case 
a fight arises with heretics, we be exposed to mockery 
for having relied on our commentaries and for having 
spoken without the authority of Scripture. Far the 
devil does not fear the reed of Egypt but the sword 
of the spirit. In this matter you and all others would 
greatly please me by eximining the words of the 
Fathers in the light of Scripture, as we read in Acts 
(17:11) that even Paul's words were received by men 
‘who examined the Scriptures to see whether these 
things wereso. You and Eck are accustomed to accom- 
modate the words of the Bible to the words of the 
Fathers as though they did not desire to draw usto the 
Bible rather than to themselves. But contrariwise, it 
is my custom, following the example of Augustine, 
reverently rather 10 follozo up the stream to the 
source, as Bernard boasts that he did.” * 

Let me mention at least a few testimonies from 
the year 1520. In June, Luther wrote to the sume 
Dungersheim, “We wish to be judged by Scriptures 
you wish to judge it . . . H the Fathers are to be 
read without selection and judgment, the Scripture 
is taken away.”"" In his writing, Concerning the 
Papacy at Rome against the most famous Romanist 
at Leipzig, which appeared toward the end of Junc, 
we read: “I merely contend for two things, the first, 
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1 will not permit men to posit new articles of faith 
and seold, defame, and judge all other Christians as 
heretics, renegades, infidels only because they do not 
submit to the Pope, It is enough that we let the Pope 
be Pope (in which sense this is to be understood he 
clearly states in the foregoing); it is not necessary 
that God and His stints on earth are blasphemed for 
his sake. The other, everything that the Pope cla 
makes, and does will 1 receive in this wise that T will 
first examine it according to the Holy Scripture. Tt 
must remain under Christ and be judged by Scripture. 
Where these two remain, I will let the Pope remain, 
yes, exalt him as highly as we may ever will; where 
not, I will regard him neither as Pope nor as Chris- 
tan.” On October 6 Luther's powerful essay, The 
Babylonian Captivity of the Church, appeared. In 
this, among other things, he rejects the doctrine of 
transubstantiation, as championed by Thomas Aqui- 
nas, and declares that he no longer shares it since he 
has learned “that the opinions of the Thomists, 
whether confirmed by Pope or Council, remain only 
opinions and do not become articles of faith even 
though an angel from heaven so ordered it. For 
what is maintained without the Scriptures, or without 
confirmed revelation, may be opined but need not be 
believed.” Again, in the article De Ordine," we 
not only read, “Councils have erred many times, espe- 
cially the one at Constance,” but also, “This must be 
maintained, shat everything which sce praise as an 
article of faith ùs confirmed clearly and purely and 
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swith evident testimony of Scripture, but that is some- 
thing which we cannot do with the sacrament in ques- 
tion.” In regard to the Church Luther says in the 
same writing: “The Church also has no power to 
establish new divine promises of grace, as some fool- 
ishly speak, that everything which the Church ordains 
is of no lesser authority than that which is ordained 
of God, since she is guided by the Holy Spirit. For 
the Church comes into being through the word of 
promise through faith . . . God's Word stands in- 
comparably high above the Church, in this Word she, 
as a creature, cannot resolve, order, or execute but 
can only be resolved, ordered, and carried out. For 
who generates his father, who has first called his Cre- 
ator into being?) In his Assertio onmium Articu- 
lorum, published in the middle of January, 1521, 
Luther again repeats that he “most surely would not 
permit himself to be forced by the authority of any 
St, Peter, however great it may be, unless it is con- 
firmed by the judgment of the divine Scripture," * 
and declares in à rather extensive way that the expla- 
nation of the Fathers cannot bind him in his explana- 
tion of the Scriptures, Scripture is the primum pri 

cipium; it is ‘Sn itself the most certain, the most 
accessible, the mast readily understandable (book) 
‘which interprets itself and approves, judgbs, and illu- 
mines all (words) of all.” It must “reign as 
queen.” "* On Good Friday, March 29 of the same 
year, Luther had completed his well-deserved coarse 
answer to Emser, Here he called the Holy Ghost the 
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most lucid wriser and speaker whose writings do not 
need the help of church and tradition in order to be 
understood correctly if they are only taken in their 
literal sense.” 

1t was only the culmination point of this whole 
development when on April 18 he gave his famous 
answer in Worms: “Unless 1 am convinced by test 
mony from Scripture or evident reason (comoictus 
testimoniis Scripiurae aut ratione evidente) — for 1 
believe neither the Pope nor the Councils alone, since 
it is established that they have often erred and con- 
tradicted themselves — I am conquered by the writ- 
ings (i. e passages from Scripture) cited by me, and 
my conscience is captive to the Word of God; recant 
T will and can nothing, since it is neither safe nor 
honest to do ought against conscience,” ^ This once 
forever established the Sala Scriptura. 

This word of Luther spoken at Worms has often, 
unfortunately, been misconstrued, It has been in- 
ferred from it that Luther here demanded an unrc- 
stricted liberty of thought and conscience, according 
to which there is no such thing as an objective author- 
ity outside of ourselves, and man is responsible to no 
one but himself, his own subjective, arbitrary con- 
science. Tt is not to be denied that natural man would 
find his greatest delight in such an absolute freedom 
of thought and conscience, just as such freedom 
sooner or later always leads to a dissolution of mor- 
ality and religion but never serves to fortify the same. 
Such unrestricted individualism, centering only in 
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itself, divorced from all objective authority, was, 
perhaps, advocated by Italian humanism but never 
by Luther. This needs na further proof even though 
historians like Harnack saw fit to write: “The Ref- 
ormation protested against all formal, external au- 
thority in matters of religion, Thus Luther also 
protested against the authority of the letter of the 
Bible?" Whoever appeals to the confession of 
Luther at Worms in support of this deliberately 
closes his eyes to the fact that Luther expressly 
declared, “my conscience is captive to the Word of 
God? Here that authority is posited before which 
even conscience must bow. Wilhelm Walther truth- 
fully says: “It never entered the mind of Luther to 
deny ail authority in the Church. Rather, by dethron- 
ing the mass of false authorities to which men bowed 
during the Catholic period, he enthroned another 
authority as the only one duly authenticated, Indeed, 
only to this end did he militate against the infall 
ity of the Church Fathers, Popes, Councils, and un 
versities with such force, to make room for the 
Empress! who alone is worthy of all sovereignty, 
the Holy Scripture. Anyone to whom this must fist 
be proved lacks even elementary knowledge in the 
field of the history of the Reformation.” '* 

Tt might be more readily understood when some 
infer from Luther's words at Worms that at that 
time he recognized two sources of religious knowl- 
edge, namely, Scripture and human reason, for he 
said, convictus testimoniis scripturarum aut ratione. 
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evidente. To him rasio is usually human reason, Some 
took up this discovery with great joy and diligently 
examined it with the more innocent intention thereby 
to note a progress in Luther's development between 
Worms and his sojourn in the Wartburg and to estab- 
lish the fact that in the solitude of the Wartburg he 
came to the conviction, Sola Scripture. Others did so 
because they were reluctant to listen to Scripture 
alone and preferred to have their own reason accepted 
as the source of religious knowledge. For them it was 
a comfortable thought to shield themselves, as it 
seemed, behind Luther. If after the Diet at Worms 
Luther did speak a different language and accepted 
Scripture as the sole source of all religious knowledge, 
that could be interpreted as a step backward, and 
they could present themselves as the advocates of 
true progress. It is well known how Harnack loved 
to differentiate between high points and unfortunate 
regressions in the position of Luther. When he was 
at the high points he was free from every bondage of 
the letter, but when he regressed he again bowed to 
the sovereignty of the Scriptures and did so to such 
an extent that there was no longer any elbowroom for 
the human rao." 

But this opinion is wholly untenable for two rea- 
sons: It is neither permitted by Luther's usage of 
language, nor by his position toward Scripture before 
or after the Diet of Worms. Luther's way of speak- 
ing does not permit it, for Hans Preuss has most pro- 
foundly shown," that for him rario is not only a term 
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to designate the capacity to think, nor is it by any 
means only the designation of the reason of the nat- 
ural, unregenerated man and in so far the antithesis 
to the Spirit of God, to grace, and the gospel, but that 
rario is also often used by him in the sense of logical 
deduction or the logical cause. Luther's demand at 
‘Worms then means that he must be convinced from 
testimonies of Scripture or through logically correct 
deductions from such testimony before he can retract. 
‘That merely corresponds with his attitude toward the 
Scriptures before and after Worms. For Luther the 
question at Worms, as we have shown above, was this, 
‘whether the Pope, the Church, the Church Fathers, 
the Councils merit consideration as being authorita- 
tive in addition to or beyond the Scriptures, but never 
did he entertain the thought whether the ratio of man 
can be considered as such, Quite the contrary, his 
battle against Aristotle and his influence upon the- 
ology was at the same time a determined fight against 
every attempt to permit the human rario in any wise 
whatsoever to be accepted as an authority in matters 
of faith. 

Now only a few quotations to show that this 
would have been in diametrical opposition to what 
Luther immediately after Worms, expressed concern- 
ing his attitude toward Scripture, On April 28, thus 
ten days Inter, he wrote his well-known letter to 
Emperor Charles. In this Luther reports: “The 
Chancellor of Baden and Dr. Peutinger also labored 
with me, and 1 again proposed, as formerly, provided 
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only that 1 were instructed by Scripture or plain con- 
clusions (ue per literas divinas aut evidenti ratione 
docerer), Finally it was agreed that I should concede 
and entrust some selected articles to the judgment of 
an ecumenical Council. But 1, who was always hum- 
ble and zealously ready to do and to suffer all that 
in me lay, could not obtain his one concession, this 
most Christian prayer, thar the Word of Gad should 
remain free and unbound, and that I should submit 
my books to your Sacred Majesty and the Estates of 
the Empire on that condition, nor that in yielding to 
the decree of a Council I should not submit to any- 
thing contrary to the gospel of God, nor should they 
make any such decree, Tis seas she crus of she whole 
consroversy.” Luther then continues: “For God, the 
searcher of hearts, is my witness that Lam most ready 
to submit to and obey your Majesty either in life or 
in death, to glory or to shame, for gain or for loss. 
As 1 have offered myself, thus 1 do now, excepting 
nothing save the Word of God, in which not only (as 
Christ teaches in Matthew 4) does man live, but 
which also the angels of Christ desire to see (I 
Peter 1). As itis above all things it onght to be held 
free and unbound in all, as Paul teaches (LI Timothy 
2:9). It ought not 10 depend on human judgment 
mor 10 yield to the opinion of men, no matter how 
great, how numerous, how learned, and hone holy 
They are, Thus does St, Paul in Galatians. 1 dare to 
exclaim with emphasis, “If we or an angel from 
heaven teach you another gospel, let him be anath- 
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ema, and David says, ‘Put not your trust in princes, 
in the sons of men, in whom is no safety,’ Ps. 146:3. 
Nor is anyone able to trust in himself, as Solomon 
says, ‘He is a fool who trusts in his heart’; Prov, 
28:26, and Jeremiah 17, ‘Cursed is he who trust- 
eth in mar? . . . For to trust in man in matters of 
salvation is to give to the creature the glory due to 
the Creator alone.” " 

Not long after he had been brought from Worms 
to Wittenberg Luther wrote the treatise, Om Con- 
fession, whether the Pope has the poser 10 command 
ix (aot published until September), This reflects 
the word spoken at Worms on practically every page. 
‘Thus the Reformer says for instance in connection 
with Deut. 4:2, “But what is to add? (zuzun) other 
than to teach more, and ‘take away" (abri) than to 
teach less than the Scriptures teach? It cannot be said 
of the exposition, for the exposition makes neither 
more nor less but interprets what is written. Is that 
not a clear statement said against all men? What are 
the laws of the Pope other than mere additions, con- 
cerning which the Scriptures give the devil a special 
name, and call him in Hebrew ‘Leviathan,’ i €. one 
who adds to, who makes a thing more than it ought to 
be. Hence all who add man’s laws to God's law are 
most surely the enemies of God and disciples of Le- 
viathan.” " In connection with Isaiah 1:22, “To pour 
water into wine is to add man's teachings to God's 
Word, likewise to sell froth for silver.” ™ In connec- 
tion with Jeremiah 23:16, “O pope, O bishop, O par- 
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son, O monks, O theologians, how can you get by 
here? Do you think it is a small matter when lofty 
Majesty forbids what does not come from the mouth 
d God and something else that is not God's Word?” 
"God's Word is so hard shat it will suffer no addi- 
tions, that it alone will be or will not be at all. God 
may suffer it that unclean additions run through our 
works and lives but in His Word, which should 
cleanse me from all addition and filth, He can suffer 
no addition, or our lives would never become clean 
in all eternity.” “What else can Solomon intend 
with so many words (Prov. 4:24-27), do you think, 
than to keep us on the straight (schmurgleichen) path, 
that only God's Word and way may stand out before 
our eyes, and no bypath, be it to the right or to the 
left, good or bad. But now man’s teachings are but 
mere bypaths and not the divine way (Richt- 
sirasse).?" In his Rationis Latomianae Confutatio, 
written in June during his stay at Wartburg Castle 
and published in September, Luther declares: “I 
would rather drink from the fountain than from the 
brook — will you forbid this? A twofold fact moves 
me to do this. First, that I would have the Holy 
Scripture pure in its own power, untainted by any 
touch, even that of suintly men, and unmixed with 
any earthly spice.” ™ At the end of November the 
‘Reformer published his writing, On the Abuse of the 
Mass, At the beginning of this we read: “Therefore 
Jet the unreasonable sophiste, the ignorant bishops, 
‘monks, and parsons, the Pope with all his Gomorrahs 


Scmerukrs Lurun’s Sore Arem — 35 


know that we were not baptized in the name of Au- 
gustine, Bernard, Gregory, Peter or Paul, nor yet in 
the name of those from Paris but only in the name of 
Jesus Christ. Him only, and Him not otherwise than 
Crucified, and no other do we acknowledge as our 
Master. Paul does not desire that we should believe 
him or an angel, unless Christ lives and speaks in him. 
For we know well what the Fathers, the decrees, cus- 
tom and the delusions of the Pope contain and in- 
clude. What use have we for those of the Parisian 
guild when they write and say, ‘Such an article is 
offensive; it is against the faculty of Paris; itis con- 
trary to the articles put down by them,’ and the like, 
which can be praised only by effeminate children and 
uncouth blockheads, We do not hear that Bernard 
lived and wrote thus, We only hear that according to 
the Scripture he should live and write. The saints 
were subject to error in their writings and to sin in 
their lives; Scripture cannot err." Again, “It is not 
the Word of God because the Church says so, but 
because God's Word said so, therefore is the Church. 
‘The Church does not make the Word but is made by 
the Word.” " His tract On the Abuse of the Mass 
was followed by De Voris Monasticis Judicium in 
which he again underlined the sole authority of Scrip- 
ture 

Hardly had he returned to Wittenberg after he 
had restored quiet through his famous eight sermons 
when in March, 1522, he wrote his essay, To receive 
the Sacrament in both kinds. Here we read among 
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other things: “Dear brother, believe me I have expe- 
rienced it, the devil is not afraid of man's word or 
command. If he finds you on your deathbed, and 
You rest your conscience on the commandments of 
‘men and say, ‘This I am commanded by the Pope, 
Church, princes, etc, he will toss you off so that not 
even a footprint of you will be left. But if he finds 
that you defiantly cling to God's Word and say, “This 
did Christ command; here is His Word,’ you will 
make the world too narrow for him.” " During the 
summer he defended himself in a German as well as 
in a Latin treatise against the attack by King Henry 
VIII of England. 1 will quote only the brief word 
from the Latin writing, “They demand that we be- 
lieve them; 1 do not demand that men should believe 
me but that they should believe the clear words of 
God.” " From the German we quote: “But that he 
(King Henry) cites the statements of several of the 
Fathers and ridicules my arrogance that 1 alone would 
be smart whereas I am the greatest fool, does not 
affect me, For me it is enough that King Heinz can 
mot quote a single Scripture. . . Bur Z place against 
the sayings of all Fathers; all angele, men's, devils? 
artifice and word, the Scripture and the gospel. Here 
T stand, here I bid defiance, here I strut about 
God's Word for me is above everythings divine maj- 
esty stands by me (i. ey in and with the Word); 
therefore I sill not give a hair though a thousand 
Augustines, a thousand Heinze-Churches were alia 
against me, and am certain that the true Church with 
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me holds fast to the Word of God? And even 
before this time" he had written that precious word, 
which since 1520 might be called the motto of his 
work and all his life, “Free, free, free would ze and 
should we be in all things that are outside of the 
vriplure. Defiance to him who would stop ui? But 
in all other things his "conscience is bound by God's 
Word.” 
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But did not Luther's translation of the New Tes- 
tament appear in September of the same year, and do 
not the prefaces that are here prefixed to the New 
Testament asa whole, to the individual letters, and to 
Revelation contain statements concerning several 
books especially James and Revelation, which pre- 
suppose an entirely different evaluation of Seripture 
than the one we have been led to believe in what was 
said before? "* Attention has ever and again been 
called to this, and since it is Luther's opinion of the 
letter of James that above all seems to stand in direct 
contradiction to the results of our preceding invest 
zation, we take time and space to go into this matter 
somewhat in detail 
"The preface to the Epistle of St, James, as it 
appeared in the September Testament of 1522, reads 
thus? “Though this Epistle of St. James was re- 
jected by the ancients, I praise it and regard it as a 
ul book, because it sets up no doctrine of men and 
lays great stress upon God's law. But to state my own 
ion about it, though without injury to anyone, I 
consider that itis not the writing of any apostle. My 
reasons are as follows: 
First: Flatly in contradiction to St, Paul and all 
the rest of Scripture it ascribes righteousness to works 
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and says that Abraham was justified by his works in 
that he offered his son Isaac, though St. Paul, on the 
contrary, teaches, in Romans 4 that Abraham was 
justified’ without works, by faith alone, before he 
offered his son and proves it by Moses in Genesis 15. 
Now, although this Epistle might be helped and a 
gloss be found for this work-righteousness, it cannot 
be defended against applying to works the saying of 
Moses in Genesis 15, which speaks only of Abraham's 
faith and not of his works, as St, Paul shows in Ro- 
mans 4. This fault, therefore, leads to the conclusion. 
that it is not the work of any apostle, 

“Second: Its purpose is to teach Christians, and. 
in all its teaching it does not once mention the Pas- 
sion, the Resurrection, or the Spirit of Christ. ‘The 
‘writer names Christ several times hut he teaches noth- 
ing about Him and only speaks of common faith in 
God. But it is the duty of a true apostle to preach 
about the foundation of faith, as He Himself says, 
in John 15, "Ye shall bear witness of me.’ All the 
genuine sacred books agree in this that all of them 
preach Christ and deal with Him, That is the true 
test by which to judge all books when we see whether 
they deal with Christ or not, since all the Scriptures 
show us Christ (Romans 3), and St. Paul is deter- 
‘mined to know nothing but Christ (I Corinthians 15). 
What does not teach Christ is mot apostolic even 
though St. Peter or Paul taught it; again, what 
preaches Christ would be apostolic even though Judas, 
‘Annas, Pilate, and Herod did it. 
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But this James does nothing more than to drive 
to the law and its works; and he mixes the two up in 
such disorderly fashion that it seems to me he must 
have been some good, pious man, who took some sty- 
ings of the apostles" disciples and threw them thus on 
paper; or perhaps they were written down by some- 
onc else on the basis of his preaching. He calls the 
law a ‘law of liberty! though St. Paul calls it a law 
of slavery, of wrath, of death, and of sin (Galatians 
3, Romans 7) 

“Moreover, in chapter 5 he quotes the sayings of 
St, Peter, Love covereth the multitude of sins? (I 
Peter 4) and, ‘Humble yourselves under the hand of 
God! (I Peter $), and of St. Paul (Galatians 5), ‘The 
Spirit usteth against hatred,’ and yet, in point of 
time, St. James was put to death by Herod, in Jeru- 
salem, before St. Peter. So it seems that he came 
Jong after St. Peter and Paul. 

“In a word, he wants to guard against those who 
relied on faith without works and is unequal to the 
task in spirit, thought and words, and wrests the 
Scriptures and thereby resists Paul and all Scriptures. 
and would accomplish by insisting on the law what 
the apostles accomplish by inciting men to love. 
‘Therefore I cannot put it among the chief books 
though I would not thereby prevent anyone from 
putting it where he pleases and regarding it as he 
pleases; for there are many good sayings in it” 

To the preface of the whole New Testament of 
1522 we find added, with the special heading, “What 
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are the true and best books of the New Testament,” 
the following section:** 

“From all this you can now judge all the books 
and decide which are the best among them. John’s 
Gospel and St. Paul's Epistles, especially that to the 
Romans, and St. Peter's First Epistle are the true 
kernel and marrow of all the books. They ought 
rightly to be the first books, and it would be advisable 
for every Christian to read them first and most and 
by daily reading make them as familiar as his daily 
bread. 

“In them you find not many works and miracles 
of Christ described, but you do find depicted in mas- 
terly fashion how faith in Christ overcomes sin, 
death, and hell, and gives life, righteousness, and 
salvation, This is the real nature of the gospel, as 
you have heard. 

“LF 1 had to do without one or the other — either 
the works or the preaching of Christ — I would rather 
do without His works than His preaching; for the 
works do not help me, but His words give life as He 
himself says. Now John writes very little about the 
works of Christ but very much about His preaching, 
while the other Evangelists write much of His works 
and little of His preaching; therefore John’s Gospel 
is the one, tender, true chief Gospel, far, far to be 
preferred to the other three and placed high above 
them. So, too, the Epistles of St. Paul and of St. Peter 
dar surpass the other three Gospels: Matthew, Mark, 
and Luke. 
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“In a word, St. John's Gospel and his First Epis- 
tle, St. Paul's Epistles, especially Romans, Galatians, 
and Ephesians, and St, Peter's First Epistle are the 
books that show you Christ and teach you all that is 
necessary and good for you to know even though you 
Were never to see or to hear any other hook or doc- 
trine, Therefore St. James’ Epistle is really an epistle 
of straw compared to them (eyn rechte stroem Epistel 
‚gegen sie); forit has nothing of the nature of the gos- 
pelabout it. But more of this in other prefaces.” 
‘Since in the later editions of his New Testament 
Luther did not repeat this section, some argued that 
in later years he changed his opinion concerning the 
Epistle of St. James. But this is not correct. Wi 
helm Walther of Rostock showed that fact in his 
article, “Luther's Later Opinion Concerning the 
Epistle of James?" "* He based his arguments on 
notes that Luther added to his copy of the New Tes- 
tament of 1530. These notes are plain enough. With 
reference to James 2:12 Luther remarked, “O this 
chaos!” with reference to James 3:1, “Oh, if you had 
observed this likewise? (and had not tried to be a 
teacher)! But we have still better proofs than these 
notes quoted by Walther. In the Table Talks we find 
this remark of the year 1532:** “Many have tried 
hard (valde sudans) to make James agree with Paul, 
as also Melanchthon did in his Apology, but not seri- 
ously (serios does that mean guccessfully?), These 
do not harmonize: Faith justifies, and faith does not 
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justify. To him who can make these two agree I will 
give my doctor's cap and Tam willing to be called a 
fool.” The strongest remark is from the year 1540 
(2) “Only the Popists accept James on account 
of the righteousness by works, but my opinion is that 
it is not the writing of an apostle, especially because 
it calls faith body and the works, soul. This is appar- 
ently absurd and against Scripture. Some day I will 
use James to fire my stove (Ich werde einmal mit 
dem Jekel den offen hitzen). We can adorn and 
excuse it, but only with great difficulties,” From the 
year 1542 we find this notation" “The Epistle of 
James we have thrown out from this sclibol ( Witten- 
berg) because it has no value (dem sie soll nichts). 
It has not one syllable about Christ. It does not even 
mention Christ once except in the beginning. 1 hold 
itis written by some Jew who heard only a dim sound 
concerning Christ but no clear, distinct message (zel- 
cher wohl hat hoeren lacuten von Christo, aber nicht 
gar zusammen schlagen); and because he had heard 
that the Christians put great emphasis on faith in 
Christ, he thought, I will oppose them and emphasize 
works. And this he did. OF the Passion and the Res- 
urrection of Christ, this heart of the preaching af all 
apostles, he does not say a word. Then, there is no 
order nor method. Now he speaks of clothes, now of 
wrath, jumps from one thing to another. He uses 
this simile: As the body does not live without the soul, 
so faith is nothing without works. O Mary, Madon- 
ma! What a poor simile! He compares faith with 
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body while it should rather be compared with soul. 
Already the ancients saw this, therefore they did not 
number this Epistle with the Catholic Epistles.” And 
again‘ “Here at Wittenberg we nearly thrust James 
out of the Bible.” In a disputation in 1543 Luther 
refused to accept a quotation from James because 
this Epistle lacks the necessary authority.” 

Now does this evaluation of the Epistle of James 
endanger any of the preceding results of our investi- 
gation concerning Luther’s attitude toward Scripture? 
By no means, One must read these quotations in their 
full context then it becomes apparent that Luther did 
not class this epistle among the canonical writin 
all, however, that we heard him say about his attitude 
toward the Bible refers to the canonical books. How 
cun Luther's opinion about a non-canonical book 
change our findings concerning his attitude toward 
the canonical books? We may personally reject 
Luther's opinion about the canonicity of James, we 
may even stand in horror becuse of a word such as 
this, “ch werde einmal mit dem Jekel den Ofen 
heizen,” but this gives us no right whatsoever to per- 
mit ourselves to be influenced in the least by his judg- 
ment concerning a non-canonical writing when we 
are about to answer the question as to his attitude 
toward the canonical writings. Only a little fairness 
is necessary to see that we must rule out all the 
objections against our results as far as they are based 
‘on Luthers opinion concerning James. That He- 
brews, James, Jude, and Revelation were not consid- 
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ered canonical by Luther is also proved by the fact 
that in his September Testament he did not add 
numbers to them and that he put a space between 
them and the others and thus made it quite obvious to 
everyone that in his estimation these four books do 
not stand on the same level with the other New Tes- 
tament books. In the complete Bible of 1534 this is 
made even more pronounced by the fact that in the 
index of the Biblical books they are dealt with in the 
same way as the Old Testament Apocrypha." 

And as für as the statement-is concerned that 
James is “a letter of straw,” it certainly does not 
Speak well of the scientific trustworthiness of all those 
Protestant writers who hold this expression up as a 
proof for Luther's changed attitude toward Scripture. 
Especially since Kahnis in his Lutheriiche Dogmatik 
(IL, 1428.), under his mighty array of proofs for 
Luther freedom concerning Scripture, quoted this 
statement,“ many Lutheran writers thoughtlessly or 
under the influence of their liberal bias adopted it 
until it became nearly a household word with them 
when they characterized Luther's attitude toward the 
Scripture. They not only forgot that James was not a 
canonical writing to Luther; they also overlooked 
the fact that according to the context the stitement is 
mot an absolute statement. Only when one compares 
James with John and Paul and Peter can it, according 
ta Luther, be called a letter of straw because it speaks 
so little of Christ and His redeeming work. And at 
the same time, when Luther put down this statement, 
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he conceded that it contains eje! guter Sprusche. In 
1917 Wilhelm Walther said?" "It is a strong mis- 
representation of Luther's statement if one writes, 
Luther called the Epistle of James a stroherne Epis- 
tel. With the same right Catholic writers declare that 
Luther considered gross immorality a thing of little 
importance because he once wrote, blasphemy is such 
a terrible thing that compared with it ‘a sexual sin 
is only a trifle? ” 

In the Introduction to the Epistle-of James we 
also find these words: “All the genuine sacred books 
agree in this, that all of them preach Christ and deal 
with Him, That is the true test by which to judge 
all books when we see whether they deal with Christ 
or not, since all the Scriptures show us Christ (1 Cor. 
15). What does not teach Christ is not apostolic even 
though St, Peter or Paul taught it; what preaches 
Christ would be apostolic even though Judas, Anna, 
Pilate, and Herod did it.” Luther did not first come 
to realize in 1522 that everything in Scripture de- 
pends upon that which teaches Christ. He expressed 
this view already in his first exposition of the Psalms, 
1513-1514, Already there we read, “I see nothing 
in Scripture but Christ crucified” (Ego mon intelligo 
ënn in Seriptura nisi Christum crucifisum) " and 
in a fragment of a sermon delivered on November 
11, 1515, Luther says: “He who would read the Bible 
must simply take heed that he does not err, for the 
Scripture may permit itself to be stretched and led, 
but let no one lead it according to his affects but let 
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him lead it to the source, i. c- the cross of Christ 
Then he will surely strike the center; "* and in his 
Exposition of the Penitential Psalms, 1517, he says 
in conclusion: “This I confess for myself, whenever I 
found less in the Scripture than Christ I was not satis- 
fied; whenever I found more than Christ, I never 
‘became poorer myself, so that even that seems true to 
me, that God, the Holy Spirit, does and will know no 
‘more than Jesus Christ, as he says of Him, He will 
glorify me.” "* And according to Luther also in the 
Old Testament writings Christ ean be found. 

The thought itself is not new. Erasmus already 
said, “Nothing is to be sought in Scripture but 
Christ.” But the viewpoint is new, Tor Erasmus 
Christ was the center of the Scriptures because he is 
the best model of the moral life; for Luther, because 
He is the crucified and risen One who brought about 
Forgiveness, righteousness, and life and gives it to us, 
as he continues in his Exposition to the Psalms, 1517, 
“Christ is God's grace, mercy, righteousness, truth, 
wisdom, power, comfort, and salvation, given us of 
God without any merit.” " We speak of this at this 
place for the reason that some have interpreted the 
sentence, “What teaches Christ" in connection with 
the Old Testament as though, according to Luther, 
only that in the Old Testament came into being under 
divine influence of which it can be said that it teaches 
Christ. That is a serious misunderstanding. It is not 
a matter of the origin of the Old Testament Scripture 
and its parts but of the value and the significance 
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which it still has for the Christian. That the Old 
Testament, too, in its totality, in the opinion of 
Luther, was the Word of God needs no further 
proof. Yet, let this at least be quoted from his Intro- 
duction to the Old Testament: “I beg and faithfully 
warn every pious Christian not to stumble at the sim- 
plicty of the language and the stories that will often 
meet him there. He should not doubt that, however 
simple they may seem, there are the very words, 
works, judgments, and deeds of the high Majesty, 
power, and wisdom of God; for this is Scripture, and 
it makes fools of all the wise and prudent and stands 
open to the small and foolish (Matt. 11:25). There- 
fore let your own thoughts and feelings go and think 
of the Scriptures as the loftiest and noblest of holy 
things, as the richest of mines, which can never be 
worked out, so that you may find the wisdom of God 
that He lays before you in such simple and foolish 
‘guise, in order that He may quench all pride, Here 
you will find the swaddling clothes and the manger 
in which Christ lies, and to which the angel points 
the shepherds. Simple and little are the swaddling 
clothes, but dear is the treasure, Christ, that lies in 
tem" 
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And now just a few examples to prove that sub- 
sequently the Scriptures were still of binding author- 
ity for Luther. 

We recall, in the first place, the determination 
with which in the Sacrament controversies following 
1524, he clung to the Est of the Words of Institu- 
tion as Christ's own word and the way in which he 
expressed himself in this matter. As early as 1523 he 
wrote in Vom Anbeten des Sskraments: “Beware of 
this; forget knowledge and understanding that are 
so vainly exercised as to how it is possible for flesh 
and blood to be present, and because they cannot com- 
prehend it refuse to believe it. Hold fast to the word 
that Christ spoke, ‘Take, this is my body, this is my 
blood? We must not wickedly trifle with God's words 
as those who, without any clearly expressed warrant, 
want to give another meaning to some word differing 
from its natural meaning, as those do who sacrileg- 
iously try to twist the word is into meaning “it sig- 
nifes and so distort this statement of Christ, ‘This 
is my body,’ that itis to mean, ‘this signifies my body." 
But we shall and will simply stand by Christ's words; 
He will not betray us, and we will repel such error 
with no other sword than the fact that Christ does 
not say, ‘this signifies my body, but this is my body.” 

[2] 
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For if such evil frivolity be permitted in one place 
30 that we could say, without any foundation in Serip- 
ture, that 4’ means ‘signifies,’ there would be no 
protection against a similar interpretation in any other 
case, and all Scripture would be nullified because 
there would be no reason why such wicked trifling 
could be permitted in one case and denied in 
another.” ® 

When in the following year (1524) he published. 
his Brief an die Christen zu Strassburg he wrote the 
well-known words: “This I will confess, that during 
a period of five years I would have regarded it as a 
great service if Dr. Carlstadt or anyone else could 
have shown me that there was nothing but bread and 
wine in the Sacrament. In this matter 1 suffered 
severe temptations and I twisted and turned and 
would gladly have escaped in this way because I saw 
clearly that by such means I could have given the 
papacy the hardest blow. There were two who wrote 
to me far more adroitly than Dr. Carlstadt and 
without twisting the words in this fashion according 
to their own imagination. Bue I am captive, 2 cannot 
escape, the text is 100 powerful and will not permit 
its meaning 10 be altered by arguments? 

Because Carlstadt maintained that the Words of 
Institution would be complete even if the words, 
“This is my body, which is given for you,” were not 
included, Luther attacked him in his book, Wider die 
himmlischen Propheten, 1524-1525, with this state- 
‘ment: “What do you think? Is that not a mad, pre- 
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sumptuous spirit that seizes God's Word so impu- 
dently and extracts from it whatever it wants? Now, 
since these spirits boast that they will not say one 
word but will prove it by clear texts, we will have to 
deal with him in the sume way that he deals in bis 
own book with his poor Mr. Gemser and says, show 
proof, show Scripture passages, you must compel, 
force, frighten, and carry on so that there is no escap- 
ing you, etc. So we will properly use his own rule 
and say, Dear Spirit, you say that there are here two 
statements, the first, this statement, "Tis is my body, 
‘ohich is given for you is a separate statement and is 
not connected with the other. We pray you make us 
‘who see blind and show proof, show Scripture pas- 
sages, force and compel us to acknowledge thus, How 
then, how then? Come, in God's Name, show us one 
tord that says clearly and states incontrovertibly that 
this statement is a separate one, and we will believe it, 
‘Will you not? Then where is your spirit? Where 
your God? Is he asleep? Or has he been overthrow: 
Marvelous! Dear children, how dumb and silent the 
spirit who writes so many books is on this point, and 
that he does not bring one word to prove that this 
statement is a separate statement! — Therefore this 
is our basis: Where Holy Scripture establishes some- 
thing that must be believed, there we must not evade 
the natural meaning of the words nor wrest them 
from the connection in which they stand unless an 
express and clear article of faith compels us to ar- 
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range or interpret the statement otherwise. Lf we 
acted differently, what would become of the Bible?” " 

‘Two years later, when the controversy concerning. 
the Sacrament flared up again, Luther wrote his 
notable book Dass diese Worte Christi “Das is mein 
Leib? noch fest stehen, wider die Schwarmgeister. In 
this, among other things, he emphasizes the fact that 
Scripture does not contradict itself, and that some 
things that may seem contradictory to us need not be 
contradictions in God's sight. He says: “Here, then, 
is the famous foundation about which they drivel the 
most to others and on which they insist most rigidly 
when they say that these two statements contradict 
cach other; that Christ is set down in heaven and that 
His body is in the Communion, but do not prove it. 
They prove, indeed, that these two statements and 
their reason contradict each other. But it is not nec- 
essary to prove that, I could have assured them of 
that fact just as well. For that you say Scripture con- 
tradicts itself means nothing. Who cares about your 
opinion? But I would honor it and praise it if you 
could prove it by Scripture or otherwise. They will 
have to let it go, so that the text remains unshaken, 
‘This is my body? If we have gained this point, that 
Oecolampadius cannot prove his assertion nor show 
how Scripture is contradictory in God's eyes, which 
he can never do, then the whole matter is settled, and 
we have preserved everything. For if this remains 
that the words, ‘This is my body,’ continue to stand, 
then Christ’ body is in the communion, and the state- 
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ment of John 6, ‘the Besh profiteth nothing, will take 
its proper place. Then wonders enough will take 
place, the Sacraments will not be merely simple signs, 
and all their mob, which is so numerous, shall seater 
and fly away like dust before the wind. For I know 
full well that we dare not regard Christ's body and 
blood as a useless or trivial thing.” “If we should, 
however, permit our reason and sight to judge the 
articles of our faith and Scripture, as Oecolampadius 
here does, then every part of Scripture is, indeed, 
contradictory to the rest.” — For the text that states 
that Mary is a mother and a virgin contradicts the 
text that says: Increase and multiply, further, “I will 
make him an helpmeet for him.’ If 1 should, there- 
fore, deny that she was a virgin and proclaim that 
Scripture was contradicting itself, the rejoinder could 
properly be made; Yes, for you and your reason it is 
a contradiction but tell me how it is a contradiction 
before God, So also that Christ’s body is in heaven 
and in the Communion is a contradiction according 
to Occolampadius, and so it seems in his eyes, But we 
do not wish to hear his opinions but to hear what God 
says and how it appears to God. There he lies help- 
less and yet he must do something if his teaching is to 
be certain and sure. Here let them answer. Here let 
them see how they will destroy themselves. But they 
do nothing. Presently they will growl and whistle 
another tune that men should not see into what sort 
of a blind alley they have been forced.” " 
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The following year Luther published his Vom 
Abendmahl Christi. Bekenntnis. In this he says con- 
cerning the Words of Institution, “These words were 
spoken by the mouth of God even though the fanatics 
do not value them more than if they had been spoken 
bya vagabond ora drunkard.” And a little farther 
on he adds: “We poor flesheaters must, nevertheless, 
continue to wonder how it comes about that such 
mighty braggarts and boasters are not able to produce 
anything against these poor, miserable five words 
except a mere naked, haughty contempt, But with 
such words they testify against themselves, showing 
what spirit they are of and how they value God's 
words when they inveigh against them as five poor, 
miserable words. That is, they do not believe they 
are God's words. For if they believed they were 
Gods words they would not call them poor, miser- 
able words bus would regard such words and titles 
as greater than the whole world and would fear and 
tremble before shem as before God himself. For 
whoever despises a single word of God does not 
regard any as important. lf they were to inveigh 
against our comprehension and misunderstandings 
amd not against God's words it would be tolerable, 
But how are those treated who do not regard these 
miserable words as miserable but deem them splendid, 
glorious, mighty, and terrible? What shall be done 
with them? We must also regard them as miserable 
fools who cannot despise these words nor set them 
aside. Since 4s? cannot here mean ‘signify,’ and ‘my 
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body! and the statements ‘the flesh profiteth nothing,’ 
“Christ sits in the heavens? cannot be twisted, and no 
valid reason be given for understanding the words in 
a different sense from their natural one, as we saw 
above, we have to insist and unalterably maintain that 
these are nothing less than ihe clearest, most certain, 
sweet words of God that cannot deceive us nor 
foil us 

As late as 1544 he wrote in his Kurzes Bekenntnis 
vom heiligen Sakrament: “It is mot certain that he 
soho does not or will not believe one article correctly 
(after he has been taught and admonished) does not 
believe any sincerely and with the right faith. And. 
whoever is so bold that he ventures to accuse God of 
fraud and deception in a single word and does so will- 
fully again and again after he has been warned and 
instructed once or twice will likewise certainly ven- 
ture to accuse God of fraud and deception in all of 
His words, Therefore it is true, absolutely and with- 
out exception, rbat everything is believed or nothing is 
believed. The Holy Ghost does not suffer Himself to 
be separated or divided so that He should teach and 
cause to be believed one doctrine rightly and another 
falsely,” 

Te was not only in connection with the Sacrament 
that Scripture was for Luther the absolute and uncor- 
rupted authority. Throughout the following years he 
held to the same view. We shall cite a few examples 
— some taken from the period of the Sacramental 
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controversies, and some from the years following up 
to the time of his death. 

"The following passage belongs to the year 1524: 
“He js called a prophet who has received his under- 
standing directly from God without further interven- 
tion, into ohase mouth the Holy Ghost has given the 
words. For He (the Spirit) is the source, and they 
have no other authority than God.” "* 

In the exposition of the Second Epistle of St. 
Peter, of the same year, is the statement: “Says Peter, 
‘what has been written and proclaimed in the Prophets 
has not been imagined nor invented by men, but holy 
and devout men have spoken it through the Holy 
Ghosn 

Between 1524 and 1526 Luther held his Praelec- 
tiones in prophetas minores, In these, in the cxposi 
tion of Jocl, he says: “The prophets do not state what 
they imagined and thought good but hat they Zei 
heard from God himself and what He, who had cre- 
ated all things, disclosed to them either through 
dreams or vision; this they reveal and display to us. 
Consequently they are true hearers of God's Word, 
for the eternal, almighty God, the Spirit of God gov- 
erns their hearts and tongues.” * 

In the year 1526, commenting on Jeremiah 23, 
Luther wrote, God's Word is not for jesting. If 
on are not able to understand it, take off your hat 
before u» ** 

In his Declamationes in Genesin, of 1527, he em- 
again and again: Even if we do not grasp 
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the reason for what is written we honor the Holy 
Ghost and trust that he knows better, "* 

Between 1530 and 1533 Luther preached on 
weekdays on John 6 to & Here he repeatedly em- 
phasized the thought that the Word of God is the 
touchstone (Priifstein, Streichstein), the rule and 
plumbline, that tells us what should be preached and 
whether itis in agreement with God's will and reve- 
Iation.'“ The sume thought is expressed in the ser- 
mon preached on August 11, 1532. 

In Praclectio in Psalmum 45, of 1532, he asks, If 
one could attain to these [divine] things by his reason. 
and senses, what need would there be for faith, what 
need for a Scripture that is given us from above 
through the holy Ghost? . . . “In theology only one 
thing is necessary: that we hear and believe and con- 
clude in our heart: God is truthful, however absurd 
what He says in his Word may seem to our rea- 

Tn the Sermon on the Christian Armor, of 1532, 
we read: “When the devil has succeeded in bringing 
matters so far that we surrender one article to him, 
he is victorious, and it is just as bad as though all of 
them and Christ himself were already lost, After- 
ward he can unsettle and withdraw others because 
they are all intertwined and bound together like a 
golden chain, so that if one link be broken, the whole 
chain is broken, and it pulls apart. And there is no 
article that cannot be overthrown if it once comes to 
pass that reason intrudes and tries to speculate and 
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learns to turn and twist the Scripture so that it does 
agree with its conclusions. That penetrates like a 
‘sweet poison.” "* Tt is true that this is said concerning 
the articles of faith and not about Scripture, but any- 
one who is familiar, even to a small degree, with 
Luther knows that what he states concerning the arti- 
cles of faith, in his opinion, applies as well to 
Scripture. 

The years 1532 and 1533 brought Luther's lec- 
tures on the Psalmi Graduum. In these we read: “Not 
only the words but also the diction used by the Holy 
Ghost and the Scripture is divine (Nom sofum enim 
vocabula, sed et phrasis est divina, qua Spiritus sanctus 
et Scriptura sde": In April, 1533, Luther 
preached at Torgau and explained the Creed. Here he 
again and again emphasized the sole authority of 
Scripture in all matters belonging to the truths men- 
tioned in the Creed, especially concerning the unity 
and the trinity of God and the virgin birth.!"* 

From the year 1534 we note this declaration: 
“As Moses is the source from which all the holy 
prophets and apostles have drawn the divine knowl- 
edge and power of redemption and of the way of 
salvation through the inspiration, (beneficio) of 
the Holy Ghost, so we cannot arrange our labors 
better or more correctly than if we lead the students 
and scholars to the same source and seed of divine 
wisdom, which the Holy Ghost has sown shrough 
Moses, in such a manner that no reason nor strength 
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of human understanding can acknowledge or under- 
stand itapart from the support of the Holy Ghost? 

In 1535 Luther's Lectures on Galatians, deliv- 
cred in 1531, were published. In these he said: “This 
vice lies in us that we admire persons and respect 
them more than the Word while God desires that we 
adhere to and have our mind fixed alone upon the 
very Word. . . He does not want us to admire or 
adore the apostolate in Peter and Paul but Ghrist 
toho speaks in them and the very Word of God which 
comes from their mouth.” In speaking of the occur- 
rence at Antioch (Gal. 2:11-14) Luther concedes that 
even prophets err and fail but only when they speak 
in their own spirit, nat inspired by the Holy Ghost, 
as Nathan did when out of his own spirit (ex suo 
spiritu) he told David that he should build a house 
for the Lord. “This prophecy was immediately cor- 
rected by divine revelation.” Here Luther declares 
that even Gal. 3:16, a passage so often ridiculed, was 
"written out of genuine apostolic spirit and under- 
standing, and repeats that it is impossible that Scrip- 
ture should contradict itself, and that a single title 
of Scripture is of greater importance than heaven and 
earth. Scripture he calls the queen that alone should 
pu 

Beginning with 1535, Luther delivered Lectures 
on Genesis that continued almost to the time of his 
death. In them there is a great number of passages 
that state the sole authority of Scripture and that 
Scripture is written by the Holy Ghost. Since we 
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shall later, in another connection, refer to some of 
them we here mention only these few: In comparing 
Genesis with the stories of Latin and Greek writers 
Luther says, “lt must be observed, however, that 
another one is the author of this book, namely the 
Holy Ghost”; or in explaining Gen. 26:19-21 he 
says, “The Holy Spirit wanted to write this to teach 
us.” and in connection with Gen. 29:16-20, he 
remarks that it is the Holy Ghost who wrote it. 

From the years 1537 and 1538 we have sermons 
on the first two chapters of the Gospel of John. In 
these Luther said: “These are speeches of the Holy 
Ghost taken from Moses (Genesis 1: God said, “Let 
there be light”) that can be comprehended by no 
human reason nor wisdom, not even the highest. 
‘Therefore we should not ask our reason but give the 
honor to the Holy Ghost that what he says is divine 
truth, and believe his Word, blind, even putting out 
the eyes of our reason.” In 1538 to 40 followed 
the sermons on the third and the fourth chapter of 
John's Gospel, Arriving in his explanation at John 
3:23£., he began this way: “This is a rather unim- 
portant story, therefore we shall not devote much 
time to its explanation; indeed, 1 do not know how to 
say much about it. But since it is written by the Holy 
Spirit, we cannot well pass by this text but will treat 
it to some extent.” 

The little treatise, Die drei Symbola oder Be- 
kenntnis des Glaubens Christi, was written in 1538. 
In this Luther discusses the meaning of Genesis 
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and rejects the interpretation of this passage which 
had been held by the Jews, that it was a “pluralis 
‘majestaticus” He says: “And even if such swindle 
and evasion is accepted by men, do I have to believe 
the Jews when they affirm wrongly that Scripture is 
thus to be understood? And I see standing before 
my eyes clear and mighty Scriptures, plain words, 
that have taken my conscience captive so that 1 could. 
from them even for an angel from 
In the same connection he remarks con- 
cerning Psalm 2:7, which he quotes: “Whether the 
Jews are so exceedingly wicked that they distort such 
passages or ignore them, is beside the question, Their 
objections are nothing but their own imagination, 
without any Scriptural warrant, invented for the pur- 
pose of evasion. But here is the decloration and 
Scripture that cannot be overthrown by human specu- 
lation.” ** He immediately adds the statemen 
“When we want to be so proud and presumptuous as 
to judge according to our reason that God in His 
divinity must consist of a single person, though we 
have not seen Him, nor can anyone see him, and 
though we have the testimony of Scripture that there 
are three persons in the Godhead, then we ard inso- 
lent fellows, who value our poor blind reason more 
than the statements of Scriptures, For the Scriptures 
of God are His own witness concerning Himself, and 
our reason cannot know the divine nature but still 
wants to judge concerning that about which it knows 
nothing.” 
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In 1538 and 1539 Luther wrote his powerful 
book Von den Conciliis and Kirchen and published it 
in 1539. In this he says: “If anyone would see still 
farther that the dear holy fathers were men, let him 
read the little book on the four chapters to the Corin- 
thians by Dr. Pommer, our pastor. From it we must 
earn that St. Augustine was right when he said 
that he will not believe any of the fathers unless he 
has the Scriptures on his side, Dear Lord God, if the 
Christian faith were to depend on men and be 
founded in human words, what were the need for the 
Holy Scriptures, or why has God given them? Let 
us draw them under the bench and lay the councils 
and the fathers on the desk instead! Or if the fathers 
‘were not men, how shall we men be saved? If they 
‘were men, they must also have thought, spoken, and 
acted sometimes as we think, speak, and act, and then 
said, like us, the prayer, ‘Forgive us our trespasses,” 
especially since they have not the promise of the 
Spirit, like the apostles, and must be pupils of the 
apostles . , , When they build without the Scrip- 
tures, i. e, without gold, silver, precious stones, they 
have to build wood, straw, and hay; therefore we 
must follow the judgment of St. Paul and know how to 
distinguish between gold and wood, silver and straw, 
precious stones and hay.” * 

‘During the last years of his life Luther published 
three writings against the Jews. The last one bears 
the title, Von den letzten Worten Davids (11 Samuel 
23). In this Luther cannot repeat often enough that 
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Holy Scripture is the work of the Holy Ghost, Space 
permits the inclusion of only two passages. 

“Here (I Samuel 23:2, ‘The Spirit of the Lord 
spake by me, and His word was in my tongue?) it 
becomes too marvelous and soars too high for me. 
God grant that I may at least partially attain to it, 
for he here begins to speak of the Holy Triune essence 
of the divine Godhead. First he mentions the Holy 
Ghost; to Him he ascribes all that the prophets fore- 
tell. Tt is these and similar statements to which St 
Peter refers in the II Epistle 1:21, ‘For the prophecy 
came notin old time by the will of men, etc.. There- 
fore we sing in the Creed, concerning the Holy Ghost, 
"Who spake by the Prophets? So we refer all of 
Scripture to the Holy Ghost? — In the sume way 
he refers to Dan. 7:13, 14, "So it is the Spirit who 
speaks through Daniel, for such secret thing no one 
could know if the Holy Ghost had not revealed it 
through the prophets as we have frequently said 
before, that Holy Scripture has been spoken by the 
Holy Ghost 

In his Enorratio Capitis Noni Esaiae, of 1543-44 
(printed 1546), he confesses: “I am much displeased 
with myself and I hate myself because I know that 
all that Scripture says concerning Christ is true, that 
there is nothing besides it that can be greater, more 
important, sweeter or joyful, and that it should intox- 
icate me with the highest joy because 7 see that Scrip- 
ture is consonant in all ond through all and agrees 
swith itself in such a measure that it is impossible to 
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doubt the truth and certainty of such a weighty matter 
in any detail —and yet Lam hindered by the malice 
of my flesh and Tam ‘bound by the law of sin’ that 
T cannot let this favor permeate into all my limbs and 
bones and even into my marrow as I should like.» t 

On January 17, 1546, Luther preached his last 
sermon in Wittenberg." Te is necessary to read that 
sermon, in which he speaks more disparagingly of 
reason than ever before, to see how at the very end of 
his life he clung to the literalness of Scripture as the 
only authority in matters of faith. 


5. Lee Never Apwrrrzo Any Error 
1x Scairrunz 


tis true that some have maintained that there are. 
three or even four passages in which Luther admits 
that Scripture has erred, 

1. In his Lenten Postil, published in 1525, he 
thus explains Romans 12:6: “Has any the gift of 
prophecy, let it be according to the analogy of faith.” 
Here he distinguishes between prophecy and proph- 
cy. “Prophecy is of two kinds. One speaks of future. 
events, as did all the prophets of the Old Testament 
and the apostles, The other form is the explanation 
of Scripture, as is std in I Cor. 14, "greater is he that 
speaketh with tongues.’ But since the gospel is the 
final proclamation and prophecy of the last day, 
wherein all are openly taught what will then take 
place, I believe St. Paul here refers to that form of 
prophecy to which he refers in I Cor, 14, namely, the 
explanation of the Scripture. For such prophecy is a 
common, permanent, profitable gift of Christians. 
Such prophecy, however, is rare.” — “But mark the 
Fact that St, Paul does not greatly value the prophecy 
that speaks of future events, as that which has existed 
in recent times, that of Lichtenberg, of the Abbot 
Joachin, and, in addition, almost the entire Apo- 
calypse. For such prophecy, no matter how it pleases 
curiosity in showing: what shall befall kings, princes, 
and other estates of this world, nevertheless, is a 

n 
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needless prophecy in the New Testament, for it 
neither teaches nor improves Christian faith. So itis 
about the least of God's gifts, and the desire for it 
‘may come from the devil. But to explain Scripture is 
the noblest, highest, and greatest gift of prophecy. 
For all the prophets of the Old Testament have 
chiefly deserved the name because they prophesied 
concerning Christ (as Peter says, Acts 4 and I Peter 
1). Furthermore, because they guided the people in 
their day by the right explanation and understanding 
of God's Word rather than because they occasionally 
proclaimed something concerning kings and worldly 
princes, which they did only seldom and in äich 
they often erred. But the other form of prophecy 
they exercised daily and were not deceived. For 
faith does not err in those whose prophesying is like 
theirs jr 

But does Luther really say that in their rie: 
that have been transmitted to us the prophets erred in 
their statements when they prophesied future events 
concerning kings and other worldly matters? That is 
after all the only question with which we are here 
concerned. Dr. Wm. Walther of Rostock, the great 
Luther scholar, remarked concerning this pasage:!"* 
“This evidently means to say that they did not posess 
the ability to foresee future events by the direct inspi- 
ration of the Holy Ghost, but that this ability, even 
for those possessed of the Spirit of God, is rather an 
art gradually learned by observation of the laws of 
the divine government of the world and of the exist- 
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ing religious and political conditions which must be a 
‘practiced art? And naturally this is only possible in 
such a way that mistakes often happen. This was 
likewise the experience of the prophets. But for us 
the question is as 1o whether the predictions preserved 
for us in Holy Scripture contain error. Whether 
Luther held ir opinion cannot be decided from this 
‘quotation. How often, for instance, Luther main- 
tained that only through many errors Peter gradually 
came to the knowledge of the truth. The question as 
to whether, in his opinion, false predictions are found 
in the prophetic books of the Bible can only be de- 
cided by seeing whether he adduces proof for this 
passage, which he does not do, or whether elsewhere 
in his exposition of the prophets he notes something 
that in bis opinion is an error. But up to the present 
time no one has found such a statement in his writ- 
ings.” That is undoubtedly correct. Besides, we 
would recall the fact that Luther himself had unmi 
takably explained that the prophets had not been con- 
tinuously under the infiuence of the Holy Ghost. He 
commented on Gen. 44: “There isa common proverb 
among the theologians which says, “Spiritus Sanctus 
non semper tangit corda prophetarum? The illumi- 
nations of the prophets were not continuous or per- 
petual. Just as bech did not have uninterrupted 
revelations concerning great things but only on spe- 
Sal occasions. The same thing is shown by the example 
of Elijah who said concerning the Shunammite, 
(11 Kings 4:27), "Let her alone; for her soul is vexed 
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within her; and che Lord hath hid it from me, and 
hath not told me." We are ready to go farther 
than Walther and to assert that the citation from 
Luther which has been used as a proof that he held 
that the prophets had erred in their writings which 
have been transmitted to us, excludes this very idea. 
Luther says that the prophets “were accustomed 
daily" to explain the Word to the people and so led 
the people of their day in true faith. Did they daily 
write portions of the Holy Scriptures that have been 
transmitted to us? As little as the daily explanation of 
the Word here mentioned refers to the written docu- 
ments which have been transmitted to us, just so little 
do the declarations concerning kings and worldly 
persons to which reference is here made. An objec- 
tive consideration of this passage demands that it be 
crossed off the list of passages in which Luther issu 
posed to have admitted that errors are to be found in 
Scripture, 

2. Much has been made of another of Luther's 
statements. It is found in his preface to the Amors- 
kons of Wenceslaus Link to the Five Books of Moses. 
‘There he is credited with saying of the prophets that 
in their writings there is frequently found “Hay, 
straw, wood, and not pure silver, gold, and jewels.” 
Everyone who knows anything at all concerning 
Luther's attitude toward Scripture will be surprised 
at this dictum, only as long, however, until he reads 
itin its connection, Because this statement is contin- 
vally being cited and is tirelessly repeated to set 
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Luther's attitude toward Scripture in a false light we 
will give it in its entirety. It reads as follows: “Of 
good books there have never been too many either in 
the past nor at the present time. We also have the 
sure command of the Lord that we shall search the 
Scriptures. And St. Paul commands Timothy to ‘give 
attendance to reading,” Now such reading and search- 
ing cannot be carried on unless we have a pen at hand 
and note what has been especially imparted in the 
reading and studying so that we may mark and 
retain it. 

“Without doubt, the prophets thus studied Moses, 
and the later prophets the earlier ones and wrote 
down in a book their good thoughts that were given 
by the Holy Ghost; for they were not such people 
as the fanatical spirits who have shoved Moses under 
the bench and have preached their own visions, 
imaginations, and dreams, but they daily industri- 
ously exercised themselves in Moses, as he had fre- 
quently and sternly commanded that his book was to 
be read, even by the king. Deut. 17 and Joshua 1. 

“Though sometimes those faithful students and 
scarchers of the Scripture built with too ch hay, 
straw, wood, and not pure silver, gold, and jewels, 
still the foundation remained; the rest is consumed. 
by the fire of the day as St. Paul says. And Moses 
says Deut. 26 (The correct reference is Lev. 26:10), 
‘ye shall eat old store, and bring forth the old because 
of the new. 

“So we do with certain writings such as the Mas- 
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ter of the Sentences, Augustine, Gregory, Cyprian, 
and almost all the teachers. So it is right and well 
done that the one to whom the grace has been given 
applies himself zealously to study and preach and to 
share with others through books what God's goodness 
has imparted to them and so help to expound the 
Scriptures and to improve the churches according to 
the rule of 1 Cor. 14. For all shall be done for the 
sdification of the church, that is for the glory of God, 
that we may praise the name of the Lord together 
with Moses.” "t 


1t certainly calls for only a small degree of fair- 
mindedness to understand what Luther intends to 
say. Just as Link made his annotations to the Penta- 
euch, so others are to take pen in hand when they 
read their Bibles and to note down the thoughts which 
the Holy Ghost awakens in them. So the prophets 
did when they studied the Pentateuch, or when the 
ater prophets studied the writings of the earlier ones, 
and the good thoughts that came to them in such 
study they noted down. When they and other true 
teachers and searchers of the Scriptures had made 
such notes, hay, straw, wood were present as well as 
silver, gold, and jewels. Annotations, therefore, are 
to be read critically just as the writings of the Lom 
bard, Augustine, Gregory, and other teachers were to 
be read critically. When grace has been given to any- 
one so that he receives it with true seriousness, 
searches and studies and then writes down and pub- 
lishes what has been imparted to him by the goodness 
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of God, as Link had done in his Annotations, it has 
been well and rightly done, What some have at- 
tempted to read into these words, that the Books of 
she Prophets as we find them in the Old Testament 
had originated in this manner and therefore contained 
“Hay, straw, wood, and not only silver, gold, and 
precious stones" is nowhere to be found in this state- 
‘ment. It has simply been read into it." It is, there- 
fore, very unfortunate that in his widely-used Kom- 
pendium der Dogmatik Luthardt cites this passage 
from Luther's Preface to Link's Annotations (prob- 
ably on the basis of Koestlin) as evidence that in spite 
of his strong emphasis on Scripture as the Word of 
God Luther combined with it “vivid feeling for its 
human origin,” and itis still more unfortunate that 
when he revised the Kompendium Jelke allowed it to 
remain even in the list edition of 1937 (p. 110). 
That is certainly not “scientific” but superficial. This 
passage does not have a word to say about the origin 
of Scripture or concerning its character. 

3, The third passage in which Luther is sup- 
posed to have admitted that errors are to be found in 
Scripture is a statement found in the Tischreden. 
“The Books of Kings are more trustworthy than the 
Books of Chronicles.” We shall not take refuge 
behind the fact that the memoranda of the Table 
‘Talks have to be used with the greatest caution, a fact 
that Scheel never grew weary of pointing out, and 
which Kroker was unable to controvert successfully. 
We shall only give the entire sentence from which 
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doubt the truth and certainty of such a weighty matter 
in any detail — and yet Lam hindered by the malice 
of my flesh and I am “bound by the law of sin’ that 
T cannot let this favor permeate into all my limbs and 
bones and even into my marrow as I should like.” 2 

On January 17, 1546, Luther preached his last 
sermon in Wittenberg."* It is necessary to read that 
sermon, in which he speaks more disparagingly of 
reason than ever before, to see how at the very end of 
his life he clung to the literalness of Scripture as the 
only authority in matters of faith. 


2 LUTHER AND THE Scmprumes 


the quotation has been taken. That will suffice to 
show with what little right anyone may use this as 
a proof for Luther's liberalism. The sentence reads: 
“The writer of Chronicles noted only the summary 
and chief stories and events. Whatever is less impor- 
tant and immaterial he passed by. For this reason the 
Books of the Kings are more credible than the Chron- 
ides. "" What more does this state than that the 
Chronicles pass by many things and condense others 
which the Books of Kings include or offer in detail? 
In view of the different plan followed by these two 
Biblical books the value of Chronicles as a historical 
source is less than that of Kings. But there is not a 
word about errorsin it. Or can we draw the conclusion. 
that because John reports many facts in more detail 
and more extensively than the Synoptists, their ac- 
counts are erroneous, unreliable, or mistaken? There 
may be good historic reasons for beginning the con- 
sideration of the Lord's Supper with the more exact 
account of St, Paul, but does it follow that the 
accounts of Matthew and of Mark are unreliable and 
mistaken? We should be spared such frivolous and 
superficial assertions, 

4, dn the collection of Luther's statements with 
which Kahnis,™* in his dogmatic, seeks to show how 
"freely" Luther dealt with Scripture there is the 
statement: “Luther thought that the allegorical ex- 
planation of the name of Hagar, in Gal. 4:25, was 
too weak to prove the point,” and afterward others 
faithfully copied this statement. But if we compare 
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what Luther has actually written in his Commentary 
on Galatians we are inclined to question the “scien- 
tific method” of many German theologians, even 
those of conservative tendencies. We shall first give 
the passage in the form in which it is found in the 
manuscript of 1531 and then in the printed edition 
which was not edited by Luther himself, In the man- 
script the comment on 4:21 reads: “He stopped and 
desired to conclude the epistle and hoped to speak 
when present; he is disturbed, and in his emotion he 
drops what is clear and takes up a comparison wi 
powerfully moves the feelings. There are certain 
pictures, as it were, painted before the eyes. He smote 
their ears with words, with writings, now he presents 
an allegory and paints it in front of the nose. He 
knew how to allegorize well, but the imitation as we 
find it in Jerome, Origen is abominable. Allegories 
are dangerous. The allegory is not to be copied by 
anyone.” And afterward he remarks on v. 2 
“Which things are spoken allegorically is a flattering 
and fatherly speech. He does not judge by the alle- 
gory — Augustine — but the argument that has been 
undertaken is adorned. Tf the righteousnggs of faith 
opposed to the righteousness of works is not proven 
by other arguments, nothing is. But why alone? And 
it is so beautiful to add the allegory to the proven 
propositions. As one who has a beautiful home dec- 
rates its ifa tunic he adorns bi": 

In the printed edition the passage is given as fol- 
lows (We give it in the quaint English translation of 
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1575): “Here would Paul have closed up his Epis- 
te, for he desired not to write any more, but rather 
to be present with the Galatians and to speak to them 
himself. But he being in great perplexity and very 
careful for this matter, taketh by the way this alle- 
gory which then came into his mind. For the people 
are greatly delighted with allegories and similitudes, 
and therefore Christ Himself oftentimes uses them. 
For they are, as it were, certain pictures which set 
forth things as if they were painted before the eyes 
of the simple, and therefore he stirreth especially the 
simple and ignorant. First therefore he stirreth up 
the Galatians with words and writings. Secondly he 
Painteth out the matter itself before their eyes with 
this godly allegory. 

Now Paul was a marvelous cunning workman 
in handling of allegories; for he is wont to apply 
them to the doctrine of faith, to grace, and to Christ, 
and not to the law and the works thereof, as Origen 
and Hierome do, who are worthily reprehended for 
that they turned the plain sentences of the Scripture, 
where allegories have no place, into unfit and foolish 
allegories. Therefore to use allegories, it is often- 
times a very dangerous thing. For unless a man 
have the perfect knowledge of Christian doctrine, he 
cannot use allegories rightly, and so he should Aa? 
And following this: “Allegories do not strongly 
persuade in divinity, ut ascertain pictures they beau- 
tify and set out the matter. For if Paul had proved 
the righteousness of faith against the righteousness of 
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works by strong and pithy arguments, he should have 
little prevailed by this allegory. But because he had 
fortified his cause before with invincible arguments, 
taken of experience, of the example of Abraham, the 
testimonies of Scripture, and similitudes, now at the 
end of his disputations he addeth an allegory, to 
a beauty to all the rest, For it is a seemly thing some- 
times to add an allegory, when the foundation is well 
aid and the matter thoroughly proved. For as paint- 
ing is an ornament to set forth and garnish an house 
already builded, so is an allegory the light of a matter 
which is already otherwise proved and confirmed.” * 

Luther says the very opposite of what Kahnis and 
others made him-sıy. According to them, Luther 
held that the allegory here used by St. Paul was not 
valid, and this is produced as a proof that he as- 
sumed a “free” attitude toward Scripture and did 
not regard it as free from error. In fact Luther says 
that no allegory is sufücient (nibil eficeret) as proof, 
not even the one used by St. Paul, but Paul did not 
suse it ar proof, but after he had proved the teaching 
concerning justification by faith (and the freedom 
from the law) most thoroughly and in great detail in 
the preceding he now adds an il/uiration taken from 
history and especially adapted for his purpose. 

It is true that Luther read his Bible with open 
eyes, if anyone ever did, with the result that much in 
it startled him and caused him concern. But it is quite 
another matter whether, as a consequence, he even 
once admitted that in the original documents of Ser 
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ture, in the original writings of the Prophets and the 
Apostles there were errors. We shall see that he did 
not admit this even in regard to purely external mat- 
ters that have nothing to do with the faith 

The arrangement of much of the material in the 
Law of Moses seemed to him to be very disorderly, 
but this did not lead him astray Into some source 
theory, nor made him question the credibility of the 
whole or of its parts. In his Vorzede zum Alten T. 
tament he writes: “Why does Moses mix up his laws 
in such a disorderly way? Why does he not put the 
temporal laws together in one group and the spiritual 
in another and the laws of faith and love in still 
another? Moreover, he sometimes repeats a law so 
often and uses certain words so many times that it 
becomes tedious to read itor listen to it. The answer 
is that Moses writes as the case demands, so that his 
book is a picture and illustration of government and 
life. For this is what happens when things are mov- 
ing — now this work has to be done and now thats 
and no man can so arrange his life (if he is to act in 
a godly way) that this day he uses only spiritual laws 
and that day only temporal, but God disposes the 
Jaws as he sets the stars in the heavens and flowers in 
e fields, and a man must be ready every hour for 
anything and do the first thing that comes to his hand. 
The books of Moses are mixed up just this way. That 
he is s inconsistent and often repeats the same thing 
shows the nature of his office, for one who is to rule 
a people with laws must always hold on, always insis 
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and be patient with the people, as with asses, No 
work of law is done with pleasure and love; it is all 
forced and compelled. Since Moses, then, is a Jaw- 
giver, he has to show by his insistence that the work 
of the law is a forced work and has to make the 
people weary, until through this insistence they rec- 
ognize their illness and their dislike for God's law 
and long for grace.” "t 
Luther did not fail to see that the order of the 
prophecies in Jeremiah presented many a puzzling 
question. He says in his preface to this prophet: 
‘Like the other prophets, Jeremiah prophesies of 
Christ and His kingdom, especially in the twenty- 
third and thirty-first chapters, where he clearly 
prophesies of the person of Christ, of His kingdom, 
of the New Testament and the end of the Old Tes- 
tament, but these three subjects do not follow one 
another and are not separated in the book in the way 
they actually occurred. Upon the first subject, in- 
deed, there is often something in a later chapter which 
happened before that which is spoken of in an earlier 
chapter, and so it seems as though Jeremiah had not 
composed these books himself, but that parts of his 
utterances were taken and weitten'Ynto the book. 
‘Therefore one must not care about the order, or be 
hindered by the lack of it” ™ But this did not pre- 
vent him from expounding the Book of Jeremiah 
and explaining itas the Word of God. 
This naturally reminds us of a passage in his 
exposition of Habakkuk, of 1526. There he writes: 
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“Many have been confused in the prophets because 
they read about the Jewish state, and then they stop 
short and begin to speak of Christ, and everyone who 
docs not understand their way of speaking thinks they 
speak in a strange fashion as though they hold to no 
order but hurl the hundreds into the thousands, so 
that men cannot comprehend them nor adapt them- 
selves to them. Now itis a very dreary thing to read 
a book that does not maintain any order, when it is 
not possible to join one part to the next nor join them 
together so that they are properly connected as is 
proper when one wants to speak correctly.” ™ But 
this in no wise shakes Luther’s confidence that this is 
the word of the Holy Ghost. For he continues, “So 
the Holy Ghost has had 10 bear the blame of not 
being able to speak correctly but that like a drunkard 
or a fool He jumbles the whole and uses wild, 
strange words and phrases. But it is our fault that we 
have not understood the language nor the style of 
the prophets. It cannot be otherwise, because the 
Holy Ghost is wise and also makes the prophets wise. 
But one who is wise must be able to speak correctly; 
that never fails, But becuse whoever does not hear 
well or does not know the language well may think 
"he speaks ill because he hears or understands scarcely 
half the words.” 

Tt seems that it was difficult for Luther to le sym- 
pathetic toward the Book of Esther. In De servo 
arbitrio he says of it, “which, however, they have 
within the canon, though in my opinion more than all 
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the rest it ought to be outside the canon.” ^ But in 
his Supputatic annorum mundi, of 1541, he regards 
it as a reliable historical source and so uses it. 

Luther was not unmindful of the fact that in the 
last sayings of Jesus concerning the destruction of 
Jerusalem and the end of the world it is hard to draw 
the line exactly between what applies to the first and 
what to the second event; but that did not cause him 
to doubt that here, too, the Holy Ghost was speaking. 
In his Sermon on Matthew, of 1537, he says concern- 
ing Matt. 24:3: “The words are somewhat obscure 
and Matthew and Mark tell us the tribulations pre- 
ceding the end of the world and, in addition, that 
Jerusalem shall be destroyed and also point to the 
destruction of the world in such a way that both are 
combined and mingled with each other, and it is the 
method of the Holy Ghost to speak thus in Holy 
Seripture 

What Luther states in the following passages we 
may reject as being peculiar, but his closing words 
point out the right method of solving the diffculty- 
He concludes in this fashion: “Matthew here uses 
certain words that throw light on the end of the 
world, which is prefigured in the disasterand de- 
struction of Jerusalem. For in the same way there 
will be tribulations in the church.” "* 

‘Luther was not unaware of the difficulties that 
arise when parallel passages in the Gospels are com- 
pared With each other. So in the Lenten Postil, of 
1525, he discusses the order of time in the three 
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temptations of our Lord, He makes this statement: 
“The order in which these temptations came to Christ 
cannot be determined with certainty, for the evan- 
gelists do not agree, What Matthew places in the 
middle, Luke places at the end, and what he places in 
the middle, Matthew places at the end, as though he 
placed little importance on the order. If we want to 
reach about it or discuss it, the order of Luke would 
be the best, for it makes a fine sequence that the devil 
first attacks through need and misfortune and, when 
this does not bring results, follows with fortune and 
honor. Finally, when this is all in vain, he strikes 
out with all force with errors, lies, and other spiritual 
deceits. But because they do not occur thus in our 
daily experience, but, as it happens, a Christian is 
tempted now with the last, now with the first, Mat- 
thew did not pay much attention to the order, as 
would be fitting for a preacher. And perhaps Christ 
was so tempted during the forty days that the devil 
did not observe any particular order but came today 
‘with the one temptation, tomorrow with the other, 
after ten days again with the first and so on as it 
happened to take place.” ** 

Wilhelm Walther, to let one of the most note- 
worthy of Luther scholars speak, remarks about this 
statement: “The three temptations of Jesus are not 
reported by the evangelists in the same order. From 
this Luther concludes, “The order in which these 
temptations came to Christ cannot be determined with 
certainty, for the evangelists do not agree.’ It seemed 
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that ‘Matthew did not pay much attention to the 
order) If anyone were to preach about this account 
of the temptations, the order of St. Luke would be 
the best because in fact the temptations of Christians 
by no means always follow such a gradation. *Mat- 
thew did not pay much attention to the order as would 
be fitting fora preacher,’ and perhaps the ‘devil actu- 
ally did not observe any particular order but came 
today with the one temptation, tomorrow with the 
other, after ten days again with the first, and so on, 
as it happened to take place.’ Consequently Luther 
putsat our disposal these possibilities: either Matthew 
did not care about the exact order and this is to be 
derived from Luke, or both have related the tempta- 
tons as they occurred and each one related only one 
instance of recurring temptations. We may regard 
these solutions as we have a mind to, but it remains 
clear that an inaccuracy in the Scriptural accounts is 
not admitted.” In this opinion of Walther's we 
concur. 

In his exposition of the first and the second chap- 
ters of St, John, which was written during 1537 and 
1538, Luther discusses the questions as to how this 
account of the cleansing of the Feis is related to 
that given by the Synoptists, He says: “The first 
‘question is as to how the two evangelists, Matthew 
and John, agree with each other for Matthew states 
that it happened on Palm Sunday when the Lord 
entered Jerusalem, while here in John it is placed 
somewhere in the Easter season, soon after the bap- 
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tism of Christ, just as the miracle in which Christ 
turned water into wine took place about Easter, after 
which He journeyed to Capernaum. For He was 
baptized at Epiphany and He may easily have tarried 
a short time in Capernaum until Easter and began to 
preach and did what John here narrates about Easter. 
Bat these are questions that remain questions which 
1 will not solve and that do not give me much con- 
cern, only there are people so sly and keen that they 
raise all kinds of questions for which they want to 
have answers. If one, however, has a correct under- 
standing of Scripture and possesses the truc statement 
of our faith that Jesus Christ, the Son of God, has 
suffered and died for us, it will not be a serious defect 
if we are not able to answer them. The evangelists do 
not observe the sume order, and what one places first 
another on occasion places last, just as Mark places 
the account of this event on the day following Palm 
Sunday. It is quite possible thar the Lord did this 
‘more than once, and that John describes the first time 
and Matthew the second. Let that be as it may, it 
was before or after; it happened once or twice, in no 
case does it detract anything from our faith. 

“But we have to reckon, as all the histories do, 
that Christ was baptized in the thirtieth year of His 
life, that He began to preach after His baptism and 
preached for three full years. The remaining time 
that followed the third year and was the beginning of 
the fourth, beginning with either the Festival of the 
Circumcision or Epiphany Day and continuing until 
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Easter (which ean be reckoned as almost a half year), 
‘He continued to preach, because He preached three 
and a half years (though it fell a little short of that 
tme). So it could easily have been that when Christ 
was thirty years old and after He had been baptized, 
that in the first year of His activity and at the first 
Easter of that period He did this, but it iva matter of 
no importance, When discrepancies occur in the Holy 
Scriptures and «co cannot harmonize them, let it past, 
it does not endanger the article of the Christian faith, 
because all the evangelists agree in this that Christ 
died for our sins. As for the rest, concerning His 
acts and miracles they observe no particular oi 
because they often place what took place later at an 
earlier date.” "* 

Here again we shall let Wilhelm Walther speak. 
His comment is: “From the attempt of Luther to rec- 
oncile the accounts of Matthew and of John concern- 
ing the time of the cleansing of the Temple by Jesus 
the conclusion has been drawn that in Luther's opinion 
inspiration does not exclude all error and uncertainty 
in matters unessential to the faith. In this connection 
Luther, however, only asserts that there are several 
possible explanations that would solve Wie difficulty. 
Either here, as frequently in other places, one of the 
evangelists has not observed the chronological se- 
‘quence, or the cleansing of the Temple occurred sev- 
eral times. The third possibility, namely that one or 
both of the evangelists wanted to keep things in their 
chronological order but fell into error, is not men- 
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tioned by Luther. It does not matter if we are not 
able to furnish an answer for such side issues, Even 
if someone were to maintain that there were three 
cleansings of the Temple, that would not be 
heresy.” tn 

Here we might add what Luther said in 1528 in 
his Vom Abendmahl Christi, Bekenntnis, concerning 
the relation of the accounts Luke gives of our Lord's 
parting cup and the circumstances of the Last Supper 
as they are recorded by Matthew and by Mark, We 
shall give his entire statement: “If anyone is ready 
to listen, we should have enough with St. Luke's 
account, so well and clearly does he speak of the Last 
Sapper. He first describes the last drinking of Christ 
(as was stated above) and says: ‘And he took the 
cup, and gave thanks and said, Take this and divide it 
among yourselves: For I say unto you, I will not 
drink of the fruit of the vine, until the kingdom of 
God shall come!” Here Christ testifies that this will 
be the last drinking of wine that He will share with 
his disciples, but soon after He gives them the cup of 
wine of the New Testament, etc. If this had been the 
last drinking of wine, what He gave them afterward 
could not have been wine. If it be not wine, it must 
be what He calls it, namely His blood. So here Luke 
states conclusively that there cannot be mere wine in 
the Supper of Christ. Here the objection may be 
raised, who knows whether Christ spoke these words 
concerning the last drinking before or after His sup- 
per, since Luke writes that He spoke such wor 
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before the Supper, while Matthew and Mark write 
that He spoke them after the Supper. Very well, 
then it depends on which of the evangelists kept the 
correct order in his account. If Luke did so, the 
matter is simple, and our understanding of it correct, 
and without doubt the fanaties have nothing to stand 
on, but if the fanatics question this, we are still sure 
that we are right, and that is sufficient. Now let us 
hear from the evangelists’ own statements which one 
preserves the right sequence in his account. St, Luke 
testifies atthe beginning of his Gospel that he wanted 
to record all things from the beginning in order. And 
he proves his assertion by his Gospel in which one 
event follows another most fittingly, as all the world 
knows. But Matthew and Mark made no such prom- 
ise. Neither do they do so, as could be shown by 
many examples, as when Matthew describes the temp- 
tations of Christ (St. Matt. 4) and the appearances 
of Christ after the resurrection, etc, where he docs 
not retain the regular order. And St, Augustine in 
De Consensu Evangelistarum bestows much labor on 
the question. Just at this point in the Supper Mark 
departs from the regular order when he places “And 
they all drank of i before the words, ‘And! He said, 
"This is My blood,’ which from the very nature of 
things it ought to follow. 

“Therefore there is no question that Matthew did 
not retain the exact order, but Luke has obligated 
himself to do so and does so in fact. So Matthew and 
Mark must be arranged according to the order given 
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by St. Luke, and not the opposite. So we must say 
that Matthew and Mark have placed after the New 
Supper what took place after the old Supper and is 
to be located there. For they were not greatly con- 
cerned about the order but were satisfied if they wrote 
history and truth, Luke, however, who wrote after 
them, states that the reason for his writing was that 
many others had written such accounts without regard 
to the order of events, and that he, therefore, had 
resolved to write them in proper order. And so many 
are also of the opinion, which is quite credible, that 
St. Paul referred to St. Luke when he said approv= 
ingly, ‘We have sent with him the brother, whose 
praise is in the gospel throughout all the churches.” 
So this further shows that Luke strove to maintain 
the correct order, that he not only describes the last 
drinking but the whole Passover and says: “And when 
the hour was came, he sat down, and the twelve 
apostles with Him. And He said unto them, With 
desire I have desired to eit this passover with you 
before Lsuffer; for I say unto you, I will not any more 
‘eat thereof, until it be fulfilled in the kingdom of 
God. And He took the cup, cte? There you can sce 
that in one account everything is related in correct 
order, both concerning the eating and the drinking, 
which Matthew and Mark do not do, So the last 
thing before the eating of the New Supper is in the 
proper place, so the last act in the drinking before the 
new Supper must have its correct place. For in each 


No Enron mm Scaipruns, 7 


case itis the last thing, and neither is to be separated 
from the other. 

“Here we again come to the aforementioned posi- 
tion, If Luke retains the right order (as has now 
been proven), then Christ drinks the last drink of 
wine before the new Supper. If, then, He drinks the 
last drink of wine before the New Supper, simple, 
mere wine cannot be received in the new Supper. For 
His word is very clear when He says that He would 
no more drink of this fruit of the vine.” ™* 

Here, too, the question is not whether Luther is 
correct in his exposition; whether his estimate of the 
entire Gospel according to St. Luke or of this partic 
ular passage is tenable or not. Anyone familiar with 
the textual questions involved, with which Luther 
could not possibly be acquainted, would hardly make 
the account of St. Luke the starting point in a consid- 
cration of the Biblica] teaching concerning the Lord's 
Supper, just as little as we can agree with Luther 
when he thinks that the Lord Himself drank of the 
chalice. That was the presupposition of his argument, 
and it is clearly expressed afterward when he says: 
“How if Christ had not partakga of the cup in His 
Supper, but only the disciples? 1 reply. What if a 
fool can ask more questions than ten wise men can 
answer? It is not recorded that He shared in the last 
drinking, nevertheless He would not have given it to 
the disciples alone but would have drunk with them. 
‘Again, if the disciples after the Inst drinking drank 
the Lord's blood, without doubt He drank with them. 
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But why do I fool with such questions? Iti enough 
for the first statement in St. Luke, which is clear 
enough, that it is not the fruit of the vines then it 
cannot be anything else than the blood of Christ 
according to His word, “This is my blood ” "" 

Here there is a question regarding three matters 
only. 1. According to Luther the evangelists did not 
purpose to recount everything in chronological order, 
neither did they do so in fact. 2, They did so only 
when, as in the case of Luke, they pledged them- 
selves to observe a strict sequence. 2. When they so 
pledged themselves they really gave an exact 
account 

In his Exposition of the Prophet Zechariah, of 
1527, in the explanation of the passage HE, 
Luther raises the question, “Why does Matthew 
(27:9) attribute the text of the thirty pieces of silver 
to the prophet Jeremiah when it appears here in Zech- 
ariah?” He answers: “Its true this and similar ques- 
tions do not mean much to me since they are of no 
particular profit, and Matthew has done enough when 
he has cited a genuine text even (i he does not have 
the correct name, just as in other places he cites texts 
but docs not give them in the exact words of Scrip- 
tures, we can pass that by, and it does no harm that 
he does not use the exact words, for the sense has 
been preserved, and so here, what does it matter (E 
he does not give the name exactly, becuse more 
depends on the words than on the rame. And@hapis 
the manner of all apostles who do the same t 
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citing the statements of Scripture without such meti 
ulous care concerning the text. Wherefore it would 
be much harder to question their procedure than to 
question Matthew here about the name of Jeremiah. 
Let anyone who loves idle questions ask on. He will 
find more to question than he can answer.” 7" Here 
the striking form of the question, sy Matthew 
expressed himself inthis way, shows that Luther docs 
not intend to discuss rhe question as to whether Mat- 
thew has erred. He admits that it would make no 
difference if Matthew had made a mistake here, but 
he avoids saying that he has really done so. He just 
mentions it as a possibility while affirming the fact of 
Matthews custom of not quoting literally. In the 
first case he twice uses the word “if,” in the second 
place he says that?" 

If Luther, indeed, has never directly admitted 
that an actual mistake is to be found in a Seripture 
passage, and if instead, when an incorrect historical 
allusion or a contradiction of another Scripture pas- 
sage seems to be evident, he sought some expedient that 
might remove the difficulty and frequently in doing 
so ventured to propose daring hypotheses, he did not 
mean by his expressions, “that is a matter of no im- 
portance,” or, “that docs not affect the matter,” that 
it was a matter of indifference to him as to whether 
an actual error occurred or not. This has Frequently 
been asserted and at first glance seems plausible. 
But, aside from his entire habitual attitude toward 
Scripture, it is evident from the passages, when they 
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are read carefully, that this is not the case. In 
the passage cited above, that is taken from the Expo- 
sition of the First and Second Chapter of Joh, 1537 
and 1538, there isthe statement: “But these are ques- 
tions that remain questions which I will not solve 
and that do not give me much concern, only there are 
people so sly and keen that they raise all kinds of 
questions for which they want to have answers. If 
‘one, however, has a correct understanding of Scrip- 
ture and possesses the true statement of our faith 
that Jesus Christ, the Son of God, has suffered and 
died for us, it will not be a serious defect if we are 
not able to answer them.” And following this 
“When discrepancies occur in Holy Scripture 
(namely concerning such chronological questions as 
these: how many years Jesus taught openly, how the 
account of the Temple cleansing in John agrees with 
Matthew, and similar questions) and sce cannar Aar- 
monize them, let it pass, it does not endanger the 
article of the Christian faith.” In these statements 
Luther does not say that itis a matter of indifference 
to him whether they contain errors or not but only 
that his faith would not be endangered if, in spite of 
his best efforts, he would be unable to solve the 
apparent contradictions or zo prove the inconsequence 
of all skeptical questions. He dismisses the matter if 
he cannot prove it conclusively, but his inability to do 
30 neither commits him to the opinion that these pas- 
sages really contain error, nor is his faith in salvation 
thereby imperiled. 


6. Even Tuose Pars or Scnwrun: Tuar Do 
Nor Coscsax Qvx Satvarton Wane Cox- 
aeneo Ernonunss nv LUTHER 


In the preceding study we already began to show 
that for Luther not only those passages which relate 
to our salvation are without error but even the second- 
ary matters that have no direct relation to salvation 
and the faith of salvation. There are a particularly 
large number of statements of this sort in his lectures. 
on Genesis that he delivered between 1535 and 1545, 
as we find them in three large volumes of the Wei- 
mar Edition. It js true that we do not have the exact 
words of these lectures but have them only in the 
not always reliable editions of Veit Dietrich and of 
others that appeared between 1544 and 1554, but as 
these expressions are scattered through the whole 
‘work they can hardly be additions by a later hand. 
Even in the introduction Luther expresses him- 
self on che question as to how the six days of creation 
are to be understood, He recalls that Hilary and 
Augustine, these two great lights of tha church, were 
of the opinion that the world was created suddenly 
and not gradually in the course of six days," Then 
he opposes this view and writes: “Because we are not 
sufficiently able to understand how these days oc- 
curred nor why God wished to observe such distinc- 
tions of times, ce shall rather admit our ignorance 
e» 
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than attempt to Fist the words unnecessarily into an 
unnatural meaning. As far, therefore, as St. Augus- 
tine’s opinion is concerned, we hold that Moses spoke 
literally not allegorically or figuratively, that is, the 
world and all its creatures was created within the six 
daysas the words declare. Because we are not able to 
comprehend we shall remain disciples and leave the 
instructorship to the Holy Ghost.” i 

He lad previously expressed himself in a similar 
fashion in his sermons on Genesis of the year 1527. 
In these he sid: “I have often said that anyone who 
wishes to study Holy Scripture shall see to it that he 
sticks to the simple meaning of the words, as far as 
possible, and does not depart from them unless he be 
compelled to do so by some article of the faith that 
would demand another meaning than the literal one. 
For we must be sure that there is no plainer speech 
‘on earth than that which God has spoken. Therefore, 
when Moses writes that God in six days created 
heaven and earth and all that therein is, let it so 
remain that there were six days, and you dare not find 
an explanation that six days were one day. Give the 
Holy Ghost the honor of being wiser than yourself, 
for you should so deal with Seripture that you believe 
that God Himself is speaking. Since it is God who is 
speaking, it is not fitting frivolously to twist His 
words to mean what you want them to mean, unless 
necessity should compel a departure from their literal 
meaning, namely when faith does not permit the 
literal meaning.” "° 
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Luther's explanation of the second day's work is 
significant: “This is most remarkable that clearly 
makes three parts and places the firmament midway 
between the waters. I would gladly imagine that the 
firmament was the highest system above all things, 
and the waters not hanging above but under the heav- 
ens and that they are the clouds that we see, so that 
waters parted from waters could be understood as 
clouds divided from our waters upon the earth, but 
Moses says with clear words that the waters are above 
and below the firmament. Therefore I mutt bring 
my oren ideas into captivity and assent to the Word 
even if 1 do not understand i.” ** 

"That Luther was not ready to admit that there 
were errors even in the numerical statements of the. 
Bible we see in his exposition of Genesis 11:27, 28: 
“This passage is among the most obscure statements 
of the Old Testament that has caused us many ques- 
tions, which a diligent reader will encounter here and 
there in the older and more recent writers. — There 
is added another fault, that vain spirits hold it very 
praiseworthy if they can pass unrestricted judgments 
concerning the difficult and dark statements of Scrip- 
ture and then can obstinately maintain their opinions. 
"This is a disease of our nature against which an exe- 
gete of Holy Scripture should carefully guard him- 
self” Then he discusses the question as to what, 
in his opinion, makes these passages so difficult: “The 
second question is still more difficult, though neither 
Lyra nor the other teachers have paid attention to it. 
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That in connection with Abraham sixty years are lost 
for us. For the reckoning the text brings with itself 
iseasy. Terah was seventy years when he begot Abra- 
ham, now Abraham, when he was seventy-five years 
old, left Haran, where Terah had died, 1f you add 
these together you will have 145 years. But when the 
account reckons together the years of Terah, it shows 
clearly that when he died he had lived 205 years. 
"The question is, therefore, as to how we can account 
for these years. It would be unfitting to follow the 
example of audacious people who, when they arrive 
at such difficulties, immediately dare to correct books 
written by others, For my part I do not know how I 
should correctly solve the questions though 1 have 
carefully reckoned together the years of the world, 
So with a humble and proper confession of ignorance 
(for it is the Holy Ghost who alone knows and 
understands all things) 7 conclude shat God, because 
of a certain plan of His own, caused seventy years 
10 be lost out of Abraham’ life so that no one would 
venture from the exact computation of the years of 
the world to presume to predict something certain 
concerning the end of the world.” "* This hypothesis 
(because Luther does not express his opinion) may 
appear even absurd to us moderns, but it will not 
seem so absurd if we recall that at that time it was 
customary to place the age of the world at six thou- 
sand years, but Luther risks this hypothetical reckon- 
ing rather than to admit an error in the Biblical fig- 
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ure. He does not even consider the possibility of such 

Concerning Genesis 12:4 (“Abram was seventy 
and five years old when he departed out of Haran”) 
Luther remarks: “This is a clear and certain state- 
ment that Abram went forth not from Ur but from 
Haran when he was seventy-five years old. So itis 
necessary that we understand that he went forth twice. 
‘The first time when his father Terah went forth with 
his sons, Abraham and Lot, from Ur of the Chal- 
dees; and although this journey was planned and 
‘meant to reach the land of Canaan, hindered by some 
mischance, he remained there for a time as the above 
text clearly shows. But when Terah was dead, Abra- 
ham again changed his dwelling place and proceeded 
from Haran to the land of Canaan.” Then he 
comes back to the explanation of this passage in the 
light of Gal. 3:17: “This is to be noted, moreover, 
in this connection that if anyone desires to reckon 
the time of the giving of the law by what Paul says, 
the beginning must be made from that year when he 
was seventy-five years old. For from this year iti 
exactly four hundred and thirty years to'the depart- 
ure of the children of Isracl from Egypt, for until 
the entrance into Egypt is reckoned 215 years, so the 
people of Israel were the same number of years in 
Egypt. So if these years be added together, the result 
is the same as that given by Moses in Exod. 12:40, 
and Paul, Galatians 3, namely 430 years; 
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Finally Luther comes back to his assertion that 
the call of Abraham had taken place while he was still 
in Ur, in Chaldea, and then he continues: “Now the 
passage in Acts 7 does not agree with this opinion, for 
there St. Stephen, whose authority must be respected, 
repeats these words and clearly says that these words 
were spoken to Abraham in Mesopotamia; thus 
Moses and Stephen disagree. How shall we reconcile 
them? Both are credible witnesses, and yet they do 
mot agree with each other. The customary reply has 
been that Abraham was twice called: once in Ur of 
the Chaldees, perhaps by the patriarch Sem, and 
afterward in Haran, Moses, however, is content with 
the mention of the second call in Haran. Thus they 
do not contradict each other, for Moses relates the 
later, Stephen the earlier call" To this he at once 
dds: “Nevertheless, it seems to me that this account 
is told accurately by Moses and not by Stephen, who 
received the knowledge of this occurrence from 
Moses alone, Now it often happens that when we 
relate anything incidentally we do not pay close atten- 
tion to all the details as those do who write down 
‘what has happened for the benefit of posterity, So 
Moses is a writer of history, but Stephen depends on 
the account given by Moses and concerns himself 
little about the particulars but is intent on making the 
hearers understand that the fathers of this people did 
possess neither the law nor the Temple but were, 
nevertheless, well-pleasing and acceptable to God. 
‘This is the main thing on which Stephen insists, 
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namely that God would justify, forgive sin, and 
bestow everlasting life, not because of the Temple, 
Gireumcision, or the law, but only because of the 
promised seed, whom the synagogue had slain.” ** 
"These are sound observations, and we could never 
understand how in these statements Luther could 
have been accused of admitting that there are errors 
and contradictions in the Scriptures. It is true that he 
expresses the opinion that the speech of Stephen, 
recorded in Acts 7, is not in complete agreement with 
the account given by Moses, and he gives possible 
explanations for this disagreement, but that does not 
‘mean that he asserted that there are contradictions 
in Scripture. Was it not the duty of the author of 
Acts to record what Stephen actually had said? Since 
when does a writer who records a historical speech 
with all its inaccuracies and errors become responsible 
for such inaccuracies and errors? Wilhelm Walther 
isagain right when he remarks regarding this passage: 
“Luther wants to explain how Stephen came to make 
inaccurate statements, The infalliblit of the Bible 
docs not come into question at all for him, since he 
takes it for granted that this account faithfully re- 
ports what Stephen said and is therefähe correct" 
Regarding the statement in Gen. 24:22, that 
Eliezer had given Rebekah an earring and two brace- 
lets, with a specification as to their weight, Luther 
makes this comment: “What is here told appears to 
reason to deal with carnal and worldly matters, and 
1 myself wonder why Moses has so much to say con- 
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cerning such trifling things and speaks so briefly con- 
cerning far more sublime matters. However, there 
is no doubt that the Holy Ghost wished that these 
things should be wristen for our instruction, for there 
is nothing small, nothing useless presented to us in 
Holy Seripture; but all things that were written, 
‘were written for our learning, Rom. 15:4. For God 
wishes to be recognized in all things, both small and 
‘great? 

What is recorded in Gen. 38 certainly does not 
concern matters that involve our salvation, and yet 
Luther speaks of them as having been written by the 
Holy Ghost. He says: "Wonderful is the diligence 
of the Holy Ghost in describing this filthy and ob- 
scene happening, relating it even to the last details, so 
that He did not hesitate to speak of the birth of the 
twins and the breech made by the second. Why did 
the most pure mouth of the Holy Ghost descend to 
the utterance of such low and despicable things which 
are obscene and filthy and moreover damnable, as if 
such things could be of profit for the instruction of 
the Church of God? What has the church to do 
with it?” We can pass by the profound understand- 
ing of Luther's answer, because it does not concern 
what is our only interest at the present moment, that 
he regards this history as the result of a special infu- 
ence of the Holy Ghost on the writers. Subsequently 
he twice returns to the same question. The second 
time he says: “Therefore this account of the thirty- 
eighth Chapter testifies of His (the Holy Ghost’) 
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presence, that He is so near and shar He yields His 
tongue for the narration of such abominable and 
depraved matters" In his sermons on Genesis, of 
1527, we find a similar statement: It is true that 
this is a coarse chapter, but this is the way in Hol 
Scripture, and so the Holy Ghost has written it.” ™ 

In the introduction to the exposition of the forty- 
fourth chapter Luther writes: “L have frequently 
admonished, and it is always to be impressed on men, 
that the Holy Ghost writes such jocular and trifling 
things concerning the great patriarchs, though He 
might have selected great and holy episodes. — Why 
does He not present extraordinary tokens of monastic 
fasting and of men of iron, such as the Carthusians 
wish to appear to be? — The dispute, moreover, is 
whether this sport in which Joseph engaged with his 
brethren could be pleasing to God and through what 
suggestion or spirit he did it. To this I reply that this 
that was done by Joseph is so recorded by the Holy 
Ghost that we may perceive how we shall rightly live 
before God.” i 

It is still difficult to harmonize the number of 
those who emigrated to Egypt with thespther state- 
ments of the forty-sixth chapter. Luther also dis- 
cussed these difficulties in his Lectures on Genesis in 
connection with Gen. 46:19-27. He was very con- 
scious of the difficulties and twice refers to the figures 
as “confused” which “no exegete has been able to set 
Tight" "* He then rejects the number seventy-five 
given in the Septuagint and subsequently by Stephen 
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(Acts 7:14). He is inclined to regard this number as 
an error of a copyist and sticks to the traditional He- 
brew text, But that there is an error here he does not 
suggest but would solve the difficulties as he under- 
stands “the text disjunctively and copulatively,” that 
is, that one divides and again adds together. How he 
carries this out in this particular ease would lead us 
away from our discussion and must be read in the 
commentary itself, but these words of Luther must 
be specially noted: “But why was such exactness nec- 
essary in these genealogies? Or why did God wish 
that we should exercise and trouble ourselves with 
such numbers which, it would seem, are altogether 
useless? For what isit to me whether sixty or seventy 
souls went down into Egypt? 1 have often said, and 
it should always be impressed on men, that God 
wished that this people should have a certain and 
illustrious origin on account of Christ, who should be 
born from them. Therefore there is recounted with 
such diligence the order of the fathers in the entire 
history of Holy Seripture in the Books of the Judges 
of the Kings and of the prophets, so that everyone 
might know who were the ancestors of Christ, that 
He was not born in an unknown or obscure place.” ^ 

‘The fact that Luther seriously concerned himself 
with Biblical chronology is evident not only from the 
commentary on Genesis but also from his Chronikon, 
first printed in 1541, or to give it its Latin ttle, Sup- 
putatio Annorum Mundi, Here, too, he resorts rather 
to a hypothesis than to admit that there is an error in 
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the text. So to explain the differences in the years 
attributed to Jehoram and Ahaziah in I1 Chron, 22:2 
and II Kings 8:26 he resorts to the explanation of 
Jerome and Lyra and says: “These twenty years of 
both Jehoram and Ahaziah are passed over in silence 
on account of their wickedness, but that there should 
be no error in the histories they were added to the age 
of his son Ahaziah." "* We do not now ask whether 
this is a correct solution; we only emphasize the fact 
that Luther resorts rather to such a hypothesis than 
to admit that there is an error, 

The fact that Luther regarded even the chrono- 
logical figures of Scripture as having been written 
under a special guidance of the Holy Ghost he makes 
clear in the introduction of this same Suppucatio A 
moram. Mundi in two passages. First: “Less fault in 
truth is to be found with Eusebius, who was, indeed, 
(as Jerome writes) an admirable and most diligent 
man. Concerning all the other historians we complain, 
and they complain among themselves that they lack 
an exact reckoning of the years, Wherefore I have 
set them aside and in this work I have desired to 
gather the computation of the years mainly from the 
Holy Scriptures on which we can and ougliPto base 
t At the end of the introduction he states still 
more clearly: “This consideration influenced me, that 
1 did not entirely hold the historians in contempt, but 
that 1 preferred the Holy Scriptures to them. I use 
them so that T am not compelled to contradict Scrip- 
ture, Because I believe that in Scripture the true God 
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speaks but in the histories good people according to 
their ability show their diligence and fidelity (but as 
men) or at least that the copyists were capable of 
erring” "i. 

In 1539, when Luther heard about the heliocen- 
tric theory of Copernicus, he remarked at the table 
that he rather believed Holy Seripture, “For Joshua 
commanded the sun to stand still, not the earth.” ^" 
Even in such matters of natural science the Scripture 
was a higher authority for him, The fact that we can- 
not conclude that the geocentric cosmology was an 
‘unbreakable belief for Luther or that his theological 
opinion hindered the spread of the new heliocentric 
cosmology is a matter that can only be indicated 
pei 

lf we survey these statements of Luther con- 
cerning the absolute inerrancy and the agreement of 
Scripture with itself, it would be easy to deduce from 
them proof that he held that the sacred writers were 
directly or indirectly urged by the Holy Ghost to 
attempt their authorship and that the content and the 
proper word were alike provided by the Holy Ghost. 
Luther does not use the terms impulsus ad scriben 
duin, suggestio rerum, and suggestio verbi," just as 
he never systematically presented his views concern- 
ing inspiration but only alluded to it incidentally, but 
what these terms express could easily be proved from 
his writings. Only, as we must at once emphasize, in 
none of these three Factors did he regard the coopera- 
tion of the personality of the writers as being 
excluded. 


7. Awsowure Inenaancy, However, LUTHER 
Dw Nor Ascnıne o Our Present Text ovr 
Ontv so ite Ontomat, Drarts or 
‘rae Braticat Books. 


Furthermore, it should hardly be necessary to 
stress the fact that Luther did not predicate inerrancy 
nor lack of contradiction with regard to the trans- 
mitted Hebrew or Greck text, but only with regard to 
the original documents of the prophets or the apostles, 
or, in case they availed themselves of an amanuensis 
as, for example, St. Paul, of the words they dictated. 
That follows naturally from the fact that he fre- 
quently refers to the transmitted text as erroneous 
and even on occasion ventured corrections of his own. 
This we knew before the protocols of the commis- 
sion for the revision of the Bible translation were 
published in the third volume of the Deutsche Bibel, 
but since then we see clearer in many respects and 
have more examples at hand to prove'this point. The 
following facts are significant: 
At times Luther changed the traditional verse 
divisions. So he remarks on Psalm 25:6, 7: Zodie ibi 
volumus fortiter pugnare cum grammaticis et novum 
versum incipere. So he would transfer the words 
ei 
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“Today . . . hear" to the following verse. On 
Psalm 102:25: DN debet initium esse alterius versus. 
He wants to divide verse 25 and make a new para- 
graph of verses 26-28," 

2. What is more important, to him the present 
superscriptions of the psalms do not always seem reli- 
able, for in the sessions of the co 
concerning the heading of Psalm 9 
iit 

3. He deviates from the tra 
tion of the Hebrew text. In his writing Vom Schem 
Hamphorath, of 1543, we find a number of such 
cases. Especially noteworthy is the change of punctu- 
ation in Isaiah 9:6. The traditional punctuation led 
to the translation: “The Wonderful Counsellor, The 
Mighty God, The Everlasting Father calls his (the 
Messiah's) name The Prince of Peace.” Luther takes 
the Jewish punctuators severely to task, sees in their 
punctuation a determined attempt at removing from 
the prophecy the prediction of the divinity of the 
coming Messiah, demands that their punctuation be 
rejected, and the text be read as he translates it: 
“His name shall be called Wonderful, Counsellor, 
‘The mighty God, The everlasting Father, The Prince 
of Peace” He even urges the Christian Hebrew 
scholars to publish a new Hebrew Bible that would be 
free from the wrong punctuation invented by the 
Jews." 

4. He deviates even from the traditional text 
and reconstructs it anew (mostly in conformity with 


Oniy Oueren Daarıs Emmontrs ` 105 


the Septuagint and the Vulgate). So the traditional 
text of II Chron. 18:29 demands the translation; “He 
will disguise himself and will go to the battle”; Lu- 
ther changes the third person to the first: “I will 
disguise myself and go to the battle” (Septuagi 
arcad pe ead de Coon cs viv zeen Vulgate: 
mutado habitum et sic ad pugnam vadam). Or he 
translates the first part of Job 33:17, “dass er den 
Menschen von seinem Vorhaben wende,” “that he 
may withdraw man from his purpose” (Septuagint: 
eerrpido Sien 1 ihnen een, Vulgate: ut avertat 
hominem ab his quae fact) whereas in the traditional 
text, on account of the lack of an equivalent for the 
preposition “from,” not God is the subject, but ma 
“that man do away the wrong doing.” ™ Or in Job 
40:21 the traditional text has zeelim, but Luther 
reads zelilim and translates accordingly (Septuagint: 
iri mero dpa eet Vulgate: sub umbra dormit 
in secreto calami). OF special importance in this 
connection are again several passages in Vom Schem 
Hamphorash.”® Luther is acquainted with the fact 
that the transmitted text sometimes has the adverb of 
negation instead of the dative of the personal pro- 
noun and vice versa (f.i, Josh. 5:14 I Sami 19:19). 
3, A number of times he declares that the tradi- 
tional text is simply an error in copying. On I 
Kings 5:19 he remarks: “Ich wollte gerne schen, wo 
80 und 70 Tausend Zimmerleute mit ihren Aexten, 
ete, Wann das Land so viele Beile gehabt est mirum. 
Forte Judei corruperunt textum, " and adds the ques 
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tion, “Are two hundred thousand men perhaps 
2,000?” In the edition of the Bible of 1545 we find 
the following gloss on II Sam. 23:8: "In the He- 
brew text we read: “These are the names of David's 
mighty men: Joseb, Basebeth, Thachmoni, who was 
the most renowned among them.’ Ipse Adino, Ha 
Eznib, and slew eight hundred at one time. Here we 
believe that the text has been corrupted by a seribe, 
probably because of a copy in illegible writing and 
through poor letrers, and so Adino was written for 
Orer and Ha Eznib for Ethhanitho. For those who 
learned Hebrew well know how easy it is in a poorly 
written manuscript to read Daleth for Resh, Vau for 
Nun, He for Thau, Therefore we have corrected it 
according to the text of I Chron. 11.""" In Ads 
13:20 we read, “After that he gave unto them judges 
about the space of four hundred and fifty years, until 
Samuel the prophet.” Luther at first had added the 
gloss: “This reckoning is to begin with the exodus 
from Egypt as is customary in Scripture, Exodus 12, 
and not from the time of the first judge, Judges 1," 
so, for example, in the edition of 1534. In his own 
copy Luther changed the number 450 in the text to 
350, erased the gloss, and substituted the following: 
“Some texts have 400 (altogether 450), but the his- 
tories and reckonings of the years do not permit it. It 
is an error of a scribe, who wrote four instead of 
three, which could easily happen in the Greek.” This 
gloss was printed in the editon of 1541, In Mark 
15:25 we have the statement: “And it was the third 
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hour, and they erucified Him.” Itis evident that this 
contradicts John 19:14. In the edition of 1534 is 
found this gloss: “That is, they began to arrange for 
His crucifixion, but He was crucified at the sixth hour 
the other evangelists write,” but then the gloss con- 
tinues: “But some think that the text was corrupted 
by the seribes so that in place of the letter £ (which 
signifies six in the Greek) the letter y was written 
(which signifies three) because they are not un- 
Tike?" 

‘Frequently, when the traditional text almost com- 
pels one to accept a defect, asin I Sam. 13:1, or when 
it at least suggests it as in H Sam, 14:26, Luther 
attempts to help himself in another way. So he 
‘writes in the revision protocol concerning 1 Sam, 13:1, 
where the traditional text can hardly be translated 
otherwise than, “Saul was one year old when he 
became king,” as follows: “Saul had reigned one 
year, this is not said regarding the year of his age 
but of his reign. Before he had been in power, after- 
ward, etc.” $o the translation came about? “Saul 
reigned one year, and when he had reigned two years 
over Israel, et.” Tt is not our purpose to investigate 
the tenableness of this interpretatioit! On II Sum, 
14:26 he said, according to the protocol: lt is a 
strong hyperbole: one hundred drachmas are one 
apothecaries? pound, two little pounds. The shears 
must have been weighed with it.” "* 

"These examples must suffice, It is no new discov- 
ery nor an “evasion” when inerrancy is ascribed only 
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to the original text and not to the text we possess 
today. That was taken as a matter of course by 
Luther. And it is noteworthy that he not only dis- 
cussed these problems with the small circle of scholars 
who sat with him around the table, working on the 
revision of the translation, but that he mentions them 
in the glosses printed in his translation intended for 
‘the common people. 


8. Lurner Does Nor eeneg Insrmarioy wir, 
Dicrarion; He Rarster Emprasizes 
Human Cooperation 


No matter how emphatically Luther emphasized 
the inerrancy and the consistency of the original text 
of Holy Scripture as the work of the Holy Ghost, he 
is also, on the other hand, convinced of the personal 
cooperation of the original authors. They are not, in 
his opinion, mechanical instruments and dead ma- 
chines, mere amanuenses who set down on paper only 
What was dictated to them by the Spirit of God, He 
regarded them rather as independent instruments of 
the Spirit who spoke cheir faith, their heart, rheir 
thoughts; who put their entire will and feeling into 
the words to such an extent that from what Luther 
reads in each case he draws conclusions concerning 
the character and the temperament of the authors. So 
the Prophet Joel reveals himself in his writing as a 
“gracious and gentle man, who does not scold and 
censure like the other prophets but implores and 
bewails?" Amos, on the other hands “violent, 
scolding almost all the way through his book, so that 
he is well called, Amos, that is a burden or what is 
burdensome and vexatious”; and he explains this as 
being due to his calling and from the fact that he was 
sent as a "stranger" from the Kingdom of Judah to 

co) 
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the Kingdom of Israel, For, he continues, “because he 
is a shepherd and not one of the order of the pro- 
phets, as he says in the seventh chapter, moreover, 
he goes from the branch of Judah, from Tekoa, into 
the Kingdom of Israel and preaches there as a stran- 
ger-” Of Jeremiah, however, Luther says that he is 
always afraid that he censures too much, for which 
reason he compares him with Philip Melanchthon. 
In Paul he observes the deepest emotion because of 
his writings and can say of his words, “these words 
are violent above measure, from which it is easy to 
see that he was much more violently moved than he 
was able to express in words.” Yes, he adds, “So it 
has come about that St. Paul under the influence of 
his intense thought could not control his own word so 
well, and his speech has become somewhat disordered 
and peculiar" 

Te was self-evident to Luther that the evangelists 
gave consideration to the plan according to which 
they would relate the history of Jesus and, with that 
in mind, selected and arranged their materials accord- 
ingly, abbreviating here and expanding there. In the 
Church Postil Luther says in the Sermon for the 
‘Twenty-fifth Sunday after Trinity (St. Matt, 24:15- 
28): “In this chapter is described the conclusion and 
end of both kingdoms, that of Judah and that of the 
whole world. But the two evangelists, Matthew and 
Mark, mingle the two and do not keep the order that 
has been preserved in Luke, for they are concerned 
only sbout telling and repeating the words without 
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troubling themselves as to the order in which the 
words were spoken." “So understand that Matthew 
here weaves together and combines the end of the 
Jewish nation and of the world, mixes them into one 
dish. But if you wish to understand it you must 
separate it and apply the parts to their respective 
ende 

Luther thinks of the prophets as studying Moses 
industriously, and the Iater prophets studying the 
earlier ones, thus furnishing themselves, to a certain 
degree, with ideas for what, at the appointed time, 
they wrote down under the guidance of the Spirit 
In this study they may have Frequently erred, not in 
that which they later wrote under the guidance of 
the Spirit and which then became a part of Scripture; 
but that study was a preparation for the later task. 

In the year 1534 the following remark is attrib- 
uted to Luther in the Table Talk: “None of the 
prophets? sermons are described fully and completely, 
but their disciples and hearers gathered now one say- 
ing, now another, and brought them together. So the 
Bible was preserved." 

Luther calmly admits that in the compilation of 
his Jaws Moses included much that was already in 
force in Israel, for in a letter of January 7, 1527, 
written to the Landgrave Philip after the latter had 
sent him the Reformatio Ecclesiarum Hasiiae, he 
stated that it contained too many new laws for him 
to advise its immediate publication and then contin- 
tues: “It is my opinion, that as Moses did in the giving 
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of the law, which for the larger part he took from 
the usages customary among the people and codified 
What was of ancient usage,” the Landgrave should act 
in the sume way." When the Old Testament scholar 
Guthe, in his pamphlet, Lusher und die Bibel- 
forschung der Gegentari (1917), p. 22), wrote in 
‘connection with this statement: “Luther had the cor- 
rect impression of the Pentateuch, that they (the 
Jaws) are in great part the appropriation of the esta 
lished legal usages of Israel, and thinks of its intro- 
duction, that Moses gradually at various times en- 
forced them. These are opinions which present-day 
scientific investigation of the Old Testament had to 
attain by painstaking effort, and which, today, asa 
result of important discoveries, we can prove to a cer- 
tain extent,” this advocate of the Wellhausen School 
put more into Luther's words than Luther actually 
had said, but this is certainly perfectly clear, that, 
according to these words, Luther held that Moses did 
not simply frame his laws as the result of divine dic- 
tation, bat that in their drafting he himself cooper- 
ated to a very marked degree. 

But does it follow, because Luther at one time 
could speak thus of the Law of Moses and at another 
time could insist as strongly or even more strongly 
that the Books of Moses and all of Scripture were 
the result of the working of the Spirit, that he held 
different views at different times and that he never 
arrived at a unified, consistent judgment concerning 
Scripture? That statement has frequently been made, 
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and consequently both liberals and conservatives 
claimed that Luther shared their views, Then it was 
fashionable to assert that the “freer statements were. 
characteristic of the young Luther and the others of 
the later Luther, who had already to a large degree 
lost his freedom of judgment. If anything at all has 
been proven by our citations from Luther, it is cer- 
tainly this, that this once so popular distinction be- 
tween the young and the old Luther, even in what 
related to Holy Scripture, is 2 purely imaginary idea 
that is contradicted by the sources themselves, It is 
true that in the beginning Holy Scripture was not the 
only authority for Luther but it became more and 
more so in the course of time. At all times, however, 
he regarded it as the inerrant Word of God." 

Or should we resurrect the equally ancient asser- 
tion that Luther was at best no systematic thinker, and 
that, therefore, no consistent views concerning the 
character of Scripture or of its origin can be derived 
from his writings? In reply to this old statement it is 
encouraging to be able to cite the conviction of two 
recognized Luther scholars of our day. Emmanuel 
Hirsch wrote in the preface to his fine dissertation, 
Luthers Gottesanschanung (1918): “Luther's por- 
trayal of God is not only the most living and definite 
but also the clearest and most logical that Christian 
theology has produced.” Should he of whose con- 
ception of God this could be said have been as contra- 
dictory in his opinions concerning Scripture as some 
would have us think? And Karl Holl wrote in 1923: 
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"The statement which has almost become a proverb, 
that Luther was not a systematic thinker, is for the 
most part only a cloak to cover the laziness that does 
not try seriously to understand Luther's apparently 
contradictory statements, But what is due Augustine. 
and Goethe should also be proper in Luther's case. IF 
a systematical thinker is thought of as a man who is 
able to appreciate the relation of great ideas to each 
other, then Luther was a greater systematic thinker 
than Calvin, to say nothing of Melanchthon. ‘The art 
of scholastic presentation does not make a systematic 
thinker.” i 

Itistruc,ina single passage, as far as we now know, 
Luther uses the term calamus in speaking of the Bib- 
Jical weiter and his activity. It was Moldaenke who in 
1936 called our attention to this fact." But this pas- 
sage is found in one of Luther's earliest writings, in 
his Dictate super Psalterium, of 1513-1515. In this 
he used the terminology of the medieval theology, 
of his former theological teachers." In medieval 
times the nouns calamus and secretarius and the verb 
dictare are often found in this connection. However, 
even in this passage the term calamus is modified by 
the preceding as well as the following statements." 

Both facts were certain to Luther: the divine ori- 
gin of Scripture and its resultant inerrancy, on the 
one hand, and, on the other, the active cooperation of 
the human personality of the authors in their compo- 
sition. ‘The fact that he appreciated the latter dis- 
tinguishes his view from the inspiration theories of 
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the later dogmaticians who either entirely or to a 
great extent excluded such cooperation“ that he 
did not grow weary of emphasizing the former, estab- 
lishes his agreement with them. Only in the true 
unity of both views do we arrive at the whole truth. 

The fact that Adolf Harnack opposed this truth, 
and that Koestlin, Loofs, R. Seeberg, and others" 
grasped it only partly, docs not alter this in any way. 
Tt is not the first time that historians were biased by 
their own theology and did not see the facts or mis- 
construed them. We have to thank Wilhelm Walther 
for restoring the correct picture on the basis of careful 
study of the pertinent sources. It is unfortunate that 
A. Schleif" in his thorough theological-exegetical 
introduction to the ninth volume of Luther's Deutsche 
Bibel, of 1939, did not word the section on Luther 
and verbal inspiration more carefully and less am- 
biguously, It is true that "the teaching of verbal 
inspiration, even to the extent of including the He- 
brew vowel points, as that was held by the later 
orthodoxy” was not Luther's conception, because the 
later orthodoxy regarded it, to a greater or a lesser 
degree, as simple dictation, But if every form of 
verbal inspiration, including the conviction of the 
inerrancy of the original documents, is to be elimi= 
mated from Luther's theology, as Schleif’s words 
might indicate, that simply does not agree with the 
fads. 

In this country the slogan has been proclaimec 
"Lutheran theology in its classic period knew nothing 
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of a verbal inspiration.” ™ "This, too, is true only if it 
refers exclusively to the dictation theory. If, how- 
ever, itis to include the rejection of the inerrancy of 
the original documents, it cannot be supported by 
Luther's views, who certainly is the greatest exponent 
of the “classical” period of Lutheran theology. 


9. Nor Lummen ser Genen Tuotootass or His 
‘Tine Were os rire Roab ro THE MECHAN- 
1621. Dierariow Tugory 


While Luther was never an exponent of the 
mechanical or dictation theory, there were other 
Lutheran theologians of his time who were on the 
road to this theory, which again shows how wrong it 
was to say, “The classical period of Lutheran the- 
ology knew nothing of a verbal inspiration.” 

First of all we think of Andreas Osiander at 
‚Nuernberg, Whether it was correct to say that the 
Brandenburg-Nuernberg Kirchenordnung of 1533, 
of which he was at least the co-author, already 
pointed in this direction is rather doubtful. Like many 
other Kirchenordnungen of the sixteenth century it 
contains a section on the doctrine that is to be preached 
in Nuernberg and in Brandenburg-Ansbach. Frank, 
who was well versed in the pertinent literature, called 
it “a treasure of the first and most refreshing period 
of the century of the Reformation? " In it we 
read in the first part?" “Scripture is sure, for it is 
mot given by men but by the Holy Ghost, as St. Peter 
testifies saying, ‘Knowing this first that no prophecy 
of the Scripture is of any private interpretation. For 
the prophecy came not in old time by the will of man; 
but holy men of God spake as they were moved by 

am 
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the Holy Ghost.’ Therefore those uncertain, man- 
made doctrines are futile and injurious as Christ and 
the prophets declare; but the certain holy Seripture 
is profitable and wholesome as Paul testifies saying: 
“All Scripture given by inspiration of God is profit- 
able for doctrine, for reproof, for correction, for 
instruction in righteousness, that the man of God 
may be perfect, thoroughly furnished unto all good 
works?” Since this Kirchenordnung was used in 
many German churches outside of Nuernberg and 
Brandenburg-Ansbach it certainly helped to base the 
doctrine of inspiration upon these two passages: 
II Peter 1:21 and II Tim. 3:16; but Hans Emil 
Weber" was hardly right when in the mere use of 
these two Scripture passages he saw an indication of 
an inspiration theory tending toward mechanism. 
‘Matters stand entirely differently with regard to 
the Gospel Harmony of Osiander which appeared 
four years later," This book is not widely known 
in our country itis found in only a few libraries, and 
even in Germany itis a rare book, It is as far as we 
know today, the first harmony of the Gospels pub- 
lished by a Lutheran theologian.” Many know 
Andreas Osiander only from the role he played in 
the struggles concerning the doctrine of justification 
during the last years before his death. While in 
these his activity, although representing some ele- 
ments of truth, was disastrous, we should not over- 
look his great life work at Nuernberg from 1520- 
1548, He was overwhelmed by the wisdom, clarity, 
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effectiveness, and majesty of Holy Seripture, held 
in so high an esteem already by his parents, and 
‘wanted to be nothing else than a Scriptural theolog- 
jan. He admired the four Gospels especially, and 
the publication of a good harmony of the Gospels 
appeared to him very desirable and, when executed 
in the right manner, something truly glorious. He 
was acquainted with the attempts made in this direc- 
tion in the ancient church and thought much of 
Gerson's Monotessaron seu Unum ex Quatior Evan- 
zelt, but none of them satisfied him because he was 
of the conviction that the evangelists, besides their 
own great care in preparing and writing the Gospels, 
were to such a measure under the influence of the 
Holy Spirit that “they did not write a single word 
nor even a single letter which was not absolutely his- 
torically true and had not the Holy Spirits approba- 
tion.” He conceded that the four Gospels seem to 
differ in content as well as in their (chronological) 
order but was, nevertheless, convinced that behind 
their seeming confusion there was a most complete 
harmony. In order to bring this harmony to light 
and at the same time to lose not a single word of the 
four Gospels written under such unique influence of 
the Holy Spirit Osiander wrote his Gospel Harmony, 
‘in which”, as he says on the title page, “the evan- 
gelical history of the four Gospels is woven together 
into such a whole that not' single word of an evan- 
gelist is omitted, not a single word not found in their 
Gospels is added, the order of none disturbed, every- 
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thing left in its place, everything, however, so dis- 
tinguished by means of letters and signs that what is 
peculiar to each evangelist and what one has in com- 
mon with another can be recognized at the first 
glance.” He could consistently apply this principle 
only by assuming that every section of the Gospels 
which distinguishes itself by this or that element from 
another similar one in spite of all often great simi- 
larities with another section, presents a different event 
or a different speech. So Osiander differentiates not 
only the pericope of the cleansing of the ‘Temple in 
John 2 from the one found in Matt. 21:12 f. and in 
Luke 19:45 ff. but also the latter from the one found 
in Mark 11:15, because the cleansing recorded by 
Mark did not take place on the day of Jesus entrance 
into Jerusalem but on the following day (lib, 1, 21; 
101, 37. 40). He differentiates not only the Sermon 
on the Mount recorded by Matthew from the Sermon 
on the Field recorded by Luke (1, 29-35; I, 4), two 
acts of the healing of the leper (1, 36. 40), two cen- 
turions of Capernaum (1, 36; 1, 6), the two trav- 
ellers of Mark 16:12 from the two of Luke 24:13 
(IV, 36, 37), but he counts also not less than four 
blind men that were healed when Jesus visited the 
house of Zacchzus in Jericho, one when he entered 
the city (according to Luke), one when he left the 
city (according to Mark), and immediately following 
the two mentioned by Matthew! Osiander was ridi- 
culed on account of this procedure. Melanchthon 
wished that it might be as easy to bring the Evangel- 
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‘cals into harmony with each other as Osiander estab- 
lished the harmony of the four Gospels! But Osi- 
ander was motivated by his endeavor to uphold the 
trustworthiness of the Biblical writers for fear that 
the giving up of a single word of the Gospels might 
endanger the belief in the authority of Scripture; and 
that would have been most horrible to Wa." From 
this itis evident that Osiander was in complete agree- 
ment with Luther concerning the verbal inspiration 
and the resulting absolute inerrancy of Scripture, and 
yet we miss in him the relative freedom that was 
peculiar to Luther in regard to the question of har- 
monizing the four accounts of the Gospels." And 
also this is evident: as much as Osiander emphasizes 
the inerrancy of Scripture he cannot be counted 
among the exponents of a mechanical or dictation 
theory, The statement in his preface mentioned 
above: “For the purpose of writing the four evan- 
gelists employed not only the industry of their dil 

gence, but also the energy of the Holy Spirit so that 
they inserted into their books not a single word or 
letter that did not correspond to historical truth and 
was not approved by the Holy Spirit (Quaztuor evan- 
eltern non modo suse diligentiae industriam 
erum. etiam Spiritus sancti en ad scribendum 
attulisse, ud. verbum ullum ac ne literam. quidem. 
ullam, misi certissima historiae veritatis invitante, ac 
Spiritu sancto approbante libris suis interuerint),? 
ought to preclude this forever, because here the self- 
activity of the writers is emphasized; they did not 
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write their accounts without diligentise industris, and 
in describing the activity of the Holy Spirit he uses 
not the term dictare, but femperare cogitationes, in- 
terne moderare consilium suppeditare, ec. Only this 
is truc, his emphasis upon the absolute correctness of 
every single word and the whole construction of his 
Gospel harmony could easily be misconstrued to prove 
that according to him Scripture cime into existence by 
dictation of the Holy Ghost" And in that sense, but 
im that sense alone, can we place Osiander among 
those who paved the way for the dictation theory 
Whoever read his preface and his Annotationes with 
some care should have been sufficiently guarded 
against such a misconstruction and have known that 
Osiander himself in no way was an adherent of the 
dictation theory.” 

Thirty years after the publication of Osiander's 
Gospel Harmony, the Clavis Seripturae Sacrae, by 
Matthias Flacius, appeared." Since parts of this col- 
lection of theological essays date back to the first years 
of Flacius’ teaching activity," we have the right to 
mention him here. His Clavir Scriprurae is a great 
work, the fruit of a mind that Holl correctly called 
the sharpest of all theologians in the second half of 
the sixteenth century. In the fist part, his Bible dic- 
tionary, he reveals a knowledge of the Bible and an 
understanding of its contents that is surprising and 
admirable, while the second part contains a herme- 
neutic filled with the principles and practical rules 
that are still today basic for all sound exegesis. We 
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limit ourselves to the question concerning the inspira- 
tion of Scripture. Flacius follows in the footsteps of 
Luther, The whole Scripture is to him a great or- 
ganic unity brought about by the Holy Spirit through 
men called for this purpose and acting as his “or- 
iens with the result that God Himself speaks to 
men in and through the Scripture. The truth and the 
trustworthiness of Scripture are based upon this very 
fact that He is its author?" Therefore there is no 
contradiction nor error in the Bible." Sometimes a 
statement might appear to us to be erroneous, but 
that is our own fault. The fact that the Gospels at 
times record a saying of Christ or an historical event 
in nearly the same words he explains by pointing to 
the Holy Ghost who gave the writers not only the 
thoughts but also the consonant words." Tt was this 
conviction of the absolute truth and trustworthiness 
of Scripture that led Flacius to the assumption that 
even the vocalization of the Hebrew text in some 
form or other was original and was made under the 
influence of the Holy Ghost" Because it was God 
who spoke through the Biblical writers, Flacius also 
assumed it as possible that at times the prophets and 
the apostles did not fully comprehend the import of 
their words, that the Holy Spirit pointed to future 
realities of which they understood only as much as 
the Spirit granted them to conceive.” Who still 
dares to maintain that the classical period of Luther- 
anism knew nothing of a verbal inspiration? And, as 
stated above, Flacius defended his view concerning 
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the vocalization of the Hebrew text in a public lec- 
ture at Wittenberg one week after Luther’s death! 

He emphasized the divine factor in the act of 
inspiration and verbal inspiration so often and with 
such force that sihce Preger it has become the gener- 
ally accepted view that he was the first exponent of 
the dictation theory in the Lutheran Church." And 
yet this is not true. We owe it to Moldzenke that we 
today see more correctly, In order to prove that 
Flacius! theory of inspiration was not identical with 
the later dictation theory we need not lay much em- 
phasis upon the fact that he has fine sections on the 
peculiarity of each one of the four evangelists as well 
as of Pauls writings, more profound than most 
writers after Luther, because the later dogmaticians 
‘were also not blind regarding these peculiarities and 
yet were adherents of the dictation theory; they 
explainéd them as accommodations of the Spirit to 
the vocabulary and the personal characteristic traits 
of the writers. Of greater importance is the fact that, 
according to Fladus, Mark used Matthew when he 
wrote his Gospel, Luke used Matthew and Mark, 
and John used all three Synoptic Gespels.""* Con- 
cerning Paul he says that he wrote ex animo ar- 
denti." The terms used for the activity of the Spirit 
are instructio, confirmatio," (and they are used in 
the same sentence in which the absolute trustworth- 
iness of Scripture is maintained) or suggestio."” Teis 
truc, few times the verb dictare is used, but Mol- 
dænke (p. 308) shows what Flacius intends to express 
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thereby, Furthermore, when Flacius explains II Tim. 
3:16 he in no way indicates that Seenen: calls for 
the dictation theory." Finally, when in 1559 the 
Magdeburg Centuries began to appear," whose 
principal “gubernator” Flacius was, and in the first 
and the second book offered sections de doctrina con- 
taining also paragraphs on Holy Scripture, the au- 
thors reprinted. them from the Sir written by 
Johann Wiegand and Matth. Judex, the co-laborers 
OF Flacius, and the Xa is far from advocating 
the dictation theory. So we believe Moldanke was 
right when he said that the view that Flacius intro- 
duced the mechanical or dictation theory into the 
Lutheran Church can no longer be maintained, But 
50 much is tru, he who docs not read him carefully 
could easily arrive at this assumption, and thus Fla- 
cius may have paved the way for the dictation theory 
although he himself did not hold it. Verbal inspira- 
tion he taught, but not mechanical inspiration by 
means of dictation. 

Matters stand differently with regard to the 
Confession that Justus Menius wrote at the demand 
of the Duke of Saxony and that was accepted by the 
representatives of the Duchy assembled at Weimar 
in March, 1549. O. Ritschl (1, 132) called our 
attention to this Comfession.2"* From the section on 
Seripture we quote the first part completely," and in 
the Notes we give also the second part, because this 
important text is hardly known in our country." As 
far as I know, it was the first time that such a detailed 
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article concerning Scripture made its appearance in a 
Lutheran confession, It was occasioned by the de- 
mand of the Emperor to introduce the Znterim in the 
Duchy of Saxony. In this we read concerning Scrip- 
ture and its authority: We confess “that the Holy 
Scripture, called Bible, that is, the books of the holy 
prophets and apostles, is the word and mouth by 
Which the eternal majesty of God reveals itself to 
the human race so that no man can perceive or know 
anything certain and trustworthy about the essence or 
the will of the divine majesty unless he perceives and 
learns it from Holy Scripture. For although both, 
prophets and apostles, like ourselves, were natural 
men and descendants of Adam they, nevertheless, 
have not spoken nor written as men write out of their 
own mind; and their books and writings are certainly 
not their own human imaginings. It is God the Holy 
Ghost who spoke through their mouth and wrote 
through their hand, He is the real master and author 
of Holy Scripture, who to make known to men his 
word and teaching used mouth and hand of the 
prophets as His organ in no other way than the 
prophets and apostles used their pen and ink to write 
the word and as David used his harp to play on it. 
‘Therefore, as the pen wrote and the harp played, not 
by themselves, but as the hand of the prophets and 
apostles conducted and governed them, just so did 
the prophets and apostles teach and write concerning 
the essence and will of the almighty and the eternal 
Majesty not by themselves but according to that 
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which God the Holy Ghost gave into their hearts and 
mouth.” Here we for the first time have a purely 
mechanical conception of inspiration, and that in a 
Lutheran confession written by a man who was an 
adherent of the gospel since 1322, who took part in 
the Marburg colloquy of 1529, in the colloquy re- 
sulting in the Wittenberg Concordia of 1536, in the 
negotiations at Smalcald 1537, in the colloquies at 
Hagenau and Worms, of 1540-41, protested against 
the Augsburg Interim, and always had Luther's con- 
fidence. 

Further we must consider Georg Major's De ori- 
gine et autoritate verbi Dei?" It first appeared in 
Wittenberg in 1550, but during the following ten 
years it was republished at least three times. This 
fact and the description of the book given by Kawerau 
Urged me to search for it until I found a copy of the 
first edicion in the Krauth Memorial Library at Phil- 
adelphia. But the book was a disappointment to me. 
lt is certainly not “a first attempt dogmatically to 
develop the doctrine of Scripture,” as Kawerau states 
it. Te isa writing that was occasioned by the news that 
the council, begun in 1545, was to be continued at 
Mantua, It wants to show that Scripture alone can 
decide authoritatively in matters of doctrine and cult, 
since it alone is the vox er mandatum Dei. Since it is 
this, it is inerrant." In all dubious cases exegesis has 
to follow the rule that Scripture is its own interpreter 
and has to compare the dark passages with the clear 
ones. “Since God is the author of Scripture He is 
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also its sole interpreter.” The question as to how 
this word of God came into existence is answered only 
in general terms: it was divinely communicated to 
the writers; they were urged by the Holy Spirit. 
Verbal inspiration is a fact to Major, but he did not 
define the kind of a verbal inspiration that he ac- 
cepted. Since with the exception of the Thueringian 
Confession of 1549 no Lutheran theologian up to 
1550, as far as we know, taught an inspiration by 
dictation, and since nothing in the writing of Georg 
Major points to this theory, we hardly have a right to 
ascribe such a view to Na" 

Nine years after the publication of Majors book 
there appeared a work which Otto Ritschl not wrongly 
called “the first orthodox Lutheran dogmaties.” 

Jt was jointly written by Johann Wigand and 
Matthacus Judex who at that time worked together 
at Madgeburg and collaborated with Flacius in the 
publication of the first volumes of the well-known 
Mad geburg Centuries It even became a part of the 
first volume of these Centuries, but it was also pub- 
lished separately under the title: Synragma, seu Cor- 
‘pus Doctrinae Christi, ex novo Testamento tantum, 
Methodica ratione, singulari fide et diligentia, con- 
gestum. The Syntagma was dedicated to the senators 
and governors of Lübeck, Hamburg and Lüneburg 
and should be a confession of faith taught in the terri 
tories of these cites." Te contained the whole of Loci 
Dogmatici, in better order than we find them in 
Melanchthon’s Loci.** The method followed is this. 
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‘There is usually given a very short statement concern- 
ing the individual Zacus, then the Zous is divided up in 
the most important points or questions and these are 
proved by quotations from Scripture. These quota- 
tions fill the greater part of the book and betray an 
admirable knowledge of Scripture.** For our purpose 
itis of importance that we find here for the first time 
a locus concerning the Word of God and another one 
concerning Holy Scripture. Both open both parts of 
the book, In the first part the quotations are taken 
from the four Gospels, in the second from the Acts 
and the apostolic writings.” In the Old Testament 
volume which appeared after the one on the New Tes- 
tament we find the same two foci. 

eis surprising that Ritschl maintains that accord- 
ing to Wigand and Judex neither the Old nor the New 
Testament are the product of divine inspiration” 
This is untenable for in the Epistola Nuncupatoria to 
the Old Testament section they wrote: “Whatever was 
translated has been written down into books under the 
singular inspiration of God” (singulari Dei inspira- 
ione et bonitate), and how could they again and again 
call God the author of the Bible and declare that the 
approved canonical writings are without contradiction 
and error, if they were not convinced that Scripture 
came into existence by means of a unique, a “singular” 
inspiration through God? This, however, is true: 
they did not develop a theory of inspiration, they di 
not describe the made of the divine cooperation with 
the writers; their interest was in the result and not so 
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much in the way how this result was obtained. Just 
se it had been with Luther. He was convinced that 
the facts related in the Bible are historically true, that 
the doctrines taught there are a correct expression of 
the divine truth and will, that the words used to 
describe and express them are in real consonance with 
these facts and truths and that the holy writings as 
they left the hands of the writers or as they were 
dictated by the prophets and apostles to their secre- 
taris, as a whole and in all their details were with- 
out a contradiction and error. Luther, however, was 
convinced of this unique character of the Bible and 
its books not because these human writers made use 
of all their intellectual, emotional and volitional 
powers in writing them, investigated everything and 
tried to find the corresponding word for every state- 
ment — Luther did not deny that, he rather main- 
tained this human activity and cooperation — but be- 
cause he was convinced that the Holy Spirit was behind 
this all, hat directly or indirectly he induced them to 
write, that he gave them what they needed, contents 
and word, that the writers were only in a secondary 
sense the authors, that the autor principalis was God, 
and that, therefore, the Bible is the Word of God. In 
this respect Wigand and Judex, these “Gnesio-Lu- 
therans,” were true Lutherans, true and faithful dis- 
ples of Luther. 

Before Wigand and Judex published the syn- 
tagma Wigand im 1587 had published: Methodus 
odor Heubtertikel Christlicher lere, wie sie in der 
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Kirchen s Magdeburg fargehalion und: galeret 
werden, sad this was Followed in 1559 by its Latin 
translation." These books were written for the con- 
regatian and have actually been tead fors nvniber of 
years in the public serviss. Here we mention them, 
because, as far as our present knowledge goes, they 
were the first catechetical writings that contained a 
section on the Word of God, its nature and origin, its 
certitude or trustworthiness, its fundamental differ- 
en ftom ali bumana ward and phillesopliy, it division 
in Lawand Gospel, its binding authority forall, and its 
efficacy for life and salvation. The question after the 
origin of the Word of God is answered thus: It is re- 
vealed by God and comprehended in the trustworthy: 
Seien 
ee ar 
hended in Scripture is really the Word of God appears 
also this one: It is in all articles of faith without con- 
tradictions (consentiens et conformis). Instead of 
roofs from Scripture we find the usul ones taken 
froin history and experience, IT Tim, 3:16 i quoted, 
however, not as proof for the inspiration of Scripture, 
but for the fact that the Word of God and Holy Serip- 
WEEN 
ficacy. Of importance is that here “Word of God” 
and “Holy Spirit” are used as identical. The Bible 
is the Word of God — that was apparently considered 
iicet information far the comman people. 
deet 
Bible is maintained, and as long as it is conceded that 
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tis the product of a unique cooperation of the Holy 
Spirit and the human writersand, therefore, asa whole 
and in all its details the Word of God without con- 
tradiction and error, so long the question after the 
‘mode of inspiration is of an entirely secondary nature, 
and so long one isin harmony with the best Lutheran 
theologians from Luther up to the year 1570. 


NOTES 


A. M. Rew Luther's Germen Bill, Columbus, Os, 
Lutheran Bock Cancern, 1934. By the publication of this 
took, recognized in America and in Europe as the standard 
work on this schje, all Farmer views have become anti- 
wot, 

2. Pages 114-124. 

3. Pages 124-133, Weimar Edition of Luthers 
Werks, 7, 650, 218. We always qiote the Weimar 
Edition. 

3. W.7, 650, 218. We add a passage from De servo 
artitri of 1525: "Thes we should judge: ne should admit 
in not a single passage of hely Sripture a sequela ar a tropus 
if it is not demanded by the apparent character of the wards 
{circumitetia verborum sidens) or by a doublenly re- 
sultant contradiction to an article of faith (absurditat rei 
manifestan in articulum faei pec). Everywhere we 
Should rather abide by the imple pore and natal swe of. 
the words as demanded by the grammar and the we of 
speech created in men by God.” W, 18, 700. 

5. We 10, T, 169, 21, Tn his ectares on Deuterenamy 
in 1523-24 Lather says of the senna Bebe “Tota o 
fidei et theologiae christianae substantia? and adds: “Tn wor- 
Tow and temptation this sense alone endures and overeomes 
the gotes of hell and sin and dearth and riumphs to the praise 
and honor of God." W. 14, 560, 13. 

6. W. 2, 361, 12, Compare Lathes German Bille 
E 


as 
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7. ebe) German Bible: Luthees eyes are opened 
tothe heart of Scripture, pp. 101-114. 

3. Fr. Kropatschek, Dar Schrfsprinsip der lih. 
Kirche, 1. Dis Vorgeschichte. Das Erbe des Mittelalters, 
Leipzig, 1904, pp. 438. Even Thomas Aquinas mid 
Auctorittihis canımicae Scripturae utitur (sacra doctrina) 
Proprie e ex necesitate argumentando; auctoritatibus autem 
aliorum doctorum ecclesiae, quii arguendo ex propriii, sed 
probabiliter. [nititur enim fles nntra revelation’ apostoli 
er prophetis factae, qui canenicos librot seriierunt, non 
autem revelation i gui fui ais doctoribus facta (Summa 
T, qu. T; ar, VIEL) Bonaventura: Auctoritas principaliter 
reden în sacra scripture, quae per spiritum. Zon ext 
condita tota ad dirigendam fem Catholicam (Brevi 
um V, T). Duns Scotus: Quod sacra reen suficienter 
continet doctrinam necenariam viatori (Sent, Prol. qu. I, 
14). Occam: Qui dicit aliguam partem novi vel veteris 
ien aliquod falum avere aut non ente recipiendam 
o catholicis est bezeien t pertinax reputandus (Dialogus 
p.449). 

9. We mention a few of the leaders: Johann Hey 
Jin at Paris, Tuebingen, and Basel Paul Scriptoris at Tue- 
ingen; Jacobus Philipp? at Basel Ulrich Surgant at Basel; 
Werner Rolewink at Koeln; Gregor Reisch at Freiburg; 
Sebastian Brant st Hasel and Strassburg; Geiler von Kaisers- 
berg at Strasburg. 

10. Qccoms Ergo christianus de necesitate salutis non 
tenetur ad credendum mec credere quod nee in biblia con- 
netur nec ex solis consentir in biblia protest consequentia 
ne vt manifesta inferri (Dialog. p. M11, 169E). 
“This authority of Seripture is based upon is divine inspiras 
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tion: quia instietu spiritus met ibidem ert veripta t asserta 
(Dialog. p. 822, 834). 
Arnaldi of Usingen, one of Luther's teachers, suid: 


Pempe quia apostolis, nan Papae nee concilis Christus de- 
derit potestatem eden serae scripturae liron, (Nic, Paulus, 
Der Augustiner Berth, Arnoldi von Usingen, Freiburg 
1893). 

IL. D. Tochackert, Peter von Aili, Gotha 1877, Ap- 
pendix. 1 

12. Oc: Si guid autem seripero in breet 
opusculo quod seriaree vel doctrinae sanctorum ieu aero 
somete vie uertion: repugnet drun, correc- 
tioni praefatae eeelnine catholicae — nom veclerine malig- 
antium, non haereticorum, non schimaeorum neo eorum 
fiutoribu — me et dicta mea at et expan (Compen- 
dium Errorum Papae, 958). 

Peter d Aili: Siet tamquam revigtarescanonicat 
n divinar propter auctoritate eeclesiae catholicar, quae et 
ita recepit et approbat (Tschackent, Appendia, p. 11). 

Gabr. Biel: Senctioibur ac decretis vportlicn, quae 
seripturae er legi divinae et naturali obviare certum 
mon est, etiamsi dati fuerit, asennus et obedientia et 
drreitonda (Sermones de temp. 157). 

Arnoldi von Usingen: Qui eeleris mom credit, mon 
‘potest Frmier urpturu credere (Nic. Paulus, 1 ca pe T1)» 

Trithemius of Sponheim: Neque sine seripra habet 
tele auctoritatem, neque ine ecclesia fidem habet 
turo, ut duarum fat sententia une (Kropstscheck, 1. cy Pe 
443). — R. Seeberg, Lehrbuch der Dogmengerchchte IT, 
1930, p. 724: “In spite of the fact that in principle che 
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Scriptures are acknowledged the sole authority, postive 
interest in discovering Bible tru i almost entirely absent. 
In the last analysis, the eal interest of Occam as well as 
f many of his contemporaries, in strcaíag the authority of 
the Till, was to secure a means of crim by which che 
authority of the church's dogmas could be shaken, or the 
Aialetcs with which they were upheld at Teast be made 
more complicated. By stresing the sole authority of the 
Bible the Nominalists also helped to prepare the way for 
the coming of the Reformation. By this ecclesiastical poi 
sivi, however, they impede its progres mightily and con- 
tributed very little toward the work of rediscovering fanda- 
mental Bible truth.” 

13. Heinrich Bochmer, Dor junge Luther, Gotha, 
1925, p £1. 

14, W. Briefe T, 74, 171: Be te grimo omnium. 
didici sols canonicis libris deberi fidem, caeteri omnium 
Judicium, ut B. Augustinus, imo Paulus et Jchanner pras 
ian, 

15 W. 9,65. 

16. W. 9,62; 9,35; 946. 

16s, Oktober 19, 1512, de doctors degree was con- 
ferred pon Luther and the Lectura in Biblia was taken 
cover by him, obligating bim to lecture regularly on the 
Bible, Tn the spring of 1513 he prepared himself for lec- 
tures an the Psalms and sel delivered them from 1513 
11515, "The text of the lectures is found in W. 3, 11-652 
and 4, 1.526. Compare H. Bochmer, Lutheri erste Vrle- 
tung, Leipzig, 1924; Emil Koerner, Lather und die Schrift, 
Chicago, 1926 (gp. 40-155); E. Vogebang, Die Anfsenge 
won Luthers Christologie ach der ersten Pialmensorleung, 
Berlin, 1929; F. Held, Augustins Enarrationes in Pie 
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Ab exegetische Vorlage fuor Luthers erste Pulnenverles 
sung (Theol Studien und Kritiken, Lutherana VI), 1930; 
Ad. Hamel, Der junge Luther und Augustin especially vol. 
Iz Der Sententiar vom 1509-10 and Der Exeget der beier 
em von 1513-1515 in seinem Verhaeltmir zu Augustin, 
Guererdoh, 1934. 

Deen jer Palerium, 1513-1515, Weimar Edition 
TE and IV: 

T. W. HII, 640. 

18. wm. 

19. W. IV, 3245 IIL, 575. 

20. W. TIT, 517. 

21. W. TIT, 330. 

22. W. IIT, $87. 

23. W. IIL, 577 fa 406. 

24. W. III, 64, 13; 315, 175 474, 195 571, 

25, W. IV, 180, 11: Nihit (i ei) exponen 
uoo, wi anctoritate utriusque timent ober et con 
tonet, 

26. W. II, 41, 6; 451, 26. 

27. W. IIE, 14, 95 IV, 318, 14. 

28. W. III, 64, 13; 315, 17; 474, 19; 571, 26; 
486, 15: Omnia verba Dei nmt in pondere, umero mene 

20. W. II, 347, 11 Deue ipie, ipe inguam per e 
deuss mom iam Mores wur Helian, sod dens loetut et id 
p Laqueur fannen ros D 262, 30: propheta valt, 
quod ingus iuo it organ irn tanet 

30. W, HI, 15, 5: Nescio quid intimioris familiarissi= 
ep inspirations in ito verbo iunt. AR propheta 
re lentos ene faentur, hie outs won se ed jer be 
trm ene spiritum singulri mada pronunciat. 
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3. W. IV, 535, 18.: Nam eeben audiendum 
est, quasi dominum praesentem, puani Christum loquentem. 
audiamus: quad enim raiasem sonabat de ore Domini, et 
Propter nos sripum eit ot obi servatum. et propter mor 
Pechatur et propter pastores rectbitar ot dones seculum 
fitu. 

32. W. TV, 318, 23: deque ta ie Ghristum Judaei 
im care tractoverunty qud et veritas: in dene et haeretici 
Seriturem rte, comp, cracifiqunt et chen. 

qued ot eia won cominau, d est non tollunt aliquid 
Aë e eet. 

33. De dio Barbara sermo, W. 4, 639. 

3%. W. IV, 517, 368.: Quare ubicangue et a qui- 
eumpue profertur aliquis sensus, qui von repugnat fidei regu- 
Ji, mullan eum debet reprobare vit sum praeferre, etiam 
utar it lo evidenti et magii jrojie Literae coniona 

35. W. IV, 436 in the explanation of Psalm 140. 

36. W. IIT, 579, 18: Spiritum enim legis poit dens 
suo im literas in papyr posts, jn quar haeretici confidunt, 
ted in homines oficii et ministers praepositos ut e illarum 
ore requiratur. Alioquin quid facilius diabolo quam seducere 
um, qui sus Magier erse nititur in Zeien nieto 
hominis ministerio? Umum verkum male intellectum in 
dota seripura confusionem facere potet 

37. W. IV, 345. 

38. Lectures an Roman, 1515-1516, W. 56, 371, 
1762: Ego quidem eado me debere Domina hoe olequium. 
latrandi contra pilosophiam ct madendi t sacram rig 
turam. Nam alius forte si faceret, qui ea on vie, vel 
timeret vel nom crederetur ei. Ego autem in ills detritus 
multi ian anit et ultr iidem expertus st audiens vides, 
quod. sit studium vanitatis et perditionis. In these lecrures 
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Luther emphasized several times the unity of the Scripture 
and the duty to accept it in all its pars, vide W, 56, 252, 
108.: ed cur diit “omni verb (Matt, 4:4)? Quia seili- 
cet si umum verbum non credideris, iam mom vivis in verbo 
dei, Quia in ommi verbo totus ent Christu t in ingalit 
totus, Ergo in umo negatur torus negatur eit, ui in omnibut. 
— W. 56, 253: Omne verbum vocale . .. velut Domino 
ipo dicente suripiomu, eredamus, codamus et humiliter 
hängen senm. Sie enim jutifabinur et non 
aliter. — W. 56, 249, 208- Rider enim comistt in indi- 
visibilis aut ergo tata ei et omnia credenda credit aut nulla, 
di unum non credit, Ideo Dominus ears comparat uni 
margaritar, uni grono synapis, etc. Quin ‘Christus divinar 
nan ny ergo in uno totus negatur aut tatus affirmatur. Nec 
simul potest negari et confiteri in alio et alio verbo. 

39. W. Briefe, 9. 

AD. Sermo fraeieriptu praeposito in Liezka, W. I, 13. 

41. 1,87, 28: Proficions ergo et, ubi hema iam mudo 
verbo credit sine opere sicut hie regulus (John 4:468.), 
postquam oudivi sibi negari signa et prodigia, captivavit se 
in verbum Cbristi et credidit, Concerning the church we 
find this statement already in the Diete super Psalterium 
of 1513-15: Similiter significat, quod eccleria uber, quibus 
lacte paseit infrmor, non habet discineta sieut heretici, qui 
sun docent, sed copton in auctoritatem Scripturae, mon do- 
cent mid verbum deë (W. 3, 261, 138). 

42. W. T, 228, 346. 

43. Compare Hans Preus, Die Entwicklung des 
Schriftgeinzs bei Luther bit zur Leipziger Disputation, 
Leipzig, 1901; Otto Scheel, Luthers Stellung zur Heiligen 
Schrift, Tuebingen, 19025 Paul Schempp, Luthers Stellung 
zur Heiligen Schrift, München, 1929. 
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44. deta Auguatone, W. TI, 18, 

45. W. Briefe, 1, 198, 25. 

46. W. I, 384. Compare W. I, 390, 24.5 here 
Luther remarks in regard to Mare. 16:19 that these words 
are higher det Se, Peter and Paul and all popes 

47. W. IT, 34-40. 

48. W. II, 39, 30f.. 

49. W. 1, 695, LL: "The meaning of the prophet is 
that Christ uses no other power against the world than only 
the Word of God, as we daily sce that he acts against the 
sin, the sinner, and the devil with nothing but the Word, 
and yer by means of the Word he has converted and sub- 
jected the whole world and till the last day his own will 
‘defend themselves against all temptation with the Word 
and defeat all the attempts of devil, fesh and world,” — 
Campare Luther's word to Spalatin of 1521 over against 
Hurzen's offer to defend the gospel by the sword (mama et 
arma): Nollem vi et caede pro euumgelio cert... Through 
the Word the world has been Conquered, the church was 
preserved, through the Ward it will also be renewed; but 
the anti-Christ also, as he began without external power 
(mani), will abo be destroyed without external power, 
through the Word” (W, Briefe IT, 249, 128.). 

50. W. Briefe, I, 356, Gif. 

51. W.N 2, 232. 

52. W. II, 288,368. 

53. W. Il, 279, 238. 

53a. W. II, 309. 

54. W. 1, 309. 

35. W. TI, 382—Praefere ego auctoritatem serip- 


turae. 


Novas 56-63 in 


56. W. II, 626 — Canonicorum librorum auctoritate 
vl probabili ratione, 

57. W. V, 452. 

58. W. Briefe 1, 601, 328. 

59. W. Briefe Il 125, UE. Nor Scripeuram 
indicem volumus, vor contra Scripturae indices eue vultis 

Si patras sine delectu et iudicio mont legendi, tollatur. 
Scriptura. At the end of May Luther had already written 
to Dungersheim: Video enim te niti patrum dumtaxat 
mitorittibur, cum. noris nor wen recipere ullos wir iudice 
Scriptura. Unde, quaeso, posit ullus nostrum sciri, quis 
Zem recte diverit, si Scriptura per iptor dumtasut ast 
intelligenda, we mon potius isi per Scriptures iudicandi 
Nolo mihi libertatem meam enptivari, quam Poulur dedit 
deren ‘Omnia probate, quod bonum et, tenei? (W. 
Briefe, V, 113). 

60. W. VI, 3211. 

61. W. VI, 508. 

62. W. VI, S60f. 

63. W. VI, S6l.— Compare W, VI, 506, Here 
Luther refutes the view that T Cor. 11 with its references 
to the distribution of the eup was intended only for the 
Corinthians and would not be binding for the whole church, 
and saysı “Tf we admit that any epistle or any part of any 
epistle of Paul docs not apply to the church universal, then. 
the whole authority of Paul falls to the ground. ‘Then the 
Corinthians will say that what he teaches about Faith in the 
epistle to the Romans does not apply to them. What greater 
blasphemy and madness can be imagined than this? God 
forbid that there should be one jot or tittle in all of Paul 
which the whole church universal is not bound to follow 
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and kel? (Absit, abit ut ullos apex in toto Paulo sit 
quem won debeat itor et tervare tota iech Becta). 

64. W. VIII, 133, 33: Air sive Papa sive prs sive 
Coniliur re ou sie sone, nemini debe ere freiudichum, 
sed abundet quique m yen mo in eis rebus, quae necese 
arae non sunt ad saluter. In libertatem enim vocati 
sums, ut non st mecene credere verum, quod alius homo 
Veit vel dicit, content ei eredere quae in srigturis docti 
morus, Si vero Papa poterit ullo šota probare, se abere ius 
condendi ctiam minimam legis literam, nodum articulos 
fies sttuendi, libenter haze reovenho, Umm et praesump- 
tionem, quibu hactenus praevaluit, non curo; Seripturas 
Sanctas quaero, quandoquidem omnia, quae in ecclesia fnt, 
E seripturis sei autoritatem et exemplum habere debent, 
— W. VII, 134, 14: Ego enim docui Conciliis dinentire 
et resistere si quando contraria vil seripeurae vel 
Statuissent; Seripturam, inpune, valo iudicem ene Concil- 
dorum. — W. VII, 134, 36: Wide hie, tanetinime Papa, 
Paulus anathema iubet este, etiam sì angelis de coelo ali 
docuerit, Enquanto magis anathema ese debet si Papa de 
terra vel Concilium de inferno docuerint. 

64°. W. VIL, 965.5 “Te is a notorious error tm believe 
that by a statement such as this, " is not permitted to 
explain Seripture by one's awn spiri? (proprio spiritu) we 
are ealled upon to put the holy Scripture aside and to direct 
tur attention to the commentaries of men and believe them. 
‘This explanation, I maintain, is doubrlesly invented by 
Satan himself that by that means he might lead us far away 
From Scripture and imo a desperate understanding of Scrip- 
ture. On the contrary, this statement wanes to say that 
Scripture it be understood alane through that spirit by whom 
ieis writen, which spirit you can find more present and alive 
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nowhere than in his holy Scripture written by him. There- 
fore, our endeavor must be not to put aside Scripture and to 
direct our attention to the human writings of the Fathers, 
bur to spend all the more and all the more persistent labor 
alone on the holy Scripture, all the more since there is great 
danger that one might understand it with his own spirit, 
in order that the employment of such persistent labor might 
overcome that danger and finally asure us of the spirit of 
the Seripture which can be found nowhere else hut in Serip= 
ture, for there he did put up his tabernacle and in the 
heavens (that is, the apostles), his dwelling place.” . . . Or 
tell me if you can, Who is the judge who finally decides 
when two statements of the Fathers contesdict themselves? 
Here the judgment of the Scripture decides, and this cannot 
be done if we do not give Scripture the fine place so that 
Scripture in itself is the most certain, the mos: accesible, 
the most readily understood which interpres ect and 
approves, judges, and illumines all (words) of all (ut sit 
ipsa er sese certinima, facillima, degen mi ipsu. 
interpres, omnium omnia probans, dicens et illemimma), 
as Pilm 118 (119:130) says. Here the Spirit plainly 
ascribes to Scripture that it illlumines and teaches, that 
understanding is given alone through the words of God as 
through a door or, as they call it, a first principle (ee 
cipium primum) wich which everyone who will come to 
Tight and understanding must begin. Again: “Principle or 
head of thine words is truth’ (Ps 119:160). There you 
sce that trath is here ascribed only to the head of the words 
‘of God, that is, if you learned the words of God in the first 
place and used them as the first principle when you judged 
the words of all. And what else does this whole psalm do 
than ta condemn the foolishness of our labor and call ut 
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back to the fountain (revocet ad fontem) and teach ws that 
we should fint of all and alone spend our Tabor on the 
Word of God and that the Spirit is ready to come volun- 
tarily and to expel our spirit so that we pursue theology 
without danger? «u. . Therefore, nothing but the divine 
Words are to be the Bist principles (prime Aere) for 
Christians, all human words, however, are conclusions 
which are deducted from them and must again be eeducted 
to them and approved by them. ‘They must fist of all be 
well known to everyone but not sought through men noe 
earned by them, but men must be judged by them. If chis 
(were not tu, why should Augustine and the holy Fathers 
whenever they contradict each other, go hack to the holy 
Scripture as tothe first principles of truth (ad crar literas 
eu prima principia veritatis) and illumin and approve by 
their light and trustworthiness their own that is dark and 
uncertain? By doing so they teach that the divine words 
are more understandable and certain than the words of all 
mmen, even their own. - 3 do not want to be honored as 
one who is more leamed than all, but this T desire that 
Scrprure alone rule as queen (slam Seprurem regnare), 
and that it is ot explained through my spirit or other men's 
Spirit but understood by itself and im i own spirit” (jor 
än et o prit). 

648 W. VIL, 650, 218: “The Holy Spirit i the 
snort simple riter nd speaker in heaven and earth; there 
fore His words have only one sense, the most simple one, 
‘which we call the literal seme.” — W. VII, 638, 268: 
‘sin order that these wordjugelers may be en in their true 
Tight, ask them, who told them that the fathers are clearer 
and not more obscure than the Scripture? How would it be 
if T sid that they understand the fathers as ile as T under- 


Noris 65-69 15 


stand the Scriptures? L could just as well stop my ears to 
the sayings of the fathers as they do to the Seriptures. But 
in that way we shall never arrive a the truth IE the Spirit 
Jas spoken in the Fathers, so much the more has He spoken 
in His own Scriptus, And if one does not understand the 
Spirit in His own Scripture, who will trust him to under- 
stand the Spirit in the writings of another? That b truly 
3 carrying of the sword in the sabbard, when we do not 
take the naked sword by isel but only as it is encased in 
the words and gloss of men. This dulls t edge and makes 
it obscurer than it was before, though Emser calls iting 
with the blade, The bare sword males him tremble from 
hend to foot, Be it Aen them that Seripture without 
amy glossis the no ond the sole light from which all teach- 
er receive their light, and not the contrary. “This is proved 
By the fact that, when the fathers teach anything, they do 
not trust their teaching but, fearing it to be too obscure and 
uncertain, they go to the Scriptures and take a clear pamage 
oot of it to shed Tight on thei reaching, just as we place a 
light in a lantern, and as we read in Ps, 18: “Thou wile ight 
my lamp, O Let" 

65. Kluckhohn und Wrede, Drussche Reichtagsakten 
unter Karl V., Vl, 5608. M. Reu, Thirty-foe Years of 
Luther Research, Chicago, 1917, p. OB. 

66. A. Harnack, Dai Weren det Christentumn 174, 

67. W. Walther, Der Glaube an das Wort Gotten, 
Leipzig, 1903, p 57. 

68. A. Harnack, Dogmengeschicht, II, 2, p. 728. 

69. H. Preum, War hadentat die Formel “Gonietu 
testimoniis been aut ratione evidente” in Luthers 
umgehoeruter Antwort zu Worms? (Theal. Stud. u. Kriti- 
ken) 1908. 
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70. W. Briefe TI, 306, 

71-73. W. VIII, 141, 142, 143. 145, 

T4. W. VIII, 103. 

75. W. VIII, +847. 

76. W. VIII, 491. 

762 W. VIII, 597, U: Ego plane Beie roliur verbi 
autoritate, cum sit verbum Spiritus sancti, qui et Dour noster 
enedictus, Amen, ausim univerior eeh a mie voti 
absolvere et cum fiducia pronunciare vote eorum. ese coram 
Deo rejrola et nalla. — W. VIII, 584, 108: Deu autor 
euangelii. 

7. W. X, 2, 22. 

78. W. X, 2, 191. 

79. W. X, 2, 256. 

80. W. X, 2, 253. 

80° W. Deutsche Bibel, I— IX. In English by Ch. 
Jacobs in Selected Works of Martin Luther, Philadelphia, 
Pa, Vol. VI, 365-491. 

81. Selected Works of Martin Luther, Philadelphia, 
VL 477-479, 

82. Lc, VI, 443-445. 

83. W. Walther, Luthers enen Ansicht ueber den 
Tocobuchrief, Zur Wertung der deutschen Reformation, 
Leipzig, 1909, pp. 1708. 

84." W. Tischreden 3292 a, 

85. W. Tirchreden, 5854, belongs perhaps to 1540, 

Sé. W. Tichreden, 5443, 

87. W. Tüchreden 5974. 

88. K. Holl, Lusher, 1923, p. 561. 

89. Facsimile edition, Leipzig, 1934. Das Neue Tvi- 
tament as — Otto Ritschl, Dogmengeichichte der Proter- 
tontismus, Leipzig, 1908, I, 70f.: Luther hat ebenso moch 
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in seinen letzten Lebensjahren wie im Beginn seines refor- 
matorischen Auftretens unter dem Begriß heilige Schrift 
jur die biblischen Bücher verstanden, die dem ali kanzmisch 
gelten, und niche much die andern, deren Knonistit er 
Zeeche, Dem wie schon in den Resolutionen zur 
Leifziger Disputation (W. 2, 425), so stellte er auch noch 
in einer Disputation aus dem Jahr 1543 der Verbindlichkeit 
or Stelle Jae. 2:17 die trii der ganzen übrigen heil 
gen Schrift gegenüber (Paul Drews, Dizputationen Dr. M. 
Lutheri, 1895, p. 714: Now et tanta eis ber ej. Jacobi] 
auctoritas, ut propterea doctrina falei relinquatur «t dice- 
datur ab autoritate reliquorum apostolorum et totius wrig- 
turos). Und beide Male identifizierte er die toa alia serip- 
tura oder die autoritas reliquorum apostolorum schlechtweg 
mit dem Begrif tota scripture. Gale ihm also oli die gansa 
heilige Schrift der aposolsche oer überhauge der biblische 
Conseu, mit Anschluss speziell des Jacobusbriefer und im 
Gegensatz namentlich zu derien zuitem Kapitel, o wer in 
seinem Sino die Wendung tota scriptura überhaupt hem 
Ausdruck für den gesamten literarischen Bertand des 
überlieferten Enn der heiligen Schriften. Sondern als 
heilige Schrift oder als ganze heilige Schrift und somit als 
autoritative Kanon können ihm nur diejenigen biblischen 
Bücher gegolten haben, gegen die er keine hritschen Beden- 
hen hatte, sondern die nach seiner Ansicht, wenn auch in 
verschiedenen Grad, o doch wirklich Christum trieben und 
davon ihre muthentische prophetiche oder apostolische Her- 
mft serrieten?" 

89 This note is printed at the end of this book. 

90. W. Walther, Lutheri deutiche Bibel. Feitichift, 
Berlin, 1917, p. 66. 

9I. W.IV, 153, 22 compare IIT, 597, 

az W.T, 52, 138. 
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91^ W. 1,209, 258. 

92. Ockalampad confesses to have learned from Erge- 
mus to seek nothing in Scripture but Chris (nihil o» ieri 
listers praeter Christum quaerendum); cf. O, Schec, 
Luthers Seet zur Schrift, 1902, p.10. 

93. W.1, 219, 308. 

94, Facsimile edition of Luther's Bible of 1534, Leip- 
sig, 1934, 1, aij, Selected Werks of Luther, Philadelphia, 
Vi, 367. 

95. W. 11, 434, 178. 

36. W. 15, 394, 128. 

97. W. 18, 145, 11; 147, 288 

98. W. 23, 119, 118.5 121, Hi 

99. W. 26, 448, 188. 

100. W. 26, 449, 38. 

101. W. 54, 158, 215 158, 28.: “For all hereties 
are of this kind: At fit they deny only one aril but 
afterward all mus be denied. Te ias with a ring; ift has 
only one defect, it can no longer be weed; and if a bell 
racks in only one place it does not any longer sound and i 
useless” — Compare note 38 and W, 56, 249, 20%; 252, 
10, W. 32, 59, 21. 30; W. 50, 269, 16. — W. 31, I, 
208, 11; Beie delet erte rotundus et em circulus 
Tine rima. Quid prodert, credere omnes articulos Judaeor 
totam rripurem enctam, negant unum articulum: Christ- 
tin S umum (articulum ) ven omnes eitis. 

ic 111,1172. 

103. W. 14,31, 258. 

104, Walch VI, 2169. — W. 13, 94, 308%: "Jerome 
and also other interpreters of the prophets worry themselves 
very much concerning the connection of the text because 
they do mot consider the whole fact or the whole mater, 


Nores 104-106 49 


as the Holy Ghort har comprehended it as a whole, the 
people [of Israel] and the kingdom of Christ, Therefore, 
he who wants to understand [the prophet] must compre- 
hend the kingdom of Israel and the kingdom of Christ as 
one whole (comprehendant simul regnum Lirtel t regnum 
Christi ine communem sospectum), then there will be the 
best connection." — W. 13, 100, 300: "These promises 
are very beautiful and very rich and very far-reaching, 
proposed by the Holy Spirit For the purpose that the die 
couraged soul ur the conscience seeking comfort at the time 
of the anger and wrath of the Lord may find a refuge in 
them.” — W. 13, 103, 208: “We observe everywhere the. 
faithful teacher, the Holy Ghost, who does not want your 
condemnation” 

105. W. 20, 571, 23. — Compare W. 23, 699: “In 
matters of faith that concern the divine esence and will 
and our salvation we must close our eyes and ears and all 
our senses and hear only and observe diligently what and 
"how the Scripture speaks and wrap ourselves completely in 
the Word and follow it without measuring it by our 


106. W. 24, 31, 34, 42, 64, 65, 70 ete. 

106* W. 33, 276, 3f: “If I am to examine the 
spirit I must have the Word of God; this must be the rule, 
the touchstone, the fais Arie, the light by means of which 
L can see what is black and what white.” — W. 33, 304, 
19: “This i decisive; it does not matter what name he 
[the preacher] has, if he only tesches faithfully 
the Word of God as plumb line.” — W, 46, 771, 29. 
"What. then, will you do? Will you condema them? No, 
Ido not want t condemn Benedictum and others, but T will 
take their books and go with them ta Christ and his Word. 


150 Nores 1066, 1076 


as the touchstone and compare the to.” — W. 46, 780, 
108.: "If one says, the church or the bishops decided this, 
then answer: Come, let us go to the touchstone and let us 
measure with the right yardstick and examine whether it 
agrees with the Pater Noster and with the Articles of Faith 
and whether he also preach forgiveness of sins, If it agrees 
with what Christ taught us, then let us accept it and do 
according toi.” 

1065 W. 36, 501, 2305: “We, however, who want 
to be called Christians should not ask what human wisdom. 
says and how it agrees with reawn, but what the Scripture 
teaches” 

106 W. 40, IL, 593, 244: Si pomem iste auequi 
ratione et sensibus, quid opus enet fide? quid opus enet 
Scriptura divinitus per Spiritum sanctum revelata? . . «In 
theologia tantua et audiendum et credendum ct tatuendum. 
in corde: Deus est verax, quantumcumque rationi videantur 
und, quae Deus in verbo 1o dicit 

107. Walch IX, 450. Again: “The articles of our 
faith are sufciently founded in Scriptures hold it fast and 
do not permit it that someone twists it with his glosses, and 
interpret it according to human reason, Lf someone triet 
to besmear it with his reason or your awn thoughts, then 
answer: Here I have the plain word of God and my faith; 
to this will T hold without further thinking, questioning, 
listening, nor asking whether it harmonizes or not, nor will 
T listen to you although you are quoting another text or 
Passages drawn from your head in contradiction to this, for 
Scripture ir not meist ihelf nor against any article of 
faith although it i so according to your head.” 

1: W. 40, IIT, 254. 
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107^ “Here I hear that Chris is of one esence with 
the Father and that there is, nevertheless, not more than one 
God, Where can I here set down my foot, find firm 
ground; haw can I conceive or conclude it? Te sounds too 
ridiculous in my ears and docs not enter my reason. Te i 
not to be grasped with your reason, you should rather say: 
When T hear the word sounding from above, then I believe 
it although T cannot grasp it nor understand it nor let it 
enter my head, as I can grap with my reason that two and 
five are seven and let me tell no ene otherwise. Bur if He 
should say from above, no, two and five are eight, then T 
should believe it against my reson and feeling, If I am 
resolved to judge then T cannot believe, but T am resolved 
to believe him who judges and decides, To this I cling in 
life and death, for I trust in him whom I consider wiser 
and who can count better than T; although T also know it 
T ams going to believe him; what he says I will consider as 
truth even if the whole world should say otherwise, Thus 
you must do here: although reason cannot conceive that two 
persons are one God — it is as if I would sy: two are not 
two, but two are one— word and reason are here in con- 
dict, nevertheless reason should not play the master nor he 
the judge and doctor, you rather take off your hat and say: 
two are one although I cannot see nor understand it, but I 
believe it. Why? For his sake who said so from above” 
(W. 37, 40). — And again: "Do you say this docs not 
agree with each other, then I answer: Surely not; this is 
just what T maintain. Tt does not agree according to reason, 
according to your head and human understanding. But it 
agrees and must agree in faith and according to God's 
Word. . . This Ward one must fallow and stick to it as 
to something that is not invented by men but sent down 
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from heaven. > . Shortly He docs not want to be mastered 
and harmonized by us but he wants tobe believed and have 
the honor that He alone is wise, and that we have to direct 
our thinking in harmony with His Word. . . The only 
correct attitude i to take off the hat before i, to ay Ai 
and to accep it as uch. „ „ We are now in another high 
school in which we have to learn not what men know and 
understand but what God Himself says and teaches” (W. 
37, 44). Compare W, 37, 54 

108. Waleh V, 1081. Short preface tothe explana- 
tion of Palm 90. 

1085. “Paul eaks them all together, Niel, an angel 
from heaven, teachers upon carth, and masters of all kind, 
and subjects them to the holy Scripture, Scripture must 
teign o» queen (hace vegina delet dominari), her all must 
bey and be subject tn. Not teaches, judges, or arbiters over 
her, but they must be simple witness, pupile and confesars 
of it whether they may be the Pope or Luther or Augustine 
or Paul or an angel from heaven” (W. 40, I, 120), — 
PL let you ery in your hostility that Seripture contradicts 
itself, ascribing righteousness now to faith and then to works, 
Tt is impossible that Scripture contradict itself; it only seems 
so t foals, coarse, and hardened hypocrites” (W. 40, T, 
420,276.) — “We abandon the talk of the Jews and stick tn 
St. Paul's understanding which, not without cause, empha- 
sizes the little word ‘sed? and thereby indices that Holy 
Seriprure in Gen. 123 and 22:18 speaks of a single seed 
not of many, and says plainly that Christ je such sed. Paul 
dots so out of a genuine apostolic spirit and understanding, 
We Christians do not care if such interpretation does not 
please the Jews. Paul's interpretation weighs more with un 
Than all gloses of the rabbis" (W. 40, 1, 464, 68). — 
"One late, even a single title of Scripture means more to 
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us than heaven and carth. ‘Therefore, we cannot permit 
even the most minute change” (W. 40, II, 52, 16f.). 

109. W. 50, 279, 368. 

100. W. 50, 281, ig, 

111. W. 50, 282, 18. 

112. W. 50, 5438, Compare the whole fit part of 
this treatise: The church cannot be reformed in accordance 
‘with the Fathers and the Councils, “St Bernard says that 
he would rather drink from the spring than from the sill 
So all men who can drink out of the spring forget the rill, 
except as they use the rill to bring them to the spring; thus 
the Scripture must remain master and judge” (W. 50, 520). 

IH. W. S4, 34, 320. 

113 W. 54, 48, 208. 

113. W. 40, 111, 652, 1281. 

114. W. 51, 123%, We quote only a few pages: 
“Reason, the devil's bride, the beautiful wench, steps în and. 
wants to be wie, and her saying she considers as the saying 
of the Holy Spirit, — who can help in such a condition? 
No jurist nor medical man nor king nor emperor, because 
itis the worst whore the devil has.” “Reason is by its very 
mature an obnuious whore, but she will not harm me if I 
only reist Indeed, she is beautiful, she glitters beyond 
measure. Preachers are necesary to point the people to their 
childhood creed: ‘T believe in Jesus Christ.” The Father 
cries from heaven: ‘Hear ye Him"... Thou scabby, 
rebellious whore, thou holy reason, dist thou hear that it is 
written: "Him hear ye'? (W. 51, 192, 18). — About four. 
weeks later Luther preached the last of bis sermons (at 
Eislehen, February 15, 1546). His text was Matt. 11258 
In this he said: "Herc is the Lord whom alone you ought 
to hear in these matters” (W, 51, 194, I). 
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114% Compare Kahnis, Note 89%; Koestlin, Luthers 
Theologie Tl, 262 (somewhat changed in the last edition 
11, 21). Loofs, Leitfaden der Dogmengeschichte, 7463 O. 
Scheel, Lc, 47. 54; P. Schempp 1. c, 67, and many others. 

115. W. 17, II, 38, 248; 39, 198. 

1154 W. Walther, Der Erbe der Reformation, 1. 
Heft: Der Glaube on das Wert Gottes, 1903, 475.5 the new 
edition (1917) has the stbritle: Die normale Stellung zur 
Heiligen Schrift, p. 991. 

116, W. 44, 575, 248. 

117, W. 54, 3, 250 

118. Compare Note 115%. 

119. W. Tüchreden 1, 364. 

120. Compare Note. 89 

121. W. 40, I, 652, 9f. 

121 W. 40, L 657, 18. 

122. W. 40,1, 652, 308. 

123. W. 40, 1, 657, 130. 

124, Works of M. Luther, Philadelphia, VI, 3728. 

125. Works of M. Lusher, VI, 4098. 

126. VI 3093. 

127. VI, 3093. 

128. W. 18, 666, 

129. W. 5$, Di, 

130. W. 47, 566. 

131. W. 47, 567. 

132. W. 17,11, 196, 158. 

133. W. Walther, Die normale Stellung, p. It. 

134. W. 46, 726, 1t. 

135. W. Walther, Die normale Stellung, p. 105. 

136. W. 26, 460, 16. 
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137. W. 26, 462, 178. 

138. Chemnitz, in his section of the famous Harmony 
of the Gospels, stated thatthe evangelists had determined, as 
is tated in John 20:31, to record the words and the deeds 
fof Christ that the church might believe that Jesus is the 
Christ, the Son of God, through which those who believe on 
His Name have eternal life, that they might be published in 
all the world, strengthened, and maintained for succeeding 
generations, With this in mind, they paid more attention 
to arranging the Gospels in sich a way that they would 
substantiate this purpose than to a painstaking exactness in 
matters of chronology. So t came about that the evangelists, 
‘though they preserved complete agreement in the truths of 
‘the words and the deeds, did not always agree in the sequence 
of events but each one wrote as he thought was most appro- 
priate for this particular purpose. For this reason each evan- 
elis at times failed to observe always and in all places a 
painstaking exactness in the order and sequence of events 
"The evangeliss, therefore, held that for the chief purpose 
‘of their Gospel the exact place of occurrence or onder of 
narration was of little importance so long ss what was told 
was true and designed to build up faith. The evangelists 
did not want to write annals nor a historical work con- 
structed according to the rules of rhetoric but a simple 
narration of things that are true profitable, and necessary 

At the present moment we da not know whether the 
reference to Chrysostom and Gerson, found in Chemnitz 
(Chapter 5 of the Prolegomena), can be found in Luther. 
‘This states that the differences between the evangelists? 
reports and the essential agreement between them prove that 
the evangelists have not spoken as a result of consultation 
with each other but as they were inspired by God. Chemnitz 
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says: “Gerson rightly says that i was posible for the Holy 
Ghost at one and the sume inward connection of both wards 
and events to transmit the saving history of the deede and 
words of Christ. But not without a great mystery, as it 
pleased Him, under a certain mest concordant disonance 
Git is possible to speak in this wise) to exercise the minds 
of the faithful in humility and careful investigation of the 
truth, from which it should he evident that the four evan- 
gelits have spoken not by common agreement but by divine 
inspiration.” 
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143. 
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145. 

146. 
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149, 
150, 
151. 
152. 
153. 
15% 
155. 
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157. 
15k. 
189. 

160. 


W. 23, 642, 230. 
W. Walther, Die normale Stellung, p. 108, 
W. 42, 4, 268. 

W. 42,4, 11H 

W. 24, 19. 

W. 42, 20, 358. 

W. 42, 430, 358. 

W. 42, 431, 38. 

W. 42, 459, 208. 

W. 42, 459, 208. 

W. 42, 459, 20-460, 18, 

W. Walther, Die normale Stellung, p. 106. 
W. 43, 332, 108. 

W. 44, 327, 178, 

W. 44, 328, 228. 
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161. W. Tischreden IV, 4638. 

16. "This passage from the Table Talk of 1539 reads 
as follows in Lanterhach’s record: De nove queda atrologe 
fiebat mentio, qui probaret terram moveri et nom coelum, s0- 
lem et lunam, at quin in curru out nai moveretur, tart se 
quiescere et terram et arbores moveri. Aber es geet itzun- 
der also: Wer do will klug sein, der sol ihme nichts lassen 
gefallen, das andere achten; er mus ihme etwas eigen ma- 
chen, sicut facit, qui totem astrologiam in vertere vult. 
Etiam illa confusa tamen ega erodo sacrae serfturue, nam. 
Tosun iuit solem stare, non terram. (T. R. 4, No. 4638). 
When, on the basis of this statement and several other 
remarks, the opinion has arisen and become widely prevalent 
that Luther's theological authority had hindered the accept- 
ance of the heliocentric view of the solar system, we dare 
not forget that this assertion originated with Roman Cath- 
‚lie scholars, who attempted to erase the bad impresion 
‘made through the oficial condemnation of the Copernican 
theory by their own church by drawing attention to the 
Wittenberg theologians, W, Elert, who first thoroughly 
investigated this question in hie Morphologie der Lothertum 
(Vol. 1, pp. 366 seg.) comes to the conclusion that this 
whole widely accepted opinion is nothing more than an evi- 
dent hinorical deception. As far as Luther himself is con- 
cerned, we must not forget (1) that this statement of 
Luther's was a chance remark made by him in the course 
of the conversion around the table and four years before 
the publication of Copernicus’ work, De revolutionibus 
orbium coelestium, so that at that time Luther had only a 
very imperfect knowledge of the ideas af Copernicus, ‘The 
general public never heard of this statement of Luther's 
"until 1566, when Aurifaber published his collection of the 


158 Nore 162 


Table Talis, (2) On other occasions Luther specifeally 
recognized the fact that in such matters the language of 
Scripture was adapted to appearances, for in his explanation 
of Psalm 24:2, of the year 1530, he wrote: "Today the 
‘Bilesophers dispute ar to upon what the earth rete. Serip= 
ture says the foundation is above the waters, and it speaks 
according to the visual appearance. For the earth i in the 
ater, ut a ie said in Genesis: “T'he dry land appeared? 
that which we sea wich the eye? (W. 31, 1, p. 370, 115). 
(3) Where he deals more explicitly wich the medieval con- 
ception of the universe (Commentary on Genesis 1:6, W- 
42, 17 seg.) and with this “extra omnie” he has already 
transcended the medieval cosmology, (4) That with hie 
explanation of the expresion, “sitteth at the right hand of 
God,” he actually had broken the medieval cosmology. For 
this reason we said in our Apologetic Outlines, af 1932: 
"The traditional geocentric coumology was no strait jacket 
for Luther, he burst it with his Christology.” 

Recently Bornkamm and Oepke have written on this 
question. Heinrich Bornkamm, in his excellent pamphlet, 
Luther und das Naturbild der Neuzeit (Berlin, 1937), 
which we reprinted in Kirchliche Zeitschrift, 1940, has 
shown that specifically in his utterances concerning the rela- 

to be classed with 
he says, “we take all 
the essential traits of Luther's conception of nature and its 
relation to God we find that in the main he approached the 
new conception of nature in two ways. On the one hand 
he had a Keener perception of reality, a consideration of and 
a marveling at the litle and insignificant elements that go 
to make up the actual life of nature. On the other hand a 
profound feeling of the infinity of the world. It rests in 
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the immeasurable and penetrating presence of God who is 
so far off and yet so near.” . . . “It is hardly posible to 
question the posibility of a fruitful contact between this 
view of God and the world and the cosmology of modern 
times.” Here, too, Luther towers far above Melanchthon, 
who, as Elert proves in this connection, allowed and pro- 
cured toleration in Wittenberg for the Copernican theory 
but who personally remained completely fetered within the 
limits of the Medieval-Aristotelian cosmology and so even 
în the teachings of Christology was unable to follow 
Leer: eagle fights. An unfortunate statement such as the 
one that, in a certain sense, God was a citizen of the world, 
(the Jast consequence of the geocentric view of the uni- 
verse) could be written by Melanchthon but never by 
Luther. Oepke discussed these matters in his excellent ar- 
ticle on the “Ascension of Chrit in Luthertum, 1938, 

162," What but a saggertio verki is implied when in 
his Iu XV Pialos Graduum, of 1532-33, Luther writes: 
Non solum enim vocabula, sed et phrais ext divina qua 
Spirita sanctus et sripturn utitur? (W. 40, III, 254). In. 
his explanation of Joel, published by Veit Dietrich in 1547, 
he used a more general expresion: "The Spirit of God gov- 
erei heart and tongue of the prophets,” (VI, 2169), but 
we do nat know whether we here have Luther's or Dietrich's 
words, 

163. W. Deutsche Bibel, 3, 121, 301. 

164. W. Deutsche Bibel, 3, 127, 108. 

165. W. Deutsche Bibel, 3, 117, 7. 

166. W. 40, III, 66, Bff; W. 53, 646, 32. 

167. W. 53, 646, 198. 

168. W. Deutsche Bibel, 3, 459, 6E. 

169. W. Deutsche Bibel, 3, 502, 31. 
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170. W. Deutrche Bibel, 3, 514, 35. 

170. W. 53, 646, 19: "Our Hebrew scholars should 
consider jt their task and duty — and for God's sake T ase 
them to take it up — to cleanse the holy old Bible from the. 
Jess? defilements and pollutions (von der Juden Peres und 
Tudat Sien, compare W. 53, 636, 358.). They should, 
‘wherever posible, change the punctuation, distinction, eon 
Jegen, construction, signification and similar points be- 
longing to grammar and turn them away from the Jewish 
understanding so that (the text) harmonizes with the New 
Testament; they should do it with courage and joy, as St. 
Paul teaches Rom. 13:7 that "the prophecy be analogous, 
that is, in harmony with faith.” For thus they (the Jews) 
have now dealt with the Bible for fifteen hundred years, 
Where they, by changing punctuation, distinction, conju- 
‘tion, etc, could turn away the Bible from our Messiah 
and faith and bring it into contradiction to the New Te 
ment, there they did it with great and desperate diligence, as 
we have shown above in connection with the example of 
Genesis 49:10, Haggai 2:68., Daniel 9:24, Isiah 7:14 
and ether passages, Take Isaiah 9:5. Here they changed the 
text Vayigra’ Schemo, Pele, etc; (the consonants, NT 
can be punctuated vapigra' [imperfect Qal: he will call, 
vocabit] or cuyigare’ [imperfect Niphal; he will be called, 
vocabitur]; the traditional punctuation was vayigre) and 
translated: "The Wonderful, Counsellor, The Mighty 
God, the everlasting Father will call his (the Messiah's) 
name the Prince of Peace? Here you see their malice. 
"Therefore we are to reject their punctuation and construc- 
tion and read as we read, because consonants and grammar 
permit this without difficulty, so that we read veyigare? in- 
Stead of oayigra? (the traditional punctuation) and construe 
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all nouns in the nominative (and his name shall be called 
Wonderful, Counsellor, The mighty God, The eternal Fa- 
ther, The Prince of Peas). The Hebrew scholars will ind 
more examples of this kind so that with honor we regain from 
the thieves what they in a disgraceful manner have stalen 
these fifteen hundred or more years” — Compare Luther's 
words in his Enarratio Co Noni Busine, of 1543-44 
CW. 40, II, 663, 208.) : Quod dee Bbraco legi 
Zenit nomen eas, non: Secci momen cia inanis ert 
e comb enim sarge verbum actim 
Acht te, teu ii impersenaler ts abun? mem 
em, if et: dabitur? Sie “vocabit fro Secci! de 
EE 
Videtur textus pr pumetatores corruptus, qui pro 'Verübres 
parivo, eiperumt Vale). Nora Brieder eum ponet 
Jie rine pametis loti, ven tnt, t opimo constet 
aromatico. Sed Julari, hominer festilentinimi, sarge 
eeng Prophetarum sententias is pnta et dtincton- 
ihur, e ipsorum puncte quee tamem ront recent intentum, 
Hus volunt valere quam. simplicem e germanam et recta 
Cum grammatica consentontms tentontan. Quare «go mon 
admodum moror spertiionen to grommatica, quanam 
ro nabis tee Grammatica, i recte punctewr. Et Judaei 
dp Jutentur, ict mepe Lyra dicit, bi mon lore dree 
7 Chaldaicn interpretations 

171. In Tinh 92 the Kethibh offers che form Jo! 
(= non), the Qere Jo (—to him). Here Luther decides 
for the Kethibh and emphatically rejects the Qere, Im his 
Enarratio Capitis Noni Emise he says: Rubini non urave 
beem lam mus comequentnm, sd beren om et 
Ween Prophetarum dicta, ut hoc Laco pro adverbio “nont 
gunt pronomen * ad hume modum: ‘Mltglcast gen- 
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casti aeticiam.? Sie eolenter corrumpunt et 
deprausnt Proßhetse sententiam. cum nec rer ee. comer 
quentia consentiat (W. 40, TIL, 621, ai). In W. 40, 
TIL, 634, 36. he even writes: Have ext impia et seers 
audacia, im sacris literis e proprio cerebro pro libidine 
torquere verba et fingere sii sententiam d capitis som- 
nio congruentem. 

172. W. Deutsche Bibel, 3, 419, BR. 

173. W. Deutsche Bibel 3, 415 footnote. 

174, Facsimile edition, Neues Testament, XXXIVb. 

175. W. Deutsche Bibel 3, 377, 208. 

176. W. Deutiche Bibel 3, 402. 

177. Preface to Joel, Luther's Works, Philadelphia, 
VI, 425. 

178. Preface to Amos, Luther's Works, Philadelphia, 
VI, 426. 

179. W. Walther, Die normale Stellung, p. 96. In 
Js commentary on Galatians, of 1531 (1535), he remarks 
in connection with Gal. 2:6: Belyeics ert oratio; 
enim: Ego nihil accepi, Condonandum ert autem S 
Sancta in Paulo loquenti, si peccet aliquando in grammati- 
com. Ipse magno ardore loquitur; qui vero ardet, non po- 
test ade exacte in dicendo obiervare regular gremmaticas et 
nette rhetorica (W. 40, T, 170, 25-28). 

180. W. 47, S45, 566. 

181, W. Thchreden TI, 234, Compare W. 25, 138. 

182. W. Briefe IV, 158 — Compare Luther's Com- 
mentary on Genesis, Here we read W. 43, 54, 208: “Ale 
though he took over some material ether from the tradi- 
tion and the usages of the fathers or from the customs of 
the neighboring mations and applied it to his people, the 
whole, nevertheless, is called the Law of Moses. The pas- 
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sage under consideration [Gen. 192, 3] shows that unleav- 
ened bread was in we before the Law . . . Moss, upon 
God's command, restricted this custom and ordered tha 
unleavened bread is to be eaten during the pasover week’ 
—In his Table Talks thi remark i recorded as an answer 
to a pertinent quesion: “It does not matter much (nikil 

met written by 
v, nevertheless, belongs to Moses" (W, Tüchreden. 
IIL, 28447 and De himself, therefore, was not willing 
to give up Mose! authorship. Tei different with regard to 
Genesis; here Moses acted more as a redactor than as an 
author. In this connection Luther sid: ^I believe that 
many things had been written before Moses. Adam, T 
assume, wrote the stories of the creation, the fall, the prom- 
is of the seed of the waman, et likewise rhe other fathers, 
especially Nosh, wrote what happened at their time. After- 
ward Moses took this material and brought it into good 
order, took away and added what and how God commanded 
him" (W. Ti, T, 174,1, 2915 IV, 4964). In spite of this 
concession concerning the auherhip of Genesis ie was, 
according to Luther, the Holy Ghost who arranged these 
stories and wrote them; they are his word: W, 43, 475, 
145,5 43, 628, 65 44, 584, 20. 

182* Compare the excellent section in O. Risch, 
Dogmengerchichie des Proetontsmus 1, 1908, pp. 79: 
Dennoch bedarf es zur Aufilsrung Ae icheiboren 
Widersprüche keineruegs der beliebten Annahme, ats 
Lather nach seinen eriten veformaterichen Jahren halb 
svega wieder in buthoiche Ansichten zurüchzefalen vi 
Geniu in er seit seiner Rückkehr von der Wartburg in 
allen praktischen kirchlichen und politischen Angelegen- 
heiten, mit. deren Ordnung er sich mum ort eigentlich 
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eneen o befsien hatt, wet honerontvergeweten, 
ali manche frühere Eusierungen von ihm es hatten eriwer- 
ten leen mögen. Und doch folgt herausheinervegy da 
Ab such Luthers theclopüehe Ueberanugungen selbst we- 
sentlicgewandlt Bitten.” “Aber in seinem Kampf gegen 
Karls und Zuingli, meint man, habe sich jedenfall 
seine Auanung von dem Abendmahl nd den Sacramenten 
3m einer anderen Richtung entwickelt, als wie es bis dahin 
der Fall gewesen wer. Und weiterhin habe er auch den 
Glauben wicht mehr 10 vorwiegend, wie her, d Vera 
rauen der Herzen, sondern zugleich immer auch aly 
Gehorsem der Vorstandes gefau und beschrieben. Dennoch 
sind gerode auch für dire scheinbaren Veränderungen in 
Lutheri theclopicher Gelankenlillung nicht era mur 
Keime und deër in seinen Schriften aus den Jahren 
1517-1522 [heute würde Ritch schreien 1513-22] nach- 
weiber, Sondern diere enthalten in deutlicher und Jertiger 
Auiprecgung schon ganz charakteristinche Grundgedanien, 
in deren direkter Gage auch seine pitere eat 
tere Aufasung vom chrütlihen Glauben und von den 
Sacramenten lag. Und ur wenn man hierauf achtet, 

er möglich, den Anschein unertrglicher Widersfräche in 
Seinem Melcher Denken zu heben und namentlich auch 
eine Lehre von dem Glauben cht jn ic sell Ae 
intimnem, nls auch im Zusammenhang mit seiner Ansicht 
on den Suremenen nicht wieder halbwegs prügegeben zu 
Finden. Gelingt es nämlich, us thealogichen Grandoar- 
ansetzen, die Luther schon von seinem reformatorichen 
Auftreten an zwefells vertreten hat jene spiteren An- 
sichten vom Glauben und von den Sacramenten als folge- 
recht ich ergebende Consrguenzen nchsunueien, 1a darf 
eine le Jut seiner Theologie such den Anspruch 
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Wel machen, richtiger zu se als andere dufonangen, 
die jenen kein wer Selick Wüirsfrüche in sonen 
Denken eli eine bat eier ud Kloe es Spc 
erte Grömlne Gate mn whl Zeck 
Bestehen Innen. Die degmengerchichliche Wärdipung 
Luthers bà noch immer zu sch durch regios dogmatische 
Vormosecangen moderner Herkunfe zeen, Tri holds 
trac eecially regarding Luther's view coneming the 
Schei 

183. K Holl, Ceemmele Aufınten, 1. athar, 
1923, p 117. 

184, Gan Moldaenke, Sehrifeuerstaendnis und 
Schifudtong im Zeiler der Reformation. Tot 1: 
Mathes Fac grew Stuttgart 1936, p. 310, Tt isone 
of the scholio vo Bam 44 (45): 2 (W. HI, 256) and 
Teads; [gitur riot qui riot et plete, will ity nd i 
incrementum. det, des: ite quí titm habet vl et te 
font ay dbus, le, ted qui trib rib ert 
reet erben Situ tancum, uere cire d cales 
ams ehe bom ei o propheta. 

185. Compare Karl Holehey, Die hupindios der 
heiligen Schrift in der Anschauung der Mittelalters, Muen- 
hen, 1895; P. Duisch, EEN 
geschichtliche Studie, Freiburg ` Bry 18915 Fr, Kropat- 
ke Da Shefieimi der atherschon Kirch. 1. Band. 
Das Erte der Mittelalters, Lopes 1908, We note only 
few been. from Pierre D' Ally and Gabriel Biel. P. 
DY Aly Geet ze et divinas econgeite Joo 
ae vel VEI fool em iy op er 
DE Getic fertile ew tna tee ans 
EE 
Gabriel Bie: Serptore entem canonica, utrumque videlicet 
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testamentum, Spiritu sancto dictante et inspirante vip 
creditur (Defensor. oboed, eeben, VIII. veritn). And 
again: Veritates sacri canonis Bine quae omnes immediate 
se seriftarikur eius sunt revelatues ipi enim fuere 
lem ee, id er, Spiritus sett velociter scribentis. 
(Collectorum ex Occo, liber IV, dist 13, que TED). 

186, This pasage precedes: Lingua mer.» et enim 
calamus et instrumentem illa, qui ints veloctnime doert, 
and thin follows: Lingua mon.. -eit enim calami 
Jribne, ego auter non sera, W. IL, 256. 

187. Tt true, ie was wrong when Luthardt wrote 
concerning the teaching of the dogeaticians of the seven- 
teenth century: Dar Verhuclens der heiligen Geter sur 
Schrift ie (by these dngmatichunn) nicht dureh die eigene 
geitge d inet der biblvchen Schrfttller, sondern mar 
mr durch die Hand der Schribenden vermittelt 
geducht (Kompendium der Dogmatik, Leipzig, 1893, p. 
326; repeated by Jelke in the 14th edition, Leipzig, 1937, 
p 115), They really advocated more and emphasized the 
fact that the holy writers, instead of Being dead, unknowing, 
and unwilling tools in the hand of the Holy Spirit, were 
knowing and wiling instruments. In explanation of 
pipers in TE Peter 1:21 Quenstedt wrote: Dicuntur autem 
Seite, act, moti, agitati a Sprit ancto nequaquam, ac 
ti mente fuerint alienati, uti frac ve ferunt Enthusiast et 
qualem Zëmmere in mis prophets fingunt genter, Ne= 
uayuem etiam, ne i ipe quoque prophetae aa fropheton, 
antea quae scriberent, won intellexerint, qui Montavistarum, 
Phrypastarum aut Cataphrygarum et Pricillenitarum olim 
errar fuit, and rejects the assumption ae si citra et contra 
olustatem suam inci ae inti sriperit divini ansennen 
ve, sponte enim, volentes scientesque scripserunt (Syitema 
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T pp. EE), But it does not need to be proved that accord- 
ing to Luther the cooperation of the writers included much 
more, In In the Interest of Lutheron Unity we wrote (Com 
Tumbus, 1940, p. 59): “If Church Fathers or some dog- 
‘maticans of our own church called the human authors 
notarii, enlami, amanuenses, instrumenta, 

to be considered wrong in every respect, Tt is wrong only, 
if one, by the use of these terms, degrades them to merely 
mechanical instruments or machines who wrote without 
participation of their soul Dir, Te is correct and an expres 
sion of a Biblical truth if these terms are used merely to 
designate human instrumentality without any definition of 
the latter.” 

188, Adolf Harnack, Weren des Christentums, 1900, 
P- 174, Lehrbuch der Dogmengeschichte VI, 2, pp. T1545 
especially p. 728, 737; Julius Koestlin, Luthers Theologie in. 
ihrer geschichlichen Eurieklung und ihrem Innern Zusam- 
menhang, Stuttgart 1883, LI pp. 24685 Fr. Loofs, Leitfaden 
zum Studium der Dogmengeschichte, Tuebingen, 1906, p. 
362; Otto Rivehl, Dogmengeschichte des Protetantiomas, 
vol, Honn 1908, pp. 694% R. Seeberg, Lehrbuch der Dog- 
mengeschichte V, 1: Dir Lehre Luthers, 1. edition, Leipsig, 
1933, pp. 40911; Wilhelm Walther, Das Erbe der Reforma- 
tion im Kampf der Gegenwart, 1. Heft: Der Glaube an das 
Wore Gotter, Leipzig, 1903; revised edition under the tler 
Die normale Stellung zur Heil, Schrift, Leipzig, 1917. 

189. A. Schleif (in Luthers Drutiche Bibel IX, 
Weimar, 1939, p. XXXD: Wer Luther dorauf draeng?, 
dus war der durch das geschriebene Wort em die Hund 
gegebene “Verstand Berechtigung heben kann, so hat das 
auf keinen Fall mit der Verbalinspiration oer zu tun. 
Wenn er in seiner spaeteron Zeit von der hebraeischen 
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Sprache sagt, Goti habe “sie allen gesprochen und gea 
heien der sll sie auch allein denten und legen, wo 
es nate (W. 53, 644), t day nicht jenes Dogma der 
Verbalinsprations jede Sprache traegt în ihrer besonderen 
Form die Inkarnation Gotter. Dort er Wort gibt, dar "Wort 
Gor in, mache niche den Ruchaben des Worte zum 
Herrn, gibt nicht ihm ge absoluten Wert. Er it die 
Sprache, Rede und Stimme eine Gabe Gott wie andere 
Geben, al die Frucht von Belt (W. 24, 4). Dui 
Wort bt eine Frucht, die des Pruchgeien, Gottes, Gabe 
enthalt und i er nicht selirt Fruchtracger und Geber, 
Die Lehre von der Verkaiufiraion biy in die einzeln 
Punkte der hebracschen Tester hinein aber nahm ert die 
Orthodoxie wieder auf, Luther lt se. at 

190. deen, T believe, was proclaimed by Charles 
Jacobs ofthe Lutheran Seminary at Philadelphia, Pa, 

191, Ta the preface to the reprint of this Gebees 
sung lied by Adolf von Scheu], Nocedlingen, 1888, p. V. 

192. We quote the entre passage: Zum ersten sind 
sie (the bishops, pastors, and preachers) schuldig, dans vie die 
Unuiuenden Wehren nich ein gering Ding, sondern die 
allergroeute und hoschte W chet ro je auf Erden gekom- 
men it, Se wie mon Gort gefucli fromm und 
Selig wenden soll, welcher tel ai und reiche Leute 
dieser Welt mit gronem Fleiy und Ernst gesucht, aber 
durch sich else noch nie erfunden haben, wie Paulas im 
1, Brief am die Kerinther bezeugt und spricht: Wir reden 
won der heimlichen, verborgenen Weisheit Gott, welehe 
Gott verordnet hat vor der Welt zu unserer Herrlichkeit, 
welche keiner von den Olerten dieser Welt erbum ha, 
tins ader ht es Gott geafenbart durch seinen Grit. Und 
Sell doch solche Lehre niche zwefelhafe oder ungen, 
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sondern gewin seins darum tas es wahrlich nicht, wenn 

ie Gerechtigkeit vor Gott zu erlangen, ih eignen oder 
anderer Menschen Gutduenten und Wohlgefallen, welcher 
in goetilichen Suchen ungewiss und. verfuchrerich ii, 
vortragen und lehren wollten, cie doch bisher an vielen 
Orten lange Let mit gronem Schaden der Gewinn ge- 
ber sondern ie tollen allein das heilige latera und 
feine Wort Gottes, das in der heiligen Schrift vert und 
eu in vertragen und lehren. Dern David spricht 
Menschen. sind Lusquer, und Paulus: der natuerlich 
Mensch verninme nichts vom Gene Gotten und Äech 
ller Fleisch ist Heu und alle seine Guete wir eine Blume 
auf dem Felde, Das Hoa verden, die Blume facile ab, 
her das Wort men Geter ib vi So der die 
Menschen Luegner ind, nicht verstehen und 
arimen ohne Zweifel ouch ihre Weisheit begrifen in, 
dahin fal wie eine duerre Blume, wie moechte den ihr 
Aigen Gedicht und Gutduenken eine gewisse Lehre sin? 
Die Heilige Schrift aber st gels denn ie it nicht von 
Menschen, sondern vom Heiligen Geist dargetan, wie der 
lige Petro bezeugt und sprich: Das role ihr fuer dar 
orto wien, das keine Weinngung i der Schrift gerchiht 
ms eigener Auslegung; dem cu it nach nie rine Write 
gung aus menschlichem Willen hervorgebracht, sondern 
(ie heiligen Menschen Gottes fue geredet getrieben vom 
Heiligen Geist. Darum sind die ungewinen Menschen- 
ehre vergeblich und ichuellich, sie der Herr Christus und 
die Propheten sagen; aber die gewise heilige Schrift ist 
weit und heilar, wie das such Paulur bezeugt und 
richt: Alle Schrift von Gott eingegeben it ze zur 
Lehre, zur Serafe, zur Besserung, zur Zurchtigung n der 
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Gerechtigkeit, den sin Mensch Gottes si volkomman, zu 
alten guten Werken geschieht?” 

"The original edition of the Kirchenordnung ka the 
time of ths writing aot at hand, but the Seet can he 
found in Richter, Die evangelischen Kirchenordnungen des 
16, Jahrhunderts, Weimar, 1846, I, 178, and in the above 
mentioned reprint by A. von Scheurh pp. 2-3. Te is notes 
worthy that besides T Peter 1:21 we find also TI Tim, 3:16 
quoted here, the latter passage, however, not as proof for 
the inspiration of Scripture but for its profableace, This 
is not strange, heraue in T Tim. 3:16 che emphasis, indeed, 
Tess specifically upon this, and when Luther applied thie 
page he quoad it forthe samé purpose. "Thus in De sero 
artitrio, in chat remarkable section on the question of the 
clarity of Scripture (W. 18, 6061; 607:6), ar in the expla- 
mation of this pasage in the Erlangen Edition of Luther's 
works, vol, 52, pp. 387-390, where we only at ihe end find 
these words: Wenn str glauben hasnt dest Gutt selbst 
‚mit ums in der Schrift redet, aus allem Een 
darin lesen und vie fuer unzre salige Werkutate halten 
Compare also Erl, Ed. 65, 247 and Opera varii argumenti 
7, 128. Only ater, regularly în connection with the dic- 
‘tation theory, this Scripture passage became a [cus nie, 
As far as T know, we find it used în that sense for the fist 
time by Johann Brenz ín his Catechism pie e wilt expli 
catione illustratus, of 1551, (The brary of the Concordia 
Seminary at St. Louis, Mos awns a copys compare M. Reu, 
Quellen zur Geschichte der reichen. Unterrichts, 1, 
1904, pp. 293 and 3298; the German translation by F, A. 
Schuetz, Leipzig, 1852, is in my private library). In the 
beginning of his explanation of the Creed he spenks of the 
Seripture and says; “Te is evident chat nothing can be more 
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truthful and certain than these books. ‘Therefore St, Peter 
says (II Peter 121): ‘No prophecy of Seripture 
moved by che Holy Gel and Paul says (IE Tim. 
SAN Scripture given by inspiration, ete” Thus there remains 
mo doubt whatsoever concerning the trustworthiness and 
reliability of the prophetic writings.” In the first part of 
his Examen Concili Tridentini, of 1565, Chemnitz ad- 
ducis TI Tim. 3:16 as proof far the per facri and mficienëin 
of Serirure (edited by Preuss, 1861, p. 40F.), but after- 
‘ward especially for its divine authority! Habet igitur Se 
tura canonica eminentem illam muam maoritatem principal- 
iter infe, qued deen ert Zeiten I Tim, 8, hae et 
eod nom hamirum voluntate allata et, red quod a Spiritu. 
Janeto Sept homines Dei et locuti vont et eriprunt, 
FA Peter 1. Ut autom tota besser contr omnet 
impesturas eset certissima, Den certos quum homines ad 
eine dert et illos malts wivaculy et divin tx 
monis rni, ut vallum exit dudium, diiniur inr 
nse ea quae scribebant (p. 53). While Heerbrand, in his 
Compendium Theologiae of 1578, sill quotes H Tim. 
mot as a proof for inspiration but for the perfectio and 
muficimmtia of Sexitine, Leonard Hutter, in his Comper 
dium Locorum Theologcorum of 1610, wel itin the for- 
mer seme when he answered the question: Unde vero Seite 
tura canonica habet autoritatem? by saying: Ut Seripurs 
iea st idh, quod in e ibus et, weno coelis veritas, 
ii principaliter ev Deo pro, eur autore IE Tiny, 
5 yet the Former application i not come 
pletely forgotten, for when Hutter has to answer the ques 
tion: Erme Seripeure Canonica plena et freies quoed 
informationen tum fdei tum sorum, he quotes H Tim, 
3:15-17 as proof (sd. by Testen, p. 2). From now on 
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it became more and more a loewi clanicur for the verbal 
inspiration in the sens of the dictation theory. Compare the 
Apodixis Arteulorum Fidei by Abraham Calor, where we 
read (p. 30): Obseroetur emphasis voci eremm, guae 
infert, quod fer se nom sint locuti, sed quod ex inspiratione 
et mggestiane irch, idque sihil aliud ost, quam quod 
divinitus dietata st (Our copy was published st Lueneburg, 
1684). — Between 1560 and 1580 the Loci Theologiei 
begin to preface their work by an article concerning the 
Holy Scripture as the basis for all the articles of Christian 
faith, This was, as it seems, occasioned by the Council of 
Trent. Already in the Confesio Wuerttembergica, of 
1552, due to this Council, we find an article De Sacra 
Scriptura (HH. Heppe, Die Bekenntuischriften der aliprotes- 
tantchon Kirche Deutschlands, 1854, p. 540-542) defin- 
ing the canonical books, the nature of Scripeure (Hane Serip- 
turam erelimur et conftemur ese oraculum Spiritus 
sancti, coelirtibus tertimonis ite confirmatum, ut rì angelus 
de coelo alind fracdicaverity anachema sit, Quare deter- 
tamur omen doctrinam, cultum et religionene pugnantem 
eum kac erigtura) and emphasizing the sufficientia of Serip- 
ture, IL Tim, 3:16 is quoted more as a proof for this 
suficiency than for the definition of Scripture given, When 
Victorin Sırigel lectured in 1563 (his Loci Theologicé were 
published later, in 1581) he treated in his Prolegomena 1. 
De certitudine doctrine christianae; 2. De methodo et 
ër docendi et discendi doctrinam ecclesiae propriam 
and the locut De Deo contained a section alo De pateface 
tione Dei (Rise I, 125). Ten years later (1573) Se 

necker published his Istituto christianae religion, and his 
Prolegomena contained sections on the authority and the 
study of Seripture; the necessity of revelation, and the 
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method of teaching the articles of faith, Heerbranf's Gom- 
dendi Theologiae, of 1575, begin immediately with the 
Jocus De Deo and proves the existence of God from the 
book of nature and the book of Scripture whose author, 
according to II Peter 121, is God; the edition of 1578, 
however, opens with the section De Sacrosancta Serigture 
(pp. 1-36). On page 18 the question regarding the author 
uf Scripture is answered: Dew, qui per Spiritum sanctum 
um de tale generis humi per Alium incarnatum vole 
umtatem patefecit et dietari Prophets, Aportolis et Euonge- 
Ae, As proof pasagos are given II Sum, 232; Acs 
2368; 32255, II Peter 1:21. On the next page Serip- 
ture i referred to as an efistolu Dei ad gema humanum 
in qua se umque voluntatem ei patefecit. Concerning 
Acgidius Hunnius, who after 1594 published three writings 
on the nature and che absolute reliability of Scripture, com- 
pare Risch) I, 160f. Here we again find the erm dictare, 
and the Bible is called in a certain sense the holy book that 
‘was sent down to us by God.—Compare Notes 216-223, 

193. Hans Emil Weber, Reformation, Orthedesie 
und Rationalism. Erster Teil, erster Halibund, Gucten- 
oh 1937, p. 307, 

194,” The vide is: HARMONIE] /EVANGELIC E 
LIBRI HII /GRAEGE ET LATINE) In quibus Buus- 
grlica historin ex quatuor Euangelisi]/ita in umam ert 
ontexta, ut ullus uerbum ullum omi] nom, nikil ali- 
enum immistum, mollius orde turbatus, nihil nou suo laco 
positum: omnia uero liters et mot fita distincta sint, ut 
quid. cuiusque. evangelistee proprium,/ [guid cum aliis, ct 
am quibur commune sis, primo statim aspectu deprehendere 
quen, [/ Item / ANNOTATIONUM LIBER UNUS 
TÍELENCHUS HARMONIÆ// AUTORE ANDREA 
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OSIANDRO//Emblem of the printer//BASILEÆ AN- 
NO MDXXXVIL//Ciom peisilegio Imp. Rom. ad annos 
TUI {/Osiunder’s biographer, W. Moeller (Andreas Oe 
ander, Leben und ausgeunchlte Schriften, Elberfeld, 
1870), mentions three editions of the work. "The original 
edition of 1537 in folio was printed by Frobenius at Basel. 
"This is extant in the Congressional Library at Washington 
and in the Krauth Memorial Library at Philadelphia. In 
1540 the book was reprinted at Antwerp by Math. Crom- 
mius, in octavo (Moeller, p. 537). I did not we this edi- 
tion and do not know whether it has the Greek text on the 
left hand page and the Latin on the right hand page, as does 
the original edition of 1537. Moeller (p. 537) mentions 
also an edition of 1545 printed at Lutetia (that is, Paris); it 
sa duodecimo volume in extraordinarily small type and has 
only the Latin text and entirely omits the important zue 
tioner. The Library of the Union "Theological Seminary at 
New York isin posession of a copy. The year 1561 brought 
a new edition by Frobenius at Basel; it is folio edition and, 
as I suppose, a reprint of the original edition. Moeller men- 
tions also a German translation by J. Schweintzer (Die 
veer Evangelien Histori, das ist heilig Evangelium . . . 
durch Andreas Osiander, Frankfurt am Mein, bei Cyriacus 
Jacobi, 1541). We have to thank Osander's biographer, 
W. Moeller, that this rare and important book has again 
become better known (pp. 205-207). Emmanuel Hirsch 
(Die Theologie des Andreas Osiander und ihre geschicht- 
lichen. Voraussetzungen, Goettingen, 1919, p. 7-9) then 
once more called attention to this work. O, Ritschl, in his 
Dogmengeichichte des Proteitantimus, devotes x whole 
chapter to the introduction of the doctor's cath at Witten- 
berg and Osiander's sharp opposition to it (pp. 2124), but 
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he does not even mention Osiander’s Corp Harmony, 
although Moeller and again Th. Zahn, in his article Evan- 
agelienhermonie in Hauck’s Realencyclopoedie (vl. $ pp. 
6598), should have told him of the importance of Osin-. 
ders work for the history of the doctrine of inspiration. 
H. E, Weber, however, recognizes its importance for the 
ën of inspiration (p. 307) although his reference is 
brief, 

"The book consists of two parts: the Graeco-Latin Gos- 
pel harmony if, filling 145 numbered Ieaves in Folio, and 
Osiunderh Antenn, filling the leaves aa Lë 4, in 
which he explains and justifies the preceding harmony, at 
the same time adding much strange material that isin no 
‘way called for by the purpose of the book. In a measure 
the second part is of greater value for us than the fst 
because, besides the preface to the whole, these deenen 
reveal Osiander’s conception of inspiration to us Since the 
book is so rare and yet o Important forthe question as te 
whether Luther's contemporaries were already on the rod 
to the dictation theory of inspiration, we quote more freely 
below than we should otherwise do. 

195. "The short Gerpel Harmony of Ottomar Lustin- 
ius, published in 1523 at Vienna, was based on Tatin’s 
Distenaron and, although in 1544 & was rely republished 
by Caspar Brusch for the Latin school at Arnstadt, it cannot 
be called a work by a Lutheran theologian. Compare Reu, 
Quellen sur Geschichte der kirchlichen Unterrichts im 
erwngelichen Deutschland, I, Grecht 1906, pp. 
XLIIIE,, and Then. Zahn, Evungelienhrmonie, Haocés 
Reslencyelopecdic, Vo. $, p. 657. There is a copy at Ber- 
lin (Staatsbibliothek Bg 204). 
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196. Armatssioner ce 5: Porro sé errores in Evangeli 
tarum scriptis agnoscimus, iam corum. autorem Spiritum 
eben ene mema credet, sius totins Novi Testamenti 
laborent autoritar. Quo quid horribilins cogitari potest? 

197. Compare abavc, pp. 798. 

198. All the more so since Osiander even says, every 
word written by the Biblical weiters was predestined from 
ternis werkam nullum mon a Spiritu suppeditoture et in 
aeterno Dei coils ab aeterno jroedestimetum (ce). 

199. We here give the pertinent setions of the pref- 
ace and the Aunstationer in full. 

In the preface we read: Ee quenquem de saris were 
Testamenti libris in unicersunt, nunquam won praeclarisime 
senseri, hodieque sentiers quod omnes coelestis sapientiae 
thesauros in eisdem consignstos et reronfitor ete femisime. 
redam: semper tamen quattuor. Evangelistarum historica 
if, occulta quodam fei ftu relipit omnibus longe. 
pracstantisre ee iudicavi. Quid enim per Deum immor- 
taler vel iucundius cel admirabilius vel magic ein altare 


ter mar novtramque salutem incornati prima incunabula, 
dueriiem, adultam aetatem iam doctrina wiroculique in- 
Aarescentem, denique passionem, mortem, resurrectionem, 
icensinnerm, spiritisque sancti misioner, qui pignar e 
left et immortalitatis zue: fidelibus literarum mare 
mentis comprehensa et ob ocules posita, hau aliter atque i 
gerendis rehus iter, intueri at contemplari? Quae cuncta, 
et nobis essent Afen non modo vetus Tetamentum. 
eum ss umbris meret obscurum verum atiam ne reliquae. 
quidem apostolorum literae satis a quoquam intelligi pouent. 
Porro quid pracstontins® quid augusiuf quid denique 
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EE 
eh tomen remoto condemnation, od Een 
elem me, licet Iuderis offendiule, oe sit 
Contem peui, ministerium tamen et vitae, rptu n titi? 
tore Buangelisuelterae, Meer omni laudi ae digi 
tats genere tanta nt excelletires, quanta iua peccato 
ot eier vite morte optabilior, gran Dei quem ira 
Zeen denique quanto Christ unicus Del flu, haere 
et deier universorum, Mose servo est potentior ac sb 
vili, 

Quam igitur Moves spiritu prophetico imbutus, legere 
proceunte Deo, tena solertia coneripert ut inea nen modo 
verbu rebus verum etiam res iin alis rehu idemque longe. 
Iublinioribus eine ae sgnifeondisadeptarit: idque 
tanta industrio, u Chris dominus et magister water re 
dam [ero ate adeo apicem illum in ea inm ese 
vut excidere ponse afirmerit: qui non idem ae malte Toci- 
Matus etiam de scriptis Eoongeliterum sentio. Equidem 
vid alii iudicent, nom Te de me hoe form geen 
Sanese afirmare, ex qua tempore sacris me Be penitus 
Medi, semper în hue fuisse sententia, Quatuor evangelistur 
antum won mode mas diligentiae reen etiam 
apris soni Mierer ad scribendum et ut verbum 
tll we me Literar quidem ella nb cert historiae 
veritatis invitante, ae spiritu emet approbante, libris us 
Senneng. True pen prima facie tam in vehu iss 
quar in ordine verum aliculi discrepare viderentur, nun- 
quom ten dubi, qui sub tali specie perturbatae die 
lenin ordinamus et perfectivniman leet oim. 
Ferum Gr quem quip explicare e in lucem pro- 
ducere posset, praeclarum nescio quid et humana industrin 
maius efecist, A qua sententia semel nacepts, neque 
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magnorum theologorum aliter sententium autoritas negue 
Janetisinorum virorum ei modi EN indagare cu- 
Pentium frustra eg labores neque mea ipsius idem con- 
ant ed aliguandiu nihil agentis experientia me ungum 
depellere potuerunt. Non eit autem denn plerosque 
Pagni nominis theologos de apostolis t mb adeo 
bt entre, ut eos interdum vel ignorantia vel negli- 
gentia vel denique oblivione lapsos eue, non modo [atean- 
fur, verum etiam propemodum icusent: a quarum opinione 
guun ofeimur quique maxime abhorrent, al qui iter 
‘los paulo ont cire mut verecundire, hac tantum 
agunt ne ob tales lap ero seripturae autoritatem infirm- 
ari et weillere ëmer quirom sdultatem ut wen 
damno, ita os omnino actum (quod aiunt) agere, neu 
quam dubito, Cacteram qui nam viri quanta eruditione, 
quo spiritu Euengelisar conciliare et in umum redigere 
amati rint quis vel mediveriter doctus ignorat? « . « 

In the Aunotationer we rend (ce 4b): Quo tempore 
rupis in Cana Galilaeae fuerunt, non longe adfuit feitum 
Paschal, ad quod Chine Hierosolymam. profectum 
fuse, seribit Tonne. Nibil autem eorum, quae in aliis 
Euangelisis sepuantur, hane ad fertum profectionem prar- 
canina capite vigeima testo ostendatur. Recte igitur hoc 
oco, quae Hierosolymis et in Indaen et in Samaria fecerit 
hritu antequam in Galilaeam rediret, ex Toamne recen- 
tentur. Nam relia Evangelistae will enrum, quae re- 
itum ante cvierunt attingunt. ddmanendus ert item hoc 
loco diligens lector, ut quod Tones de vendentihu et 
mentibus e templo eects zem, exacte. sontempletur. 
Nam cum Matthaeus etpue Luce een bale quam 
mill, paneis dicbus antea pascha, quod fuit a dep 
‘mate Ohrii quartum et eidem in ters uldmum, Marcia 
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ten, postridie eiur dii lian, vtrique horum non mins 
ilm, fectum exe, desrbant: in quaestionem vent, a 
de adem eieione, quae unis tantum facta it, omma 

debeant, sa ut, quod ad tempora section attinet, 
aliqui ex eis erreverin an vero non semel tantum ed ter 
illo icto fue idque diversis temporibus quer admodum 
ien Evangelistae, cradi opprtet. Quam quidem guser- 
tionem wen modo mom movisem, serum tiam nullam omnino 
vite poste Aren nii magni nomini vi, unicam tan 
tum reen factam, iam, olim et cedidisent et alis 
tiem persuadere conati fuinent, Quorum opinionem i 
reeiteremus, immane, quantum de Evangelitarum autori 
fate amiteremas, Tam enim, nom solum pleraque ober 
lis fue vertin etiam incerta fro certs rere fateri 
engeremur. Quod quomodo excusare Joniman, zeg 
des mendaci habeatur, equidem videre non vale, 1 ut 
onbe, certe menifetarium errorem esse nemo auderet 
egere Porra sì errores in Buangelistarum zf ogni 
ina, lem. sorum autorem dë sanctum ee nemo 
redet, ique ot movi testamenti bierg zeen Quo 
quil Lee cogitari potest? Verum abrit ab homine non 
moda Christiano, verum otiam, ita carnem probo, atque 
honesto, ut tam male de Eoungelitiy sentiat, ut nufierur. 
Quis enim est tam perditae menti, ut suid in publicum 
Scribere velie da rebus non vet sed quarum memora sit 
recentia quaspue masima pars lectorum sis conpenert 
oculi, et cl adierit, on inserere velit, et admlcre, 
puse cum ad rem nihil faciant, narrationem tamen falsam, 
t ab omnibus explodentem efican, autor filem derogen, 
t causam, propter quam seribantur beier Atqui tales 
iie oporteret Evangelistas, si rebus a Christo gests, quar- 
ium circumstantias ipsi oblidi eent, alis loca; alia tempore, 
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lisque Zeen afinsinent. Poterent enim maiore fde, 
autoritate t utilitate, circumstantias temporum, locorum, 
erivarin, si obli fuissent, prorsus omittere quam vel 
falsa vel. serte incerta o fingere siquidem. hoe tantum age- 
hans, ut doctrina Christi atque miracula ex neis erii vel 
Weieng vel reognierenur, Porro, i omino tales fuir- 
Sent, quod tamen nemo vir ben, de quoquem, mi fits 
perto ien periculi magnitudo patat a deat 
for correre, quo minna ita Brech libertate wel audacia 
dtu in Dn perniciem abuterentur® Gum enim 
froter doctrinom Chr essent bet uc gentis imiti 
e ri persecutionibus erue periculis obnoxii, dubium non 
fat, i cum errore, mendacii een fone ve ferentes 
in iprorum E deprehendi potent ab iin, quibus gesta 
Grini erant notinima; dubium, inquem, non est, quin co 
ue tumn atrociter fuissent ratu ut vel mit, ad emen- 
inem talium errorum adigerentur. Quad lechen 
3 sorum scripta now funditur evtirpta fuient, certe re 
arguta t confutat, filem apud omnes amisisset, Verum. 
cum impii Philosophy acsi heretici et degeret aportatae 
äre qui vriea aprtlioa celum ómpeterint, quar 
disque non ignoramus, quis unquam audit, a quo 
Christi contemporoneo, fen historicam iu Euangelitarum. 
ripa ese delen! quar nisi ummar praestitistent, 
pon moda dicti, verum ein serif ad poneritutem deri- 
ndis oder fuite Quin potas tanta fuit iamm tum ab 
initio Euengeline historiae certitudo, ut Judaei in un pore 
inobtinat omnibus ingen viribus in hoc incunbere coacti 
Tiny, quo eseogtrent aliquid, quam obrem, leni, nom 
Wée verus. Christos ëch Se quae de ipio 
e, eset e adeo now potuerunt Euan- 
selim ull oel mendaci wel errors, in historise cone 
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textu men Et hactenus quidem va diximus, quae etim. 
ud cor, qui a fide Christi alieni sunt, vulere et Buangel= 
istir antoritatem eoneliare debent, Nune autem Chriianst, 
vorum. quae proprir ad ipios pertinent, admonere volo, ut 
cogitent quam impium. sit, d quis Eunmgelita, in eme: 
ende Euungelica histori a spiritu ze se destitutor 
fiie ne ut non modo, quae humana fragilitate cl 
deti, viti exrent, in memoriam non reduceret, verum 
etim incerta pro certis et falsu pro veris inevcuraili temer- 
itate, narrare permitteret, cum alioqui in bitis concionibus 
semper tam praesen. fuerit, ue nom volum eis docentibus 
cogitationes ve linguas temperaret, verum etiam auditores, 
qui ils credebant, manifesta liqua ac conspicu pecia 
aflare, Ee si Paulus, de zc deque alir apostolis recte 
dicie: non mmus idonei ex mabit ipi cogitare quicquam tat 

quom ex mobis ipi sed si ad aliquid idonei suma, d ex deo 
ty qui et idomen) mas focie ministras mi testamenti: quanto 
rectius Enangelitue dixissent, sad scribendum domei sumus 
(rieut certe fucrunt) id vx den esty et mon ex nobis? Be si 
Christus vere dixit: vot non estie qui loquimini d spiritus pu~ 
tris vetri loputur in vobis, Cur mon multo magis cum verihe- 
bant spiritui sanctis tempereret eorum cogitationes et con 
ilis, ut quam cerisime norrarent, rectsioe digererent et 
sapientiuime docerent, praesertèm cum scriptura latius shar 

sau retineri et diligentius excuti posit, quam conciones, 
quentin populouae ae publicae? Quid alis iudicent ipi vi 
riis ego certe il dubito cum lew Mosis, quod et minit- 
erium mortin, ab una tar exacta, secundum volontaters dei, 
diligentia scripta ity ut iota unum aut apex unus ex ea ferire 
men portit: multo magit Evangelium Chriti quod ert minit- 
terium spiritus e vitae, a pluribus, lisque spiritu saneta a flatis, 
tonsa diligentia, tanta cura, tanta rerum seribendarum cog- 


tilium suppeditants, luce conscripeum eue: ut non modo 
aper lt st i eo carpendun, verum ien verbum mullum. 


mon a spiritu suppuditehum, et in acterna dei consili 
aeterno frecdestinatum. Nam cum Christus a se ipso nibil 
sit loguutas, sed omnia et dixerit et fecerit, sieut d pater 
mandatum dederat, et. Euangelisary quee nb eo audierunt 
ac viderunt, wobirconrcripestradiderint, non potens non 
b aeterno oa omnia procdestineta credere, wisi Christum. 
velimus mendacem facere. Quippe qui inter cetera de suit 
epulis ot umgelitit diverit "qui. vor audit, me mdi. 
Haec cum ita inb, now potest non eise cortiimum, Boan- 
gulis, cum diversa tempora, diversa loc, diversas personar 
rebus narrandi admiscent, tim de diveris rehus gestis et 
entire et logui, uteungue mobis inter ve tara similia videan- 
tur, ut eadem ese sospicemur, Itaque cum Jose Christum 
proximo post nuptias in Cana Galilene paichate, hoc est, a 
baptismate ipiius prime, ementes ac vendenter e templo 
icine seribat et fouls pot, ex a Galilucs eveeptu guod 
a omnia, quae Hierosolymis im die ferta fecerat, vidi 

sats manifestum ese arbitror, hnc ciectionem diversam ese 
ab en, quam Matthaeus et Lucas parchete ultimo, quo die 
Christus uimae insidens urhem Hirrosolymam ert imvectus, 
dictom esse memorant. Sicut ah utroque divers et, quam 
Marcus postridie ius diei, cum Christus a Bethania rediens 
feui malelishuet, factam esse confrmat. Harum enim 
frium eiectionum, magusegde suis propriis sengen 
tam arcte tamque circumspecte est inclu, ut nisi aliquo 
Euangelistas oblivionis et erroris accusare velimus, nullam 
cum alin confundere possinas. Quod ideo tam diligenter 
admonere et inculeare volui, guia quod hactenus evan- 
aqelitao inter tese diseordare et geminum rerusn ordinem 
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magligere viri sunt, non ex alio fonte manavit: quam quod 
Ver aliquet res, itorte quidem. longe simillima, sed 
men cireumstantiarum exprenione seis distinct, ri omi- 
eener hiem magna nosira culpa ro iisdem 
en et rte Zeite Quas ub Genie 
EC 
uo tempori suoque ordini retituerimus, tum admirabilem 
ilam, et hactenus memini satis motam Enangelisarun on- 
cordiam inelligemut et ordinem rerum geterum, a ulla 
De perturbam aut neglectum fun apertiime defre 
endemis, 

200. The work appeared for the fist time in 1567, 
but this edition îs so rare that even Moldaenke had to work 
with the edition of 1674. The edition of 1674 is in my 
possession. The complete tile i: Glen Seripturae erae 
seu De Sermane Sacrarum trorum, in duar partes divisae, 
quarum prior Singularum Vocum, tque Locutorum Sacra 
Serifunse Unum oe Rationem ordine slphabetien explet, 
posterior De Sermone Sacrarum Literarum Plurima Gen- 
rales Regulas sadi, Authore Mathis Eech Hiro, 
Editio Nova  » Imae .. . MDCLXXIV. This edi- 
tion was made pubic by the well-known Tohannes Museus 
who also wrote a long preface to the book. This volume 
incus work of two pars — the first part has 1,972 columns 
‘and an index ling the leaves mmm 2 to rrr 4 in folios the 
second, $40 columns with a tremendous index filling a 1 ta 
Thin folio ia Bible dictionary and a course in hermeneu- 
tie. K. Holl characterized it as “incredibly formless”; he 
failed to recognize that it is not and docs not pretend to be 
a homogeneous treatise, but it 3s, as G. Moldaenke has 
pointed out a collection of essays written at different times, 
the oldest being written as early as 1546. Compare W. 
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Preger, Matthias Flacur llyrieus und seine Zeit. Erlangen 
1859-61. W. Dilthey, Gesammelte Schriften, Leipi 
Berlin, 1922. (Vols II, IIT, V, some of the here col- 
lected writings go back to the nineteenth century, 1883); 
O. Rischl, Dogmengeichichte des Protstantionss, Bonn, 
1908, pp. 1428; K. Holl, Gesammelte Aufssetze 1. 
Luther, Tusbingen, 1923; H. Echternach, Studien zur On- 
tologie des Wortes, Guctertoh 1931; Guenter Moldaenke, 
Schrifeversaendois und Schrifideutung im Zeitalter der 
Reformation, Teil I: Masthier Placing Diren, Sr 
1936; H, E, Weber, Reformation, Orthodavie und Ra- 
tionalimus 1, 1, Guetersoh, 1937. 

201. In 1544 Facius began to function as profesor 
of Hebrew at the University at Wittenberg, but his promo- 
tian to the master's degree took place two years later. The 
lecture delivered an this occasion, February 25, 1546, ane 
‘week after Luther's death, is contained in the second part 
af the Class, column 6548. Te tried to prove the originality 
‘of the vocalization wf the Hebrew text: Quod Punta 
Hebracorum aut Vocaler, inde oh initio fuerint (cf. Mol- 
danke, p. 1836.) 

202. Quod quiequid dierund aut docuerum, seriper- 
une Moser, Prophetae et Apostoli, id iit a Deo, et sit 
verinimum: quandoquidem (tete Epis. od Hebr. 1, v 1 
et 2, 0, 3, 4 totaque Scriptura) Deut per ot eorum locutus 

uo arbitrio, aut voluntate, prophetiam attuler- 
Inde vero etiam porra certissima. sequitur: quid cum 
Deus ista locutus rit, necesario sine verivinna, Have ext 
irrefutabilis drenner, et veluti fundamentum ac basir 


totius sacrae doctrinae, raperquer en, tamguans immobilem 
Petram collocata erts quaeque patr a Prophets et Apostolis, 
atque adeo Christo spo docetur et omnibus commendatur, 
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Super hane Dei viventis veritatem ae demonstrationem 
jactum ei fundamentum Prophetarum et Apostolorum: cui 
porro ipsorum fundamento iibtructa eit Ecclesin eut domus 
Dei, contra guam non praevalebunt portae inferorum: tete 
Ghristo Math. 16:18 et Apostolo ipius Paulo ad Ephes. 
2:20, Hace demomtratio certior we firmior et, quam 
qualem posi totum genus humanım tque. ndeo omnes 
angeli e doemomen reperires ut nequaquam Serigura careat 
uis demonsrationibusloage verissimi ac eidentinimin, P 
sunt tamen etiam aliae aliquo recenseri quae alibi forte adseri- 
bentur: quae neguaguam contemnenda sit: sd super hame 
proprie demonstrationen, Seripura exitructa et (Il, 05). 
I Uniens est auther omninm sororum brorum, mon en 
se diversi: nempe ipemet Deu. Nee refert, quod jer 
certa organa mit homines, disertoque mc ac docendi 
genere, locutus it imo id etiam at majorem certitudinem 
fact: quod, cum multifariam, multisque. modin a per 
multon, locutus sit humano generi Deus; ommes tamen 
illae Genie, ter sii Arie comentians (Ty 
62). More passes are quoted by Ritch I, 142, 

203. Nulla omnino vn et vera contradictio Sri 
turerum, sieut Quintana de libus dit, sed quae pugnare 
videntur, nostra culpa et ignoranti tala ese exstiantur 
(TI, 30). — Quos tum ita instruxit et confirmavit, ut mon 
niti vera de 1e dicere posent (II, 64). Senn quisnam. 
eorum (se librorum) autor sit: wu Deus eut personae, fer 
quos ipsemet Dens locatur eit, quaeque errare won Fam, 
ae quibus vult Deus simpliciter fidera leri, ut sunt Prophe 
etes et d ponoli: ane vero homines pi fallere et Jalli porum 
(1,92). 

204. Flache recognized both the peculiarity of one 
Gospel in comparison with the other and the nearly verbal 
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agreement of some serions, as, for instance, sections in 
Matthew with sections in Mark. The first factor is in his 
judgment a proof for the fact that our Gospels are not the 
product of a counseling together af the writers — he even 
as the term conspiracy — and therefore a proof for their 
be: the second is the result of the activity of the 
Holy Ghost who gave them not only the thoughts but also 
the words, Moldaenke quotes (p. 302) the following pas- 
sage from Finciu? preface to the new edition of Erasms” 
Greek New Testament, published by Flacias in 1570 with 
‚many explanatory glosses: Omina in Eosngelitin pen 
tque adeo etiam in omnibus sacrarum literarum erigtoribur 
apparet, verissimum ete id guod Paul dicit, cundem Spire 
itum ene gui dividat unicuique prout veli. Ae enim 
mirabili Dei sapientia.» däer sunt illis operar ac ma- 
riae, utum. alius aliud, alioque modo magis narret, in 
umma tamen conveniant, e verum ` corpus plenae 
tractationis aut Buangelch operis confeion Quod « 
facit» «etiam ad faciendam ct fem non porum. Inde 
enim appar amine es spiritu Dei e ee, ui mon tan- 
Hur sententias, ed v verba consonantin cnra peri: aliaque 
vi accidit, ut quisquam. paulo ongit «jus concra, nec 
omen imprudens contradict, non dica ali, sed etiam iis 
met ipis 

205. Men eit sententia: Vocales seu (ut vocant) 
puncta, una cum conionantibus jam olim ( fortasse adhuc ab 
ifromer Adame) invent omnesque verorum. Literarum 
riores integre dilacdeque uripitue, now solum comam- 
ambu, sed et vocalibus: eosque, pi contraria sentiunt, von 
totum fola sentire sed et conscientiis Ecleiaeque, quae 
tantum certitudine verbi Dei fe, jerwicia (I, 
on). 
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Thus not Johann Gerhard but Matthias Facius intro- 
duced thi idea. We know that Luther kept himself free 
from such exertions compare above p. 104. The tro 
Bech reformed thelogane of the vreternth century, 
revived and defended this suction; by mens of the 
Formula Consensus Heveich of 1676 it became a part of 
the Heveian confesion. Bucer and Calvin aid the Found- 
EE 
Sdt. Ai eariy m 1536 Baer called Gal the ral 
Author of the Sriptun and the writers mere eem 
When in 1538 Bullinger wrote: De Sie actae 
enar, certior, Eeer t cht perfection, Wis 
Starting point was I Peter 1:21 and IT Tim. 3:16 but he 
Tfrsocl mu yet from eni yi Beil with deeg, 
Calvi, however, ud the term dictare and considered the 
Serpure the resule af the dictation ofthe Holy Ghost. Thus 
in his Tustätutio religionis Christianae, of 1543: Even the 
historical paris of Serpture came Into exitence distans 
Spiritu ummeta (Compare O, Risch, I, 62-68). 
EE 
sprint, digerit A Padus Zei d d 
Zären säit joa feet popes rio 
mpelloiur nd jroferendnt ipu Sieten doctrinar 
ier tune prio dr a Spiritu nero mggenar 
Sean decreta ilurrotasque Saepe igitur 
‘pitas Dei eo incitat, ut en dicont quee magi nd forteror 
Zenn canus hominesgue guam d prosenter facon, 
Jeng eim Deeg scriptores won semper sts ella, 
Fue Peru testatur veteres prophete eine habere ulere 
iore marum frojhtierum eegniisnem: ed rejontum. 
cis eme iot ila mon tam bi quom porti bechte 
reposer, Quasi by Moldacnke (p. 298) from the Glen 
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Compendinrie with which in 1570 Flacius accompanied a 
new edition of Erasmus Greek New Testament. 

207. According to Preger, Flacius robbed the Biblical 
writers of alle eigene produktie Gristesteetigheit (IE 
494). He was followed by Kawerau in his article on 
Flacius in Hauckés Renlencpklopardie VI, 91; O. Richt 
(1, 1428), Wach (Das Verstehen II, 50), Elert (Mor- 
Bhologie der Luthertums (1,193, 171) and others. 

207. Quidam hee tempore disputant, tres priores 
Evangelistas nom vidisse aliorum ripis. At mihi contra 
verisimile est, quod Veteres scribunt, Mattheum circiter 
8. annir post resurrectionem Demin suum. Evangelium con- 
eripe, ut Athanasius et Eusebius sribunt: cnius Boan- 
elium a Marco lectum esse inde miki probabile est, quod 
quaedam studie - . . abbreviavit eodem ordine ex recitans, 
t alicubi etiam verba sequens: nec tamen propterea iuste 
tius abbreviatr dici potert (Preface to the edition of Eras- 
mus Greck text of the N, T. with glossis xxx 4), At the 
same place he speaks of the use made of Matthew and Mark 
by Luke. Concerning John he says: Cemit ea parksimum 
esse adieienda, quae ab aliis plane fractermisn forent aut 
Hemuius justo tractata (eodem loco p. 325). 

208. Neceisario illae Epistolae won tantum doctrinam 
22 sed etiam ipsius Pauli ingenium « . » referunt. (IT, 
104). — Quod enim congueritur Origenes de byperbuis, 
int et imper factis orationibus ea namine potest excusari 
quod non frigide Aportolus egerit, sed ex animo tarn ardenti 
erh ut quandoque extra se ipsum videri posit raptus 
atque relicto ommi olio studio et curo, tantum id anuiti, ut 
audientes ad Christum rafiat, de verborum compositione non 
admodum sollicitut, dum fectoribut zen ineitandis et 
permovendis guam potentisimas adhibeat machinar. Utgue 
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torrentes, quando. intumescunt, quaceurique habent obvian, 
d e rapiunt: non observata rerum dispositione: ita in hoe 
Apostola Spiritu Domini quandoque scribendi et dicendi 
impetum axctect: in quo hare, quae videntur vitia eue in 
dicenda et scribendo, tummar virtutes erant. (Il. 526). 

209. Quos... ite instruxit et confirmavit, ut nen 
nise vern de se dicere ac docere possent (11, ai, 

210. Qui non tentum sententia, ud et verbo somion- 
antia eis mp (Preface, ete. xxx). 

210 Moldanke: Von den 54 Zeilen der Glosse zu 
TI Tim. 3:16 gehen knapp 5 auf das femme ein (p. 


1 The New Testament section of the Syntagma 
appeared for the first time in 1558 under the title: Steen 
sex corpus doctrinae Clviti ex Novo Testamenta tantum, 
methodica ratione, singutari fide et diligentia congestum. 
Here we find no trace of the dictation theory and yet, a 
Ritschl showed, these sections were taken over into the 
Madgeburg Centuries nearly without change. TE Flacius had 
been an exponent of the dictation theory he certainly would 
have seen to it that these sections had been more or Tes revised 
in that direction. Compare pp. 1288. and Notes 216%, 

210 Ritschl refuses to accept the statement by Heppe 
(Die Entstehung und Fortbildung des Luthortum: und die 
kirchlichen Behenntnisschrifeen denelben von 1548-1576, 
pp. 39. 222) that Justus Menius was the author of this 
Confession, but G. L. Schmidt, in his biography of Justus 
Menius (c. Note 211), proved that from the sources 
already in 1867. 

BLL The tile ist Kenfeyion und Bekenntnis der 
Glaubens der durchleuchten Hochgeboruen Fuersten und 
Herrn, Herrn Johans Friedrichen des Mitlers, Herrn 
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John Wilhelm, und Johans Fridrichen der juengereny 
Hevtzogen zu Sachsen Landgrauen zu Dueringen und 
Marggrauen zu Meissen etz, landschaft zu Dueringen 
ebergeben aufn landtage zu Weimar. dan MDXXX- 
XIX.. Gedruckt zu Koenigsberg in Preussen. — This Con- 
fession later became a part of the Corpus Doctrinae Thur- 
ingicoom that appeared in 1570 and again in 1571. In Jur- 
fu Menius, der Reformator Thueringent. Nach archival- 
lichen und anderen gleichzeitigen Quellen von Dr. Guitar 
Lebrecht Schmidt, Gotha, F. 4. Perthes, 1867, 2 vols, we 
find the opinion of Menius upon which the confession is 
based, and the principal parts of the confesion are repro- 
duced (IT, 75-93; 93-105), 

212, The immediately following second part of the 
section on the Scripture, occasioned by the Roman teaching 
that the Scripture iso often not clear and needs che authori- 
tative explanation by the church, reads as follows: Wiewoht 
es wahr ist, dass in der heiligen Propheten und Ziel 
Schriften hin und swieder etliche Stuacke gefunden werden, 
die der Grammatik oder Historie halben, auch von wegen 
der eigenen und vonderlichen Weise, ro die Apostel in Reden 
mach ihrer Art fuchren, uns aber fremd und ungewochnlich 
tind, dunkel scheinen, da denn der rechte Versand von 
einem jeden nicht sobald ersehen werden kann, derwegen 
‘auch die dere oftmals sehr wunderliche und bisweilen 
(auch ungereimte Deutungen machen, wie sur ihren Schrif- 
tem zu schen, aleo dast, wer da meint, er wolle durch ihre 
Auslegung die Schrift besier verstehen, derselbe dadurch 
ofemalı mehr ire und geblendes wiri, das er nicht wisen 
kann, veas er annehmen und lassen solls so it doch dieser 
dagegen such wahr, das die heilige Schrift der Propheten 
und Apostel in den Artikeln und Stuechen, darin die wahr- 
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haftige Gotteserkenntnir steht, 10 zum Glauben und unserer 
Seligkeit un armen Menschen von moeten sind, gor nicht 
dundel, sondern aufi allerhellste und lichteste ist, also de 
wer dieselben Aräikel und Haupsituecke in rechter Ordnung 
nd Veritond wohl faut und dasjenige, so sonst dunkel 
scheint, dagegen haelt, derselbe ein groves Licht davon 
empfaengt und sich darsin wohl richten kann. Denn ob- 
gleich etliche Sprucche und Reden so gor hellen, blaren und 
(gewissen Verstand nicht bald geben wollen, so muessen wir 
dem Heiligen Geist die Ehre geben, dan er Meister und wir 
Schueler sind, und denken, dars e nicht an dem Meister, 
sondern an uns groben Schwelern mangelt, dass wir alle, 
nicht Koennen gruendlich verstehen; ja, wir sollen dem 
cken Gott von Herzen darum danken, wenn wir soweit 
kommon, dus wir die Hauptstusche und Summa der Lehre, 
ro in der heiligen Prophetem und Apostel Schriften 
verfant it, begreifen und ziemlicher Massen verstehen 
mongen. (Here follow several proof passages from the Old 
and from the New Testament I Peter 1:106. and IT Peter 
Von) then the confession adds: Dier teen auch die 
ens heilige Christliche Kirche im Symbolo Niceno, da sie 
von Gott dem Heil, Geist ingen — Welcher geredet hat 
durch die Propheten). Das endliche Ziel, darauf die ganze 

Schrift des Alten und Neuen Testoments gerichtet 
st, it dieses, dass man den Herrn Christum daraus erkennen, 
‘an ihn glauben und durch ihm exigen Leben und Seligkeit 
erlangen toll. 

213. The complete title is: DE ORIGENE ET 
AUTORITATE uerbi DEL, et quae Pontificum, Patrian 
E conciliorum sit autoritas, admonitio hoe tempore, quo de 
Concilio congregando agitur, ualde necessaria. ADDITUS 
EST CATALOGUS Doctorum Ecclesias DEI, mundi 
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initio ver ad huee tempora. AUTORE GEORGIO 
MAIORE. WITEMBERGR EX Oficine Tchavnis 
Luft. ANNO M.D.L. The book was dedicated 10 Arch- 
bishop Cranmer at Canterbury whose example should urge 
‘ther leaders af the church te be instrumental jn either 
having a Christian synod called for the purpose of cleansing 
the doctrine and removing all superstitious cults or them- 
selves introducing the correct doctrine in their dominions 
and doing away with all superstition. Tt must be a synod in 
Which nox the majority of the elecors but alone the divine 
truth on the basis of Scripture is to decide, Since now (at 
Mantua) the council is again to meet and to decide about 
doctrine and cult, Major wants to show that Scripture alone 
is authoritaive and upon what its authority is based, When 
Kawerau (Hauck’s Realewcyelopacdie 3. 12, 87) ) called the 
book “the firs attempt dogmatically to develop the doctrine 
of Scripture,” this is hardly correct. It is rather ane of the 
many writings that endeavored 10 present the right position 
toward the forthcoming decisions of the council called by 
the pope and the emperor. Tts principal part, therefore, is 
the section that mentions nine reasons why the Scripture 
alone is authoritative (B4-C2). Finst, it contains so many 
things which could be made known to us alone by divine 
revelation; secondly, Seripture has such an effect that thi 

cannot be explained, if it were not of divine origin; third 
the admirable harmony and perpetuity of its doctrine. Nihil 
im hue doctrina dierejat; mecesie est ange, ex umo fonte et 
utore Dei hane religionem et doctrinam mans; foarthly, 
all its prophecies have been fulfilled; in this connection the 
term infallibilis is applied to Scripture. In contradistinction 
to the heathen it can be said of the church: Ecclesia Dei 
certa vaticinia et infallibilia do rebut maximis, de voluntare 
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Das; de ventre libaratore, da mutatione at die peri 
rom, da cutem iudicis habet, BI, the preaching of 
SE ord accompanied by miracles; tly, doetrine has 
been preserved in si of so many enemiet; seventh ir 
decine has vo many wäncees since the time of Adams 
"ghi, many have piven their blood for the doctrine con- 
Seir therein; nd Sally, God has at several times directly 
imerfered in order so punish those who mutilated and, 
an the other hand, given the Holy Ghos to those who heard 
And believed i. The whole section closes with these word: 
EE 
‘nee at rie Prophetam «i deg weht dita 
tradi et dimus reverenter et qiti ine tamqnam 
len et vocem Dei de coro sonantem accipimus, e 
"utn lua praeceptum et Fc vitam item et 
een Then follow the testimonia srfrurse: Exod. 
#15, 16; Jer. 1:95 Luke 10:16; Mark 13:11; Luke 
21:15; H Peter 121; 1 Then. 2:13; John 12:48; Rom. 
1:16. The pasage IT Tim, 3:16 isnot even mentioned. 
Concerning inspiration Major says nothing at all, although 
Kawerau maintains thar he de, He states only the fact 
that Scripture is ver Dei and bases that contention on the 
ine reasons mentioned above and he Serpture passages 
dest quod, 

ZU Ann eei Eee erent eda 
en vt qui coelo doctrina, s autor fits Dei 
2 Spiri nct en, patrum sri, Pontifeum et conci 
Serum decreta vel nenn vel proferunt, Nam Prophet 
erm i d juialorum Sen boer De ie ei ot wt 
Sapra ex Patre etenim ast, Beer decina now et un 
Prana colina allata, td Sprit tnctoipuli lui m 
Dai amines. Quare ere um non poe errare. (CAB). 
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215, "The entre purpose of the book i summed up i 
these words: Cum Seque certum jt Prophetarum et dg 
talarum doctrinam. Dei vocem t mandatum sie Been 
mente et omnes hominer ud hoc obligari, we huie soelert 
voci oltemperen, naque licere uli hominum, quad a Des 
Zeechen et, mutare vel addere vel taller, Deinde non 
pone aibi cr gno Deum, t ius erga not volun 
ters ptejecit, Tertio, non licere slios cultis Dei fugere 
quom quo pie Destin oc verb trodidit, quibu cli vli 
2 omes alt. cala ee. oni Set inqui. Chr 

Frustra me colunt mandatit homi ste, Quarto, vallum. 
sam voeem aut decrinam in cele ee audiendam quam 
Aë Dei, iuxta lud: Si qui aliud Evungeliwveri, cmi 
angeles e cea rt, anathema ete, Porremo, mier inter- 
Aen Seritunse reeiiendam ene quae eum eri 
Wiener et Prophetarum non contenta, quae won sit 
leg falei, Sicuti enim outor, ia et jnerpre sue de 
animse solus et Spiritus sanctus. Non valeat contra hoc 
verbum ullius hominis mëch sanetitas at dignitar, Co- 
ent hie Patres, Pontifies, Episcopi, Concilia, principes 
Fages, en ima angeli p Quia mandatum. et verbum. 
Dei frasforendum et omnibut creaturi (CA). 

216. Ono Ritschl T, 139 compared the Syntagma of 
Wigand and Judex with the first volume of the Magdeburg 
Centuries and found them nearly idemical: Die beiden 
Abschmiete De Doctrine im erton und zweiten Buch der 
rten Centurie stimmen his suf wenige Sticke, diz sie nicht 
Fepraduieren, woertlch mis dem Syntagma überein. Risch! 
compared the edition of 1560 of the Syntagma which was 
e diligentia ims recognitum the fst edition may har 
een al leme different « s From the form printed in the Arc 
lume of he Genturer This frst edition appeared in 1558, 
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because in the Latin edition of his Mechodur of 1559 Wigand 
refers to it and says, he together with Judex collected and 
published it sier? anno. Ritschl did not compare the 
Methods and hardly knew of its existence, because that 
volume of my Quellen which made it available and brought 
all the necessary information about it, had aot been published 
‘when the firse volume of his Dogmengerehichte der Proter~ 
tantiomur appeared, So he also could not show that the s= 
‘quence of the Capita in the Methodut and of the Loci in the 
Syntagma are closely relied, Ritschl did not find the first 
ären of the Syntagma and even the durbunftiburemi der 
‘deutschen Bibliotheken could not trace it for him, But al- 
ready in 1906 I had an undated copy in my hands (Univer- 
sitaetshiblithok ot Goettingen: 8. Theol thet. T 69a). Since 
it docs aot have the notation om the title pages tumma dili- 
genti iam recognitum, it must be the first edition of 1558. 
Te is printed by Operinus at Basel where also the Magdeburg. 
Centuries were printed, Compare M. Reu, Quellen sur 
Gerchichte des kirchlichen Unterrichts, etca 13, 1 erste 
Haelfte Güterrich, 1927, p. 445%. The first part of the 
Syntagma based upon the New Testament was followed x 
Few years later (1563) by a second part based upon the Old 
‘Testament, When both parte were bound together, the se- 
quence was changed: first Old Testament, second New 
Testament, Thus in the edition of 1585 (Basel, Operinus) 
which is in the library of Wartburg Seminary. 

217. "The dedication preface to the edition of the Old 
‘Testament part of 1563 mentions also Rostock, the Sund 
territory, Wismar and Brunswick, Lübeck, Hamburg, Bre- 
men, Rostock, Wismar, Braunschweig, Lünchu 
Madgehurg formed the territory of “Lower Saxony, 
cities had 1561 publicly declared that they would nor accept 
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the Variata, but would recognize in their territories only the 

“unaltered” edition of the Augsburg Confession (Reu, 
Quellen, 13, 1 zweite Hälfte, p. 867*), and it is wellknown, 
‘what important role they (with the exception of Breinen) 
played in the work of consolidation of sound Lutheranism 
ån the following two decades, We can understand that 
Wigand and Judex wished the Syntagma might take the place 
of a confesion of the Madgeburg church, at that time so 
far and wide defamed by the followers of Melanchthon 
(Postremo voluimus etiam hoc totum doctrinae irren 
corpus confeuinis oco exe, gualem otra Eecleiis deeri- 
Mam amplecteretur et sonaret, Incredihilis iam ext licentia 
fugendi opinionum quisi portenta, nec ab ür abstrahi ulla 
e ratione homines simunt, p. 6, edition of 1585). Perhaps 
they alsa hoped that the Syntagma might become a band 
of union between the territories of Lower Saxony. 

218, Compare this sequence of material: De Homing 
ante te De Lapiu homini De Homine post lopnem 
ente comversionem seu de homine veteri, De Homine in et port 
eme, teu de homine novo et renato. Tt became 
a preparation. for the second article of the Formula of 


cur on Christ has the following subdivi- 
esse personam; Eite distinctam personam 
u patre et spiritu soneto; Ewe coewentialem, coaeternam; 
Temm Chines vers ese lium illum Dei, seu verum 
Deum; Ene verum hominem Fili Dei et hominis ene unam 
dena now pluress De unione duarum naturarum; Pro- 
Zeite et actiones post asumptiowem carnis humanae; Quod 
emer retenturus sit illara copulationer duarum naturarum. 
Proprietates et actoner post glorifcationem et in aeternum. 
"Then it is Followed by the article De Mera with these sub- 
divisions: Quod sit promin aliquis Mesias; Qualis; Quae 
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ipiius operas Quis fins Quod Christus rit ille Maien Quae. 
tus mbtantia et qure talis copulatio vit facta; Quar eiur 
tiones fuerint ein aeternum futurae sint; De A ppellationi- 
Jus secundae personae divinitati, quae in Met, Evangelii 
i tribuuntur. In the second part nearly the same sube 
are used and treated on the basis of Acts and the Letters of 
the Aposdes 

230. Te should not be overlooked that Wigand and 
Judex fellows Luther’ view concerning the New Testament 
anrilzgomøna; only Revelation they recognized as apostolic 
and canonical, written by John the author of the fourth Gos- 
m 


221. Ritschl I, 135: Damit mun, 10 wind weiter die 
Entstehung des Neuen Testaments beichrieben (Syntagma 
P424), die Erinnerung an die Lehre und die suderbaren 
Werke Jeru Christi bewchrt und der Nachwelt empfohlen 
würde, schien es Get, Christus und dem heiligen Geist 
nützlich und notwendig, durch ihre Organe diejenigen 
Kapitel der evangelischen Geschichte in einfachem Stile muf- 
schreiben zu lassen, weiche fundamental und zu winen 
echt notwendig tind. So erweckte Gott die vier Evam- 
gelten, die Geschichte Christi schriftäch aufsuzeichnen, 
Die von trem verfassten Evangelien aber hielten die d pote 
und ihre Schüler für ine wahre und heilige Darstellung der 
im Neuen Testament von Ghristus vollirachten Dinge und 
‘mp fahlen sie der Kirche, Ebenso müssen alle Christen diese 
Buecher deshalb fuer weberaus wertvoll und alteruemlich 
halten weil sie in ben den himmlischen Lehrer, den Gottes- 
und Menichensohn, unsern Herrn Jesum Chrinum hoeren, 
der den geheimen Heilsratschluss Gottes offenbart und das 
grise Werk der Erloerung vollbringt. So werden auch die 
Evangelien [so wenig wie das Alte Testament, die Apssel- 
geschichte und die Briefe], ohne das für ihre Zeng 
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ine göttlich Inspiration in Anifruch‘ genommen würde, 
‘war als eine wegen des Zoo der Afortel gloubroirdige 
‘and allen urn ihrer Inhalts willen zu verchrende Geichichtr- 
Hrstelleng gewürdigt” — This is umenable, but so much 
perhaps is true: Wigind and Judex in their view of the 
riim of Scripture le the human factor come more re its own 
than Osiander and Flacius, and especially more than that 
Gnesio-Lutheran confession of 1549 (comp. p. 125) which 
‘he human writers degraded to dead instruments 

222. Syntagme Old Testament par, Epistola Nun- 
-eupitoria, p. 6 (the preface is dated 1563, but we quote the 
edition of 1585): Adgui hee Corpus sparsim in libris saris 
traditum eit, quia historicam nerrationem continent. Prout 
onim cles gesta sun a etiem ingulari Dei inspiratione 
iech bros been et relato runt pro jue jim. 
‘beefs mn Deo gratias debemun. Page Ph Bit 
“item Serie vcra veteri Teitemente Serpture quae 
Singular Dei vel ius ood instinctu dei ti libros re- 
acs Page 97: Singulari Dei como et eripi et comer- 
‘out sunt libri vari tot dreet de perditi. Voluit 
emim Deus certa copita doctrinae coelestis omni aetatibus 
mot erse ii Beclei vua et propagari zd porteritater: Nam 
fer verbum Deui vult esse effcax in hominibus sibique Ec 
‘lerem sanctam collige st docet, quis sit Den quornade 
sognoscenda pecata, quare coram Deo simur iuri quomodo 
Desert invocand of colendus; denique quomodo onmes 
lites actiones sint inninuendae. Ert igitur mern Seriptura 
Worms, iuxta quam omnes doctrinae iunt dijulicondur, et et 
reguld tes ur Palmas nuit: Lucerne fediku miis ver- 
Hari t = In the New Testament par in Parr Prima we 
"read 9295 Ed quae in approbatis bra Veteri Ten 
onan, mon eie etii, qualia in aber lir mon 
quien hibenrur, ede Deo ipio prolata, plurima historiae 
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Evengelieae argumenta vierter demonstram: in prin 
wero bae duo, guod Je Ghristus, lur De, bueulenter illar 
veteres scripturas commendat nig in sir concionibus crebra 
her deinde, quod asseris, omnia quae a Mou et Prophets 
ino consilia tradita not, Maier ademiren, repe iam 
mgula exequi et in actum producere. Matthai 22 afirmat 
Christus, Davidem in spiritu se vocate Dominum, indiens, 
Sie per Davidem de Mersine mbrtantia ct oficia. 
Zeilen, — Page 390: Ur memoria doctrinae et miran 
dorum operum Domini nostri lera Christi conservaretur et 
tot vivorum tertium autoritate Ecclesiae et poteitt come 
dee uie t neccearium vivum est Dea et Domina. 
tro em Chriso et Spiritui sancto, fer sum organa ve da 
Evangelica historia simplici stylo contignare capita, quae rei 
o crow fundamense t itu amine derer 
Escitauit itaque Evangelistas quattuor, qui sigillatim literis 
Aeren Christi sunt complexi, — Page 32: The question 
De cemeientin vetricand novi EE 
Tom convenientia quaedam utraque. Tertaments habere x 
sii Christi mon obscure perspici potest, Unus namque 
Deus oit, ringe autor. And on page #02: Sie etiam tu- 
ervsewm eite censemus hoe Ioco demonstrare, quod doc- 
trina im probatis libris movi Testament in tingube copitibur. 
exactissime sibi consentiat et revera nihil diicordiae aut con- 
trarietatis admittat, — And concerning the convenientia 
eriptorum nos et vetri Testament! we red page 4 
S Ze Zeien veteris Testament seripta Esangeliterum 
‘et Apostolorum conferantur, nemini non obvium est, utrisque 
communem eve autorem Deum et idem subjectum. 

223, Compare M. Reu, Quellen, I 2, 1, pages 299- 
SUP sed S, 1, pages 451. Here is Found d bot isknown 
concerning the Afethodut of Wigand. The Amt chapter 
imas De Verbo Deis the fist question ist Verbum 
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Dei puid on? And his answer i given: Verhum Dei at 
decime a Des patefacta el malta bach de cei at 
eege 
SSC 
fi decay or Bankas mis Dial ceric we opal 
Seet donat Spiritum um, arm i 
Genee De suam, eg 
demotion: amencectonem, fom in Chim, 
et reminamen Leen, rit d veris euius 
Dey pretendo, depu e Ee 
Jade decimaseptimo pci srs compen ingen 

Seen sr in vertat ter tit cl veris. Ang 
WEE 
SEN Sege 
er Za in omnit ult Mz e coments 
ien — U Tim. 3:16 i quid but, besides Rom, 
1:16: 1014-17 and Luke 10:16, ly in the answer to the 
ee Reime dos Eege Dei i 
Ve n ile ed 
oris In 1564 Judex pulihe Re Dar Kleine Corjur 
Zheng abo here was section on the Ward of God. 
Wigand paid in 1575 Bari Ha Coca and also 
here we nda section on the Ward of God beth, however, 
tele concerning inspiration, Te eun 
in Wigand”, Corpssalum reads thas: Ware Gottes Wort? 
Gta Wort bt nine Lehre von Gott illt den Micon 
quofeders und garden von onum Wem wed Wile, 
EE 
arie i und ia Gat durch dicli Lehre rift pit 
den Hediges Gain, wiedargebiert die Memchen und macht 
Ai oir. John 17: Holger on dr Wei den Wert 
de Webel — Di farmer Hefte 
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liher Lehre ind zu, nämlich ds Gests und Evangelium, 
Lucie 24.— Was ist dr Unterschied chend Kirchen 
und der Heidnischen Lehre? — Der Heiden Lehre it nur 
ein Millen vom Gerety von Gott umd seuserlichen Tugen 
den, so viel in der verterbien Natur noch t verblieben. 
Aber menschliche Vernunft weis die Lehre nicht von 
Gorter wehrhaftigem Wen und vom Evangelio, Aber 
Gottes Wort lee grändlich vom Gut, von der Sünde, von 
der Gerechtigkeit vor Gott, vam guten Werken, von der 
Heng Gottes und reisen Leben. — Es werdem auch 
lig lle Eeleren, unser Gotter Wort Erleuchung 
chen, verworfen. Compare Reu, Quellen L3, 1 pp. 31°- 
3555 13, 2. 2-215 349-3645 L 3,1 pp. 4340-4721", 
894.” Kahois, Lutheriche Dogmatik, IIl, Leipig 
1868, pages 1428: Den Standpunkt der Freiheit vertrat 
Lasher. Ent ist chensa unhirorseh als ungerecht, Luthers 
alerdingr oft Kühne Anuifriche fuor wilde Sehintinge 
seiner Genius zu halten. Nur cin Men, der sich in die 
Schrift 1o tief duecht: ute, das er in den Erfahrungen 
seiner Lebens einen Mastah hatte für die verichedenen 
Gaistestandpundte, die uni in der Schrift entgegentrein, 
ite Recht und Beruf sinem o dureh umd durch lebens- 
vellen, abren man möchte tagen cbenbirtigen Urteil. Wie 
i Origenes liegt allen einen Ausprüchen die Ueberzeugung 
=u Grunde, darı der heilige Grist den heiligen Schriftstellern. 
ict mechanisch Inhalt und Worte eingegeben habe sondern 
vielmehr ihren menschlichen Individuaiiten sich ls freier 
Organe bedient babe. Luther bat daher die Schriften der 
Propheten und Apossc nicht lrglis von ihren Reden, sone 
dern dafür gehalten, der dieselben o geschrieben voie nie ge- 
prochen haben. Im dieser Unterscheidung der gäulichen 
sind menschlichen Seite ige der Grund seine doppelten Art 
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on der Schrie zu reden. Während er die Bücher Moses 
Schriften des heiligen Gites nennt, meint er dass Morex die 
Gesetze wesentlichen Teil aia den Briuchen der Väter 
entlehnt habe. Von den Propheten sagt er, dass dieselben 
Mores uud ihre Vorguenger studiert und nicht immer Gold. 
tind Silber, onder euch Heu, Stroh und Holz darauf gebaut 
haben, Die Geschichtichreitung beaureilt erry dss er sich 
die Mestre von geschichtlichen Uvgeneuigheten und 
Widerrüchen offen gehulten hat. Von dem Evangelium 
des Johannen, des er das zarte Hauftevangelium nennt, 
urteilt er, das es die Reden Ghristi wohl wicht immer nach 
eg gebe und much geschichtliche Tatsachen, 2. B. 
ste Verleugnung der Petrus im Haute det Kito genna 
darsselte, Von den Reden Christi er die letzten Dinge bei 
‘Matthews meint o dass sie gegen die Ordnung, wie sie 
Lukas einhalte, durch einauder gewor fen seien: In den Reden 
des Stephanus sah er geichlichliche Irrtümer. Aber auch 
in den apostlischen Briefen fedet er Menschliches, Ter 
Hor allegorivchen Deutung des Namens der Hagar (Gal. 4, 
25) meint er, dan sie zum Stich zu schwach sei, und von È 
Fete 3, 19 urteilt er, dan Petrus hier etw unter den opem 
stolischen Geist herabgehe, Im Alten Testament fand er das 
Buch Esther der Kunons umwördig und meint von den Bix 
chen En und Nehemia, das sie etherten (there). Im 
Neuen Testament vermist er im Hebrüerhrif . . pom 
elen Gein, und in die 'okelypre konnte ich eim Get 
se wenig finden, dass er sie weder für apostalsch nach 
prophetic hielt. Von Jacobus aber, dem er mit Paulus nicht 
vereinen konnte, wagte er zu sagen: Male concludi — de= 
Birat. In seinem Urteil her diesen Brief sprach er much den 
Mart sur, der ihn dabei leite, Was Chritum nicht lehrt, 
as iit much nicht apostolisch, wenn es gleich St Petrus und 
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